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TheFruit of Our Lips

The tongue has the power of life and death, and those who love it
will eat itsfruit. Proverbs 18:21

Even the ungodly realize there are
limitationsto thefreedom of speech
weenjoy in America. Althoughwe
may espouse any view wewish, we
may not slander or defame others.
As Christians we know that God
desires pure hearts and pure
speech. God made the tongue to
glorify Him and bring blessing to
others.

All too often we use the tongue in
waysthat bring reproach upon God
and hurt others. Thus James calls
the tongue a fire, a world of evil
among the parts of the body ... a
restless evil, full of deadly poi-
son. How we use our tongues has

atremendous effect on others.

Our wordscankill. We can literally
bring death to othersthrough false
charges or testimony, but more of -
ten we bring inner death by words
which hurt and wound people. We
can tell someone we wish them
dead, or make derogatory com-
ments about their physical or men-
tal abilities. Many have the audac-
ity to speak likethis, while priding
themselves on their honesty.

Sometimeswethink that if what we
say istrue then we may say it, but
truth that only brings harm to an-
other person should not be spoken.

Lovecoversamultitude of sins, but
derogatory comments come out of
aheart of pride. A pridefilled heart
thinksit ismuch better than anyone
else. A pridefilled personthinkshe
would not be as ridiculous as the
person being talked to or about.

We can also cause death by speak-
ing evil of someoneto athird per-
son. Proverbs 25:18 says, “Likea
club or a sword or a sharp arrow
is the man who gives false testi-
mony against his neighbor” (See
also Prov. 26:22,28). Scripture
warns against this use of our
tongue, especialy asit pertains to
thosewho arein authority over us.

We are warned about making accu-
sations against officebearerswith-
out good evidence. Even when we
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have good evidence and legitimate
concerns about someone else, by
making them public, we can harm
the person rather than help him.
We ought to wisely confront thein-
dividual inlove. Only if herefuses
to repent should we go to ancther,
and then only for the benefit of the
other person and never out of mal-
ice (See Matthew 18).

Words also have the power of life.
Praising God or talking about the
truth of Scripture promoteslifeand
may bring people into fellowship
with God and His people. We bring
joy and blessing to othersby using
our tongue for their salvation. As-
suring others of our prayers and
love also encourages others.
Speech that shows honor to others
edifiesthefellowship and commun-
ion of thesaints. Respectful words
about those in authority, such as
officebearers, buildsup the church
and brings unity within the church.
How crucial itisto useour tongues
wisely!

What we say expresses what isin
our hearts. If our hearts are pure
and filled with love for God's
people, our speech will reflect this.
Bitternessor anger in our heartswill
also be reflected in how we speak
(See Matthew 12:33ff). When our
hearts are filled with good things
our speech promotesjoy and happi-
ness. We, in turn, are then filled
with joy, happiness, and love.

Our speech a soimpactsourselves.
“From the fruit of hislipsa man
enjoys good things, but the un-
faithful have a craving for vio-
lence. He who guards his lips
guards his life, but he who
speaks rashly will come to ruin”
(Proverbs 13:2-3). Proverbs 18:20
says, “Fromthe fruit of his mouth

aman'’s stomach isfilled; with the
harvest from his lips he is satis-
fied.” Verse 21 adds, “the tongue
has the power of life and death,
and those who love it will eat its
fruit.” Usually wethink what feeds
and satisfies usis that which we
takeinto our mouths. Yet thisisnot
true with regard to our speech.

Those who love to use the tongue
for death or lifewill eat thefruit. If
weenjoy using thetonguefor good,
life, and happiness, wewill reap the

Speech that shows
honor to others
edifies the fellowship
and communion of
the saints.

fruit of thisin good, life, and happi-
ness. If we enjoy using the tongue
for evil, death and misery we will
reap those things.

The words “ those who love it” in
Proverbs 18:20 does not refer to
thosewho lovetalking. It refersto
those who, when they talk, love
usingit for either good or evil. This
includesall of us. Theusewe make
of our tonguewill effect us—* from
the harvest of our lips [we] shall
be satisfied.” Consider this care-
fully. What we say indicateswhat is
in our heart. When the content of
our heartsis spoken, revealing the
evil that lieswithin, wewill fed mis-
erable and impure, with greater ha-
tred and heartache than before. In
this way we are fed by the words
we speak.

Proverbs 18:7 says, “A fool's
mouth is hisundoing, and his lips
areasnaretohissoul.” Whenwe
speak out of anger, bitterness or
envy, deriding others, dowereally
feel better? Do crude and immoral
jokes or deriding comments make
us happier or morejoyful? Arewe
then filled with the knowledge that
the words of our mouths and the
meditation of our hearts are pleas-
ingin God'ssight?No, it only reaps
moregrief. If we speak hastily, we
reap for ourselvesdestruction, both
inthislifeand thelifeto come.

The wordswe speak have an eter-
nal effect! Jesus says that when
we speak of our brothers contemp-
tuoudy weareliabletojudgment in
this life, and when we call him a
fool wearein danger of thefiresof
hell. Of course, we are saved only
on the merits of Jesus Christ.
Those saved in Christ Jesus, how-
ever, are filled with His love and
joy. They seek righteousness,
speaking only that which is con-
structive.

In Matthew 12 Jesus says, “that
men will have to give account on
the day of judgement for every
careless words they have spoken.
For by your words you will be
acquitted, and by your words
you will be condemned.” We are
judged on this basis because our
words reflect the heart. Our words
have an eternal effect! Thus our
words have power for life and
death.

Where we have fallen short of
God'sglory we must humbly con-
fess with Isaiah, “I am a man of
unclean lips, and | live among a
people of unclean lips.” We must
seeour sinful talk asevidence of a
sinful heart, and flee to Jesus for
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Dave Vander M eer

AEEN STENKE
Feet of the Gospd

ARE YOU READY?

Pay attention and listen to the sayings of the wise; apply your
heart to what | teach, for it is pleasing when you keep them in your
heart and have all of them ready on your lips. So that your trust
may be in the LORD. Proverbs 22:17-19a

mercy. He delightsto show mercy.
Pray that He would create in us a
pure heart, a heart of wisdom, en-
lightened by the word. The only
way tolearnto control our tongues
isto ask God for wisdom and then
livedaily out of that wisdom. If you
want to know how to gain a heart
of wisdom see Proverbs 2:1-6 and
Psalm 34:12-13.

Aswe struggle for hearts of wis-
dom and tonguesthat promotelife,
let us pray David’'s prayer: “Set a
guard over my mouth, O Lord,
keep watch over the door of my
lips. Let not my heart be drawn to
what is evil, to take part in
wicked deeds, that the words of
my mouth and the meditation of
my heart may be pleasing in your
sight, O Lord, my Rock and my
Redeemer.”

Rev. Calvin Tuininga is the
Pastor of the Covenant United
Reformed Church in Pantego,
North Carolina.

It seems like we al-
ways have to get
ready for something.
Just last month we had
to get ready for ex-
ams in high school.
We have to get ready
for family pictures.
Each week we get
ready for school or for
work. We get ready to
go out with friends or
go to a basketball
game. Each Sunday
morning we get ready
to go to church.

Getting ready is not always just
about getting ready physically.
There is more to it than getting
cleaned up and getting dressed or
putting on make-up. There is a
mental and emotiona sideto getting
ready aswell. For school we have
to get mentally ready for atest by
studying. Sometimes you have to
mentally/emotionally prepare for
the razing Uncle Bob is going to
giveyou at your family gathering.
You get mentally prepared when
your team is going to play the big
rivalsin basketball. You try to get
mentally/emotionally prepared for
that first date but often aretoo ner-
vous and can't think straight. You

also have to prepare
mentally for the
church service so
that you're ready to
meet with the people
of God to worship
Him. If you do not get
ready for this men-
tally you won't give
God the proper praise
due Him and you
won't receivethefull
blessing that you
would otherwise re-
ceive.

There still is another side to being
ready or prepared. Itisyour spiritual
side. While you are getting ready
for anything whether physically,
mentally, or emotionally, your spiri-
tuality isright therewith you. It is
not something you can put in abox
and then take out for church ser-
vices, catechism, youth group, wed-
dingsand funeras. Thespiritua part
of your beingiswith you right now,
even as you read this article, and
when you eat dinner with your fam-
ily, and when you are out with your
friends.

When God breathed into Adam at
creation, God placed a soul in
Adam. God did not do thisact with
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any other part of creation. Only
man has a soul and his soul works
in tandem with his mind, con-
science, and emotions. Only manis
created in the image of God and
God isall spirit. We are like God
because we have been given a
spirit/soul (with mind, conscience
and emotions) unlike other crea-
tures. Our soul was givento usin
our mother’s womb and we can’t
getridof it or tossit aside. Itisal-
ways a part of us.

If we think of the piece of armor
that God givesusin preparation of
our spiritua battle, it should helpus
understand the readiness that we
need to have. Ephesians 6:15 says,
“and with your feet fitted with the
readinessthat comesfrom the gos-
pel of peace.”

Inlife you want to stand on some-
thing solid that will not slip away. |
remember in Costa Rica a couple
of yearsagowalkinginajungle-like
areawith my youth group. We went
to see some property where anew
Christian high school wasgoing to
bebuilt.

While we were walking down a
particularly steep hill, many of us
were slipping and falling into the
mud. Everyone was trying not to
fall. We all tried to grab some
weeds or small trees for support
and find a place to firmly set our
feet. If one of our feet slipped, it
didn’t matter what wewere holding
in our hands - we would still fall.
We found out that a person needs
afirm foundation to stand, other-
wise hewill fall.

In the past, soldiers in the Roman
army used to wear some kind of
spike on their footwear. Those
spikes served several purposes.

The soldiers were able to move
faster than any other army. Imag-
inethousands of menwalkingona
muddy road or up awet field. Their
spikeswould keep them from dlip-
ping. They could move faster and
they would have better traction to
keep moving.

In addition, the spikes could be
used as aoffensive weapon to kick
at theadversary. Finally, in the heat
of battlewhiletheenemy ispushing
against them, the spikeswould help

them stand their ground. Today, we
see spikeson football and baseball
players shoes. Spikes help the ath-
lete do the things that he needs to.

Sowhat dowe haveasour spiritual
spikes? What grounds us so that
when the enemy attacks and ham-

mers into us we can stand our
ground? It isthe Gospel. The good
news of Jesus Christ. That isto be
our foundation. We cannot dlip
when we are on the solid ground of
the Gospel. We will be ready for
battle when we are dug into the
Gospel. So, you must keep on dig-
ging into God’sWord and getting a
good foothold on your spiritual life.

You must understand that you are at
war spiritually. The church and her
people have always been at war
with thedevil. Oneof hisattacksis
to say that you only need your spiri-
tual life when you are at church.
But the war is going on around us
congtantly and isdirected at uscon-
stantly. Thearmor of the shoecalls
for continual preparation in the

Gospdl.

Defensively you heed to be ableto
withstand the blows of life, when a
loved onedies, or your father loses
hisjob, or the break up with aboy-
friend or girlfriend, or afriend that
wantsyou to go drinking on Friday
night. Thedevil isnot going to stop
the assault on you.

When you are grounded in the gos-
pel and have taken the words of
God into your heart (mind, con-
science, soul, desires/emotions) you

FOR FURTHER STUDY

Read Psalm 119:1-11. Arewel eft to oursel ves, or does God provide
direction? Where must we place the Word of God? If somethingis
inside of you and preciousto you, what would you do with it?

Read Il Corinthians 10:3-6. What do we do with ideasthat go against
theWord of God?What arewe called to do with our own ideas? How

do we then act and live?
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We Sad it Would

Never Happen

When the foundations are being destroyed, what can
the righteous do? (Psalm 11:3)

will be prepared to strike out offen-
sively withyour lips. You cankick
up your spikes!

You can help convince another per-
son of hissin with wordsfrom the
Word of God. You may also turn
another from sinning and turn them
to God, for God’sglory, honor, and
praise.

But you have to be in the Word.
You haveto know the Gospel. It has
to be apart of your heart so that it
naturally comesout of your mouth.
Then you can be both on the de-
fense and offense at the sametime.
Then you will you find peace. In
God's Word, in the good news of
Jesus Christ and in His faithful
promises. Jesustellsusin Matthew
10:34-36 that He did not come to
earth to bring peace. He came here
towagewar! Trust HisHoly Word
so you can stand firm and repel the
attack. Are you ready?

Mr. Dave Vander Meer isthe
Youth Director of Cornerstone
United Reformed Church in
Hudsonville, Michigan.

We said it would never happen.
We said therewas no such thing as
a “new hermeneutic” making its
way through the corridors of the
Christian Reformed Church. We
said that the“ slippery slope” argu-
ment was all wet. We said that the
argument for the ordination of
women would not lead to it. We
said we could be a positive influ-
ence upon those denominations
which alowed for it, while never
being influenced to alow for it our-
selves. We said it would never
happen. Many feared that it would.
And on October 10™, 2002 it be-
cametheofficial policy of the First
Christian Reformed Church of
Toronto.

In an Octaober letter to the congre-
gations of Classis Toronto, the
council of First CRC communi-
cated its decision to consider the
“nominations of gay and leshian
members, including thoselivingin
committed relationships, for al
elected offices.” The letter ex-
pressesthe question with which the

council of First CRC, Toronto be-
lieved it wasfaced: “werewewill-
ingtoidentify ourselvesasaninclu-
sive congregation or not?’

Recognizingthat their decisionisin
direct opposition to the stated posi-
tion of the denomination which
wasput forward at Synod 1973 and
reaffirmed at Synod 2002, the
council acknowledged intheletter
that their decison “involvedtherisk
of potentially straining in aserious
way our relationship with the de-
nominationweall know andlove.”
At thetimeof thiswriting, Classis
Toronto is scheduled to meet in
January to discuss the decision of
First CRC. Inthe meantime, sev-
eral areachurches have expressed
their concern about the position
that First CRC has taken.

A Salvation Issue

In their open pastoral letter to
Classis Toronto, thecouncil of First
CRC indicated that they felt com-
pelled to makethisdecision “for the
sake of our own local congrega-

To Paul, there was no such creature as a
Christian drunkard, a Christian swindler, a
Christian thief, nor a Christian homosexual. It
was unthinkable!
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tion” and that they had been led to
the point “whereeverythingwas, in
some ways, at stake. Words were
not enough anymore, and adecision
was essential .”

In an article in Christianity Today
(Dec.9, 2002), it was reported that
“church leaders say that confession
of Christ, not sexual orientation, is
the key factor in whether a person
can hold a church office.” Rev.
Henry Bruinsma, pastor of
Maranatha CRC, in Woodbridge,
Ontario, whose council sent aletter
to First CRC expressing their con-
cern with the decision, said “our
deepest concern is that the very
salvation of peopleis at stake, be-
cause people will be misled about
thebasicsof anew lifein Christ and
the nature of sin, repentance, and
salvation.” Itisclear that, to some,
the decision of First CRC isvery
much, to use a common but mis-
used phrase, a*“ salvation issue.”

A Biblical Issue

In Leviticus 18:22, we read that
the Lord gave this Word to Moses
to deliver to the people: “donot lie
with a man as one lies with a
woman; that is detestable.” In
Romans 1:26,27, we are told that
when men exchange the truth of
God for alie, God will give them
over “to shameful lusts. Eventheir
women exchanged natural relations
for unnatural ones. In the same
way the men al so abandoned natu-
ral relationswith women and were
inflamed with lust for one another.”

What wetoday call “livingin com-
mitted relationships,” iscalled “ de-
testable” by God. What we today
call alifestyle that should be “in-
cluded” in the church, God calls
“unnatural” and somethingtowhich

peopleare“given over to” injudg-
ment.

An ldentity Issue

Theapostle Paul in 1 Corinthians 6,
after warning the churchin Corinth
not to be deceived into thinking that
thewicked will inherit the kingdom
of God, proceedsto list idolaters,
adulterers, male prostitutes, and ho-
mosexud offenders, thieves, greedy
persons, drunkards, slanderersand
swindlers, asamong “thewicked.”
His grand conclusion isverse 11,
“and that is what some of you
were. But you were washed, you
were sanctified, you were justi-
fied in the name of the Lord Jesus
Christ and by the Spirit of our
God.” Theissuein1 Corinthians6
wasanissueof identity. To Paul, it
was unthinkabl e that someonewho
had been justified and sanctifiedin
Jesus Christ could continueto iden-
tify themselves with their former
lifestyle. To Paul, there was no
such creature asa Christian drunk-
ard, aChrigtian swindler, aChristian
thief, nor a Christian homosexual.
It wasunthinkable! That waswhat
some of you were! But no longer.
Now, you have been washed. You
have been sanctified! You have a
new identity. Your identity isin
Christ and in Christ alone.

Wouldn't it have been odd if the
apostle Paul would haveintroduced
himself to the churchesin Galatiaor
Ephesus as Paul, the Christian per-

secutor of the church, called by the
will of God...? Of courseit would!
Paul was no longer a persecutor of
the church. That iswhat he was.
But no longer. Now, he had anew
identity. He was a Christian. His
identity did not lie in a former
lifestyle, but in a present reality.
Hewasin Christ.

A Faith Issue

The question of whether or not
practicing homosexuals may serve
as office-bearers in the church of
Christ, likeall issuesrelatingto the
“regulation, foundation, and confir-
mation of our faith,” must aways
returntothesimple, and yet tremen-
dously difficult question in our
times, what doesthe Scripture say?
With regard to the Holy Scriptures,
we confess, that we believe “ with-
out any doubt all thingscontainedin
them” (Belgic Confession, Art.V).

AsB.B. Warfield pointed out many
years ago, what Scripture says,
God says. If God has spoken, as
the passages alluded to above
clearly demonstrate, then who are
weto question? Isit not the height
of arrogance and much worse,
spiritual error, to suggest that we
aresomehow more*inclusive’ than
the Word of God?

We must never forget that our Lord
Jesus Christ excluded as well as
included. All thosewho repent and
believe the Gospel, all those who

The question of whether or not practicing
homosexuals may serve as office-bearersin the
church of Christ must always return to the
simple, and yet tremendously difficult question in
our times, what does the Scripture say?
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bear fruit in keeping with repen-
tance, all thosewho have submitted
their own loves, desires, and
lifestylesto the loves, desires, and
lifestyle of Christ Himself arein-
cluded in the church of Christ and
are called to service within the
Christian church.

The same Christ, however, whose
love and grace is greater than all
our sins, isthe Christ who excludes
as well. He excludes unworthy
men from the office of elder and
deacon (1 Timothy 3). Heexcludes
women from serving in those same
offices(1Cor.11, 1 Cor.14, 1 Timo-
thy 2). As we have seen from 1
Corinthians 6, He excludes the
wicked fromthe Kingdom. Asthe
Head of Hischurch, He hasthefull
power and authority to establish the
nature of that church.

Morethan that, He hasrevealed to
us Hiswill for His people. Asthe
church is pressured to accommo-
date itself to the prevaent
inclusivistic viewsof theworld, we
must never forget that we have an
exclusive Gospel, an exclusive
Christ, and an exclusive Word.
And we must never forget that in
seeking tobemore“inclusive’ than
the Word of God, we are actually
excluding peoplefromthetruemes-
sage of the Gospel. And by hiding
from them the call to repentance,
faith, and obedience to Christ, we
are excluding them from the King-
dom.

A Church Issue

Only four months after joining the
World Alliance of Reformed
Churches, which includes several
denominations who have allowed
for the ordination of homosexuals
for many years, the Christian Re-

formed Church is faced with the
challenge of addressing thisissue
within its own ranks. How will
Classis Toronto respond? Many
within the Christian Reformed
Church are prayerfully asking that
guestion at thistime. Itisclearly a
critical time. Isthere room in the
Christian Reformed denomination
for congregationsthat allow for the
ordination of practicing homosexu-
as?

The council of First CRC, Toronto,
hasindicated that their goal isto be
an “inclusive congregation” and
that they “are actually not very in-
terested in debating the subject any
longer.” Will the Christian Reformed
denomination bean “inclusive’ de-
nomination, inthe sense of including

that which the Word of God ex-
cludes aswicked? Will this crack
inthefoundation of the denomina
tion be repaired, along thelines of
a faithful Nehemiah who stood
boldly against great forces of oppo-
sition? Or will the crack continue
to grow and expand? May God
help usto rebuild and repair, so that
we will not be forced to cry out
with the people of Judah, “the
strength of the laborersis giving
out, and there is so much rubble
that we cannot rebuild the wall.”

Rev. Peter Moelker isthe
pastor of theWyoming Chris-
tian Reformed Churchin Wyo-
ming, Ontario Canada.
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Fencesfor Grazing

What does it mean to be Re-
formed? Yes, | know. This has
been asked and answered a hun-
dred and one times. Books have
been written, lectures delivered,
and niceaudio albums produced all
in the hopes of answering this one
guestion —what doesit mean to be
Reformed? But if that's the case,
thenwhy doesthisquestion continue
to be asked?

Wewould go alongway infinding
an answer if we recognized that
this question doesn’t necessarily
surface for reasons of ignorance.
In other words, the question isn’t
always asked because more Re-
formed dataisneeded. Sometimes
the person who asks*What doesit
mean to be Reformed,” isactualy
asking, “How arewetoliveasRe-
formed believers?” Therefore,
memorizing the Lord’s Days
doesn’'t go al the way to answer
the question. Knowing the history
behind the Belgic Confessionisnot
going to make you Reformed. Nor
is identifying the five petals of
T.U.L.I.LP. Being Reformed is
knowingandliving. It seemstome
then, how we answer the “how”
guestion of being Reformed isthe
real question of our day. We begin
to answer that when we ook at the
function of our confessions.

We must admit that a generation
hasgrown up thatissimply ignorant
of the knowable and quotable as-
pects of the Reformed faith. The
Reformed faith is objective; it is
confessional. Itisknowable. We
recognizethiswhen, during profes-
sion of faith, theindividual isasked,
“First: Doyou heartily believethe

doctrine contained inthe Old and the
New Testament, and in the articles
of the Christian faith, and taught in
thisChristinachurch...” Thus, the
fight that many of us grew up in
involved getting people to see the
need to simply know the Reformed
faith. Thankfully, the battleisshift-
ing fromthisfront. Our childrenare
being catechized. Congregations
are hearing theWord faithfully pro-
claimed. Butjust becausethebattle
isshifting, we shouldn’ t think that it
isover.

Sometimes the
person who asks
“What does it mean
to be Reformed,” is
actually asking,
“How are we to live
as Reformed
believers?”

Another front is forming. Itisa
front on whichwearegoingto have
to do some real soul searching
again. It all develops around this
guestion: “How arewe supposed to
live with what we know?’

You don’'t need to have 20/20 vision
to notice the peaks and valleys of
our history. It seems as though
there is a constant ebb and flow of
extremism, i.e. goingfromliberdism
to conservatism back to liberalism
and back again to conservatism ad
infinity. Why isthat? The story
goessomething likethis: Liberalism
says that conservatism istoo cere-

bral and not in touch with theintan-
gibles of the Christian’s experi-
ence. The conservative element
reacts and steers away from the
happy-clappy-cliff of destruction
and settlesfor smply not being lib-
eral. The choicesbecome heart or
head.

Precisely because neither of these
satisfy asentitiesunto themselves,
we might begin referring to the
said groupsas*“ping” and*pong.”
The Church getsdrunk ontheelixir
of reaction and then triesto do its
work. We need a better approach
to how we view being Reformed.
That means, we need to rediscover
how our confessions operate
among us.

In my neighborhood we have a
community playground wherethe
children go to play. Around this
playground is a nice white fence.
Among other things, thisfence pro-
tects the children so that they are
freeto play. | doubt that many of
the children give the fence a sec-
ond thought. And yet, they show
their appreciation for the fence
every timethey play inthefreedom
provided by the fence. Now, lest
you think I’m watching This Old
House when | should be working,
let metry to bring thisfull circle.

If | canover smplify for amoment,
the party line of liberalism has
been, “We don't need the fence of
the confessions.” In reaction, the
conservatives have been saying,
“We need the fence of the confes-
sions.” In either case, the fence
has become the exclusive focus.
Andthat’'sthedanger! Thankfully,
we have come along way in re-
covering and repairing our lovefor
the confessions.
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But for what? So that we can stare
at thefence? Imaginethe absurdity
of my neighborhood children com-
ing to the playground only to stare
at the fence. Wouldn't you say,
“Children, look at the playground
that you arefreeto play in. What's
wrong with you? Why all thefence
staring?’

If wetruly lovethe confessionswe
will show thisby livinginthefree-
dom of the confessions. Being Re-
formed begins when we recognize
the fence. But growth in being
Reformed isonly stimul ated when
we see what is protected by the
confessions. It takes place when
we discover our freedom in the
confessions.

We need to livein the Church just
likethelittlechildrenwho don't give
the fence a second thought. Now
some might say that thisisan anti-
confessional statement. | beg to
differ. In my silly illustration the
children at the playground do not
give the fence a second thought
precisely because it is in tact,
because it is strong and sturdy.
When the leadership doesit’s job
and makes sure the fence is well-
built, the proper responseisto play.
And that iswhere the new front is
forming. Will we not only take de-
light but also promotedelightinliv-
ing withwhat we know inthelife of
our congregations? Can we enjoy
being surrounded by our confes-
sons?

The confessions give usawonder-
ful playground in which we can
think and exchange ideas that are
not confessional. Perhaps a better
word than playground at this point
would be pasture. We have a
pastureland that is protected by the
confessions. Do we see this

though? Here is where the elder-
ship needs to be engaged in pasto-
rally turning the sheep from defin-
ing themselves as fence gazers to
being pasture grazers. Theburden
for thisisall duetothefact thatitis
in this pasture where we as
consistoriesmay seek to find abet-
ter way. A better way for what?

Let's take the Lord's Day for a
non-controversial subject. Isthere
a better way for observing the
Lord' sDay that promotesdelightin
our congregations and homes?

If wetruly lovethe
confessions we will
show this by living
in the freedom of the
confessions.

Now I’m not talking about a better
way to definejustification. I’'mtalk-
ing about abetter way tolivewithin
the objective truths of what we
confess. | don't have an answer to
thequestion | just raised. My only
point is to show that within the
fence of our confessions we can
legitimately ask thiskind of ques-
tion. We can ask this question and
more, not as liberals, and not as
conservatives but as Reformed
believers who want to live in the
freedom of the confessions. We
are permitted to look for better,
more God glorifying ways of mani-
festing our Reformed heritage.

For too long people have been
laughing and mocking our heritage
saying, asit were, that the “R” of

Reformed standsfor “Ruts.” This
isn’t too far off when the rules of
engagement have been determined
by the standards of fifty years ago.
“Let’s go back to the way things
were fifty years ago” was a com-
monthemel heard growing up. But
being Reformed means so much
more than this because of how we
canlivewithin our confessions. We
will only seethiswhenwebeginto
understand how the confessions
need to operate as afence, afence
that protects and promotesour glo-
rious freedom as the sons and
daughters of Christ.

Many have settled for not being lib-
eral. Thatisall theconfessionsend
up meaning. That is their sole
function. Determine right from
wrong. Lifeinthe Reformed com-
munity then becomes alife of the
litmus test. To be sure we need
this, but aswe grow, we need more
thanthis. Itisindefining the“more
than” where the discussion now
needs to turn. And that is what
makes being Reformed so exciting.
Thefreedomtotalk. Thefreedom
to think. The freedom to graze in
the pasturelands that have a glori-
ous fence which protects and pro-
motes this very activity. So mark
thisup asthe 102 article on “Be-
ing Reformed” and let the grazing

begin.

Rev. Wm. Jason Tuinstrais
the Pastor of the Community
Reformed Bible Church of
Highland, Indiana.
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My Only Comfort

“You know that you are ransomed from your futile ways
... with the precious blood of Christ” | Peter 1:18, 19

L ast month welooked at thetheme
of the Heidelberg Catechism. We
saw that thetheme of the catechism
iscomfort. But what kind of com-
fortisit that the catechismisrefer-
ringto?

Earthly Comfort

Today we use that word “ comfort”
in alot of different ways. We use
it to refer to the things that make
our liveseasier. For example, | am
an avid camper. Inthemiddleof a
cold February | think about Spring
and | start planning wherethefam-
ily will be camping. Over theyears
I have noticed something about my
camping habits and the habits of
other campers.

When my wife and | first started
camping, we stayedinatent. That
worked finefor thefirst two years.
Thethird year, for somereason, my
eight month pregnant wife was not
excited about camping in atent. |
believe our discussion had some-
thing to do with “comfort.”

That year we added to our comfort
by buying a pop-up trailer. It has
served uswell for several yearsbut
| haveto admitit'salot of work to
crank the roof up, pull those beds
out, and get everything situated.
Maybewe should look into atrailer.
Onewith air conditioning, because
you certainly remember how hot it
was last August, don’t you?

I have noticed that this kind of
thinking goes on in the minds of

many campers. Eventually, people
move up to afifth-wheel. Oncethe
children moveout of the house, they
buy amotor homewith aslide out.
Last summer | saw one motor
home with three slide outs! That
thing had morecomfort init thanmy
home! Inadditiontotheair condi-
tioning, it had a king-size bed, a
satellite for the color television, a
generator should the owners ever
wind up some place wherethereis
no electricity, builtingrill, andadish
washer. Younameit - it'sall avail-
able. Andyou know, wegottahave
al that comfort, even if we “just
park it at aWal-Mart.”

Eternal Comfort

That isnot exactly what thewriters
of the Heidelberg Catechism
thought about when they used the
word “comfort”. They were not
looking at any temporal comforts
where a person goes out and
“roughs it” with all the creature
comfortsof home and then after the
camping season goes back to his
normal life with air conditioned

Wybren H. Oord

homes, dish-washers, micro-waves,
and so on. Not at all.

Thewriters of the Heidelberg Cat-
echism sought a comfort that was
eternal. They wrote about a com-
fort that would endure from ever-
lagtingto everlasting. They wanted
acomfort not only in thislife; but
also a comfort that would remain
with them even at the time of
death.

For them, comfort was not alazy-
boy recliner that would one day
wear out and need to be replaced;
comfort wasnot an air conditioned
cab on your John Deere; or a
camper with all the conveniences
of home. No. The comfort that
they sought was something far
greater than the material things
that thisworld can offer.

Comfort can be defined as a good
thing that takes care of a bad situ-
ation. It doesn’t necessarily take
the bad situation away, but it makes
us strong enough to endure it.
When your little toddler wakes up
from a night-mare and screams
about a place of man eating tigers
and monsters, it is usually enough
for aparent to say, “ That's okay, we
areright here with you” or “Don’t
worry, we won't let the monsters

“1 amnot my own, but belong
- body and soul - inlifeand in
death - to my faithful Savior,
JesusChrigt.”
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get you. Go back to sleep.” When
your child hearsyou talking to him
andisawareof your presence, then
that childisall right and goes back
toacomfortablesleep. Heiscom-
forted.

Sometimes comfort can act as a
tear drier. Sometimesitisashotin
the arm. It can be positive re-en-
forcement or affirmation. It canbe
encouragement in adifficult time.
Comfort is strength to keep you

going.
A God of Comfort

Now, let’slook at that in connection
to the relationship that we have
with God. Every timewe hear the
Law of God, itisnot difficult for us
to seethat we haveviolated it. We
have been jealous; we have been
angry with a brother or sister in
Christ; we have been envious of
others. Our eyes have wandered
away from God’' sWord and looked
at our neighbor’s possessionswith
envy and our neighbor’s spouse
with desire. We are guilty. We
have sinned against God.

TheBibletellsusthat whenwesin
against God we deserveto die. In
fact, we deserve to go to hell for-
ever! That would be God's just
punishment for usall. Inthat sense,
Pope Paul IV was right when he
said, “ Thefear of God'sjudgment at
the moment of death is always
present.” All theearlier catechisms
were right when they wrote about
the fear of facing God in the final
judgment. We are a peoplefilled
with sin and we do indeed deserve
the wrath of God. We deserve to
gotohell.

And yet, as the Heidelberg Cat-
echism pointsout, our GodisaGod
of comfort. Not comfortin our sin,

but comfort for all who seek to be
delivered fromit.

To expose evil may be thework of
themoralist. To scorn evil may be
thework of the self-righteous Phari-
see. But to convince us of our sin,
even as the Law does, is never
enough. God comesto usasmore
than the Judge. He comesto usas
aSavior.

| Peter 1:18, 19 teach us. “You
know that you are ransomed from
your futileways. . .with the precious
blood of Christ.” That iscomfort.

Comfort can be
defined as a good
thing that takes care
of a bad situation.

God's Son, Jesus Christ, tellsusthat
He did not come to condemn the
world, but that the world through
Him might be saved (John 3:17).
That iscomfort. How important it
isfor usto know, not only that we
aresinful, but that “thereisnow no
condemnation for thosewho arein
Christ Jesus’ (Romans8:1). Jesus
isthe great Deliverer! He said of
Hisown death: “When | am lifted
up, | will draw all men unto me”
(John 12:32).

Through Christ our iniquity is par-
doned. Sinisforgiven. Thatisthe
great comfort for all thosewho be-
lieve in Jesus Christ and acknowl-
edge Him astheir own Savior. Ro-
mans5:8, 9 says: “But God showed
His love for us, in that while we
wereyet sinners, Christ died for us.
Since therefore we are now justi-

fied by Hisblood, much more shall
webe saved by Him from thewrath
of God.” Saved by Him from the
wrath of God. Oh, what acomfort
isto befound in Jesus Christ!

What is your only comfort in life
and death? May you be ableto say:
My only comfortisthat | am not my
own, but | have been redeemed! |
have been purchased by the pre-
cious blood of Jesus Christ. | be-
long to Him completely - body and
soul, inlifeandindeath. | belongto
Him and Heisgoing to take care of
me. No, He has taken care of me
on the cross of Calvary.

Rev. Wybren Oord isthe
pastor of the Covenant
United Reformed Churchin
Kalamazoo, Michigan and
editor of The Outlook.
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CanRC and URC Church Order

Committees

This article is a Press Rel ease of
the meeting of the combined com-
mittees of the Canadian Re-
formed and United Reformed
Churches to propose a common
church order held December 11-
12, 2002 at the United Reformed
Church of Dutton, Ml

Present were: Dr. Nelson
Kloosterman, Rev. William Pols,
Rev. Ronald Scheuers, Rev.
Raymond Sikkema and Mr. Harry
Van Gurp, representing the United
Reformed Churches in North
America (URCNA), and Dr. Jack
Delong, Mr. Gerard J. Nordeman,
Rev. John VanWoudenberg and Dr.
Art Witten of the Canadian Re-
formed Churches (CanRC).

Dr. Kloosterman opened the meet-
ing with abrief meditation on Luke
1: 39 - 46 and prayer.

Motions to  appoint  Dr.
Kloosterman as chairman and Rev.
Sikkemaasrecorder of the minutes
of this meeting were adopted. Mr.
Nordeman was appointed to pre-
pare the press release.

An agenda and timetable were
adopted. The agenda included a
presentation of a summary of the
|abors of the URC committee, a
presentation of a summary of the
|abors of the CanRC committee,
discussion and adoption of amodus
operandi and its implementation,
and the adoption of minutes and
press release. It was decided to
makethe most use of availabletime
by meeting in the evening aswell.

The Mandate

Dr. Kloosterman shared with the
meeting the mandate that the com-
mittee had received from the Fourth
Synod of the URCNA, Escondido
2001:

a) That the current Church Orders
of the two federations be evalu-
atedinthelight of the Scriptural
and confessional principlesand
patternsof church government of
the Dort CO.

b) That the CO Committee work
together with a Canadian Re-
formed CO Committee to de-
velop suitable and agreeable
adaptation[s] of the Church Or-
der of Dort, retaining and main-
taining its principles, structure
and essential provisions.

He then explained how the com-
mittee had worked with this man-
date and the resulting proposalsfor
a church order, having taken into
consideration the Scriptures-based
foundational principles for Re-
formed church government.

Dr. DeJonginasimilar fashion gave
an overview of the activitiesof the
CanRC Committee and the man-
date this committee had received
from Synod Neerlandia 2001

1. Towork closely with the commit-
teere church order appointed by
the URCNA synod.

2. To evaluate the differences be-
tween the current church orders
of the federationsin the light of
the Scriptural and confessional

principlesand patterns of church
government of the Church Order
of Dort.

3. To propose a common church
order in the line of the Church
Order of Dort

4. To keep the Committee for the
Promotion of Ecclesiastical
Unity (CPEU) updated on the
progress.

5. To provide the CPEU with are-
portin sufficient timefor themto
produce the comprehensive re-
port for Synod in atimely fash-
ion.

It became clear that the respective
mandateswerevery similar. Differ-
ences between the current church
ordersof thefederationswereto be
evaluated in the light of the Scrip-
tural and confessional principles. A
common church order maintaining
the principles, structure, and essen-
tial provisionsof the Church Order
of Dort was to be proposed. Both
committees had done extensive
work in mapping thevarious church
orders, including the Church Order
of Dort, to facilitatethiseva uation.
Toclarify terminology used, itisun-
derstood that when speaking of the
Church Order of Dort we refer to
the original Church Order of 1618
and the adopted version by the
Christian Reformed Churchin 1914
initsEnglishtrandation (1920).

It was agreed to work as one com-
mittee to develop adraft for acom-
mon church order with asingle set
of minutes and press releases.
However, the meeting also recog-
nized that in this process the occa-
sional need for one of the sub-com-
mittees to confer privately might
arise.
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While both committees had pre-
pared a draft proposal for a com-
mon church order, the meeting
adopted amotion to usethe Church
Order as adopted by the CRC in
1914 asadtarting point, and to com-
pare it to the proposals from both
sub-committees. The respective
mandates used wordsthat thisbe“ a
common church order maintaining
the principles, structure and essen-
tial provisionsof the Church Order
of Dort”. This, however, was not
interpreted to mean a slavish fol-
lowing of each article, itswording
and sequence in the church order.

The Introduction to the
Church Order

Thefirst item in this effort was a
discussion on the need and place of
an introduction in a church order.
The CanRC introduction, asrecom-
mended by General Synod Lincoln
1992, provides an overview of the
history of this church order. In the
URCNA Church Order the intro-
duction focuses more on adeclara-
tion of beliefsand the biblical basis
for a church order. The URC
Church Order also includes a sec-
tion ‘ Foundational Principlesof Re-
formed Church Government’. The
URC committee considers these
foundational principlesto befunda-
mental. While specific wording
could berevised or improved on, the
principles as based on Holy Scrip-
tures must remain. Although
adopted by an earlier Synod, the
final status of these Principles
among the churches has yet to be
established. They currently read as
follows:

FOUNDATIONAL
PRINCIPLES OF REFORMED
CHURCH GOVERNMENT

1. The church is the possession of
Christ, who is the Mediator of
the New Covenant (Acts20:28;
Ephesians 5:25-27).

2. As Mediator of the New Cov-
enant, Christ isthe Head of the
church (Ephesians 1:22-23; 5:23-
24; Colossians 1:18).

The differences
between the current
church ordersof the
federationsareto be

evaluated in the light

of the Scriptural and
confessional
principles.

3. Because the church is Christ's
possession and He isits Head,
the principles governing the
church are not a matter of hu-
man preference, but of divine
revelation (Matthew 28:18-20;
Colossians1:18).

4. The universal church possesses
aspiritual unity in Christandin
the Holy Scriptures (Matthew
16:18; Ephesians2:20; | Timothy
3:15; 11 John 9).

5. The Lord gave no permanent
universal, national or regional
offices to His church. The of-
fice of elder (presbyter/
episkopos) isclearly local in au-
thority and function; thus Re-
formed church government is

Presbyterian, sincethechurchis
governed by elders, not by
broader assemblies (Acts 14:23;
20:17, 28; Titus 1.5).

6. Initssubjection to its Heavenly
Head, the local church is gov-
erned by Christ from heaven, by
means of HisWord and Spirit,
with the keys of the kingdom
which He has given it for that
purpose; and it is not subject to
ruleby sister churcheswho, with
it, are subject to the one Christ
(Matthew 16:19; Acts20:28-32,
Titus1:5).

7. Federative relationships do not
belong to the essence or being of
the church; rather, they servethe
wellbeing of the church. How-
ever, even though the churches
stand distinctly next to one an-
other, they do not thereby stand
disconnectedly alongside one
another. Entrance into and de-
parture from afederative rela-
tionship is strictly a voluntary
matter (Acts 15:1-35; Romans
15: 25-27; Colossans4-16; Titus
1:5; Revelation 1:11, 20).

8. The exercise of afederativere-
lationship ispossibleonly onthe
basisof unity infaith and in con-
fession (I Corinthians 10:14-22;
Gaatians 1:6-9; Ephesians4:16-
17).

9. Member churches meet together
in consultation to guard against
human imperfectionsand to ben-
efit from the wisdom of amulti-
tude of counselorsinthe broader
assemblies. The decision of
such assemblies derives their
authority fromtheir conformity
to the Word of God (Proverbs
11:14; Acts 15:1-35; | Corinthians
13:9-10; Il Timothy 3:16-17).
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10. In order to manifest our spiritual
unity, local churches should
seek the broadest possible con-
tacts with other like-minded
churchesfor their mutual edifi-
cation and as an effective wit-
nessto theworld (John 17:21-
23; Ephesians 4:1-6).

11. The church is mandated to ex-
erciseitsministry of reconcili-
ation by proclaiming the gospel
to the ends of the earth (Mat-
thew 28:19-20; Acts 1:8; Il
Corinthians5:18-21).

12. Christ cares for His church
through the office-bearers
whom He chooses (Acts 6:2-3;
| Timothy 3:1,8; 5:17).

13. The Scriptures encourage a
thoroughtheological training for
the ministers of the Word (I
Timothy 2:14-16; 3:14; 4:1-5).

14. Being the chosen and redeemed
people of God, the church, un-
der the supervision of the el-
ders, iscalled to worship Him
according to the Scriptural
principles governing worship
(Leviticus 10:1-3; Deuter-

onomy 12:29-32; Psalm
95:1,2,6; Psalm 100:4; John
4:24; | Peter 2:9).

15. Sincethe churchisthepillar and
ground of thetruth, itiscalled
through theteaching ministry to
build up the people of God in
faith (Deuteronomy 11:19; Eph-
esans4:11-16; | Timothy 4:6; 11
Timothy 2:2; 3:16-17).

16. Chrigtiandiscipline, arising from
God'slovefor Hispeople, isex-
ercised inthe church to correct
and strengthen the people of
God, to maintain the unity and

the purity of the church of
Christ, and thereby bring honor
and glory to God's name (I
Timothy 5:20; Titus 1:13; He-
brews12:7-11).

17. Theexercise of Christian disci-
plineisfirst of all a personal
duty of every child of God, but
when discipline by the church
becomes necessary, it must be
exercised by the elders of the
church, the bearers of the keys

Theauthority of the
eldersand minister is
unquestionably one
given tothechurch by
theLord. But what
authority do broader
assemblies havein the
churches?

of the kingdom (Matthew
18:15-20; Acts20:28; | Corin-
thians 5:13; | Peter 5:1-3).

After an extensive discussion the
meeting reached a consensus that
the introduction of the proposed
common church order should in-
clude: 1) ahistorica background, 2)
the Scriptural and confessional ba-
sis, 3) foundational principles, and
4) headings of the four sections of
the church order. Rev. Scheuers
will prepare adraft introduction for
discussion at a future meeting.

The Authority of Assemblies

Much timewas spent discussing the
principleof ‘jurisdiction’. Thisisan
area where both federations have
distinct views colored by tradition
aswell asrecent experiences. The

authority of the eldersand minister
is unguestionably one given to the
church by the Lord. But what au-
thority do broader assemblieshave
in the churches? Languagethat is
mutually acceptable must befound
beforearticlesthat involvejurisdic-
tion can be formulated. These ar-
ticlesmust avoid language such as
‘jurisdictionover’, but should con-
vey wordsand thoughtsof ‘original
authority’, ‘ derived authority’, and
‘delegated authority’. The respec-
tive committees will give more
thought to this subject beforeitis
dealt with again at afuture meeting.

Agreement was reached on word-
ing of Article1‘The purpose of the
church order’, and Article 2 ‘The
three offices’. At this point it was
decided to deal with subsequent
articles without numbering them.
Their proper sequence within the
church order will be determined
later.

Ministers of the Word

Agreement was reached on part of
the articles dealing with the duties
and the lawful calling of theminis-
ters of the Word. Also provisiona
agreement was reached on articles
dealing with ministers being bound
to aparticular church, and ministers
coming without a congregation
from another federation. The need
for an article dealing with * Excep-
tional Gifts' (Dort Article 8) re-
ceived much discussion. Theindi-
vidual committees will aso con-
sider this article before it is dealt
with again at afuture meeting. Pro-
visional agreement wasreached on
articlesdealing with provisionsfor
the care of the minister and the
retirement of the minister.

Thelast hour of the second day was
used to review the agendafor the
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Cornelis P. Venema

TheNew Perspective
on Paul
The Contribution of N.T. Wright (2)

next meeting. In the meantime the
respective committees will care-
fully study the various church or-
ders, and be prepared to discuss
theissuesof jurisdiction, exceptional
gifts, and the need for regional syn-
ods. The next meeting will take
place D.V. February 13 and 14,
2003 at the URC of Dutton, Ml, this
being the more central location.

Appreciation was expressed to the
Dutton URC for its hospitality and
the exceptional help its secretary
was able to give to the committee.
Dr. Kloosterman, in hisclosing re-
marks, stated his thankfulness to
theLord for the brotherly manner in
which the committee could proceed
with its work. He wished that the
churchesof both federationswould
have seen and heard the fraternity
and camaraderie so present in the
discussions and deliberations. To
God aone be the praise and glory.

In order to understand the full
meaning of thissummary statement
of the doctrine of justification, we
needto consider briefly several dis-
tinct aspects of Wright's under-
standing. Chief among theseare: 1)
hisinterpretation of the phrase, “the
righteousness of God,” asthebasis
for thejudtification of God'speople;
2) the precise meaning of the lan-
guage, “to justify”; 3) the role of
faith as the “badge” of covenant
membership or justification; 4) the
past, present and future tenses of
justification; and 5) therelation be-
tween Christ’sresurrection and the
church’sjustification.

The *Righteousness of God’

Students of the Reformation are
well aware that one of the key
Pauline phrasesfor aproper under-
standing of justification is the
phrase, “therighteousness of God”
(compare Rom. 1:16-17; Rom.
3:21-26). Following Luther's“dis-
covery” that the righteousness of
God is not so much the demand of
God'slaw asthegift of hisgracein
Christ, the Reformers taught that
we are justified by the free gift of
God's righteousness in Christ,
which is granted and imputed to
believers. Inthisunderstanding, the

righteousness of God is revealed
through Christ who, by his obedi-
enceto thelaw and substitutionary
endurance of the law’s penalty, is
the believer’srighteousness before
God. Justificationisajudicial idea,
and describes the way all of the
reguirements of the law have been
met for the believer through the
work of Christ. Thosewho receive
thefreegift of God'srighteousness
in Christ by faith stand acquitted
and accepted before God.

Following thelead of Sanders, Dunn
and others, Wright insists that this
Reformation view amounts to a
profound misunderstanding of the
language of the “righteousness of
God.” Wright maintainsthat “[f]or
a reader of the Septuagint, the
Greek version of the Jewish scrip-
tures, ‘the righteousness of God’
would have one obvious meaning:
God'sown faithfulnessto hisprom-
ises .... God has made promises,
Israel can trust those promises.
God'srighteousnessisthus cognate
with histrustworthinesson the one
hand, and Israel’s salvation on the
other” (p. 96). Though the Refor-
mation view rightly emphasi zed that
the*“righteousness of God” reflects
a“legal metaphor” taken from the
law court, it misappliesthislanguage

Those who receive the free gift of God's
righteousnessin Christ by faith stand acquitted
and accepted before God.
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by misunderstanding the way the
Hebrews understood the function-
ing of righteousnessin thejudgment
of the court.! In the Hebrew law
court, there are three parties: the
judge, the plaintiff and the defen-
dant. When the Judge pronounces
averdict inthecourt infavor of the
plaintiff or the defendant, we may
say that he has been “vindicated
against the accuser; in other words,
acquitted” (p. 98). Thisistheonly
meaning that the term “righteous”
has, whenitisapplied tothe person
inwhose favor the Judge acts: that
personis, so far as the court’s ac-
tion is concern, in the status of
being acquitted or righteous. So
far asthe court’s judgment is con-
cerned, the person whoisrighteous
hasthe status of being vindicated or
being in favor with the court.

Even though Wright acknowledges,
as the Reformation view also in-
sisted, that the language of the
“righteousness of God” reflects a
legal or forensic setting, heasoin-
siststhat the vindication of someone
in God's court does not involve
God's granting or imputing any-
thing whatever to the person
whom He vindicates. “If we use
the language of the law court, it
makes no sense whatever to say
that the judge imputes, imparts,
bequeaths, conveys or otherwise
transfers hisrighteousnessto either
the plaintiff or the defendant. Righ-
teousness is not an object, a sub-
stance or a gas which can be
passed across the courtroom” (p.
98). When the “righteousness of
God” isreveaed, this means that
God reveals his covenant faithful-
ness by keeping his promiseto his
people, vindicating them as “righ-
teous.” Becausethisrighteousness
isGod'sown faithfulnessto hiscov-

enant promise, it is not something
that he could bestow upon or impart
to hispeople.

What it is“to bejustified”
Just as the Reformation misunder-
stood the language of the “righ-
teousnessof God,” soit also misun-
derstood, Wright maintains, thelan-
guage of justification. In the popu-
lar mind, justificationistakento be
theanswer to the problem of sinners
who try to find favor with God by
doing good works. Thereisasinful
tendency in all of usto try to pull

Wright insiststhat the
vindication of
someonein God's
court does not involve
God's granting or
imputing anything
whatever to the person
whom He vindicates.

ourselves up by our own moral
bootstraps, to seek to find favor
with God on the basis of our
achievements or efforts. Whether
in the dress of Pelagianism, which
teaches that sinners are saved on
the basis of the performance of
good worksin obedienceto thelaw,
or semi-Pelagianism, which
teaches that sinners are saved on
the basis of God’'s grace plus our
good works—there is an inescap-
abletendency to base human salva
tion upon self-effort. The doctrine
of judtificationistheonly antidoteto
all such Pelagian or semi-Pelagian
views of salvation, because it
teachesthat salvation isan unmer-
ited gift of God’'sgracein Christ to
sinners who receive the gospel

promiseby faithalone. InWright's
estimation, this popular opinion re-
garding justification, whatever its
merits (and he acknowledgesthat it
has some), “does not do justice to
therichnessand precision of Paul’'s
doctrine, and indeed distorts it at
various points’ (p. 113).2

According to Wright, Paul’s doc-
trine of justification did not serveto
answer the “timeless’ problem of
how sinners can find acceptance
with God, but to explain how you
cantell who belongsto *the commu-
nity of the true people of God.”
When the language of justification
is interpreted in terms of its Old
Testament and Jewish background,
we will recognize that it is cov-
enantal language. Justification does
not describe how someone gains
entrance into the community of
God's people but who isa member
of the community now and in the
future. In Paul’s Jewish context,
Wright maintains,
“justification by works” has
nothing to dowithindividual
Jews attempting a kind of
proto-Pelagian pulling
themselvesup by their moral
bootstraps, and everything to
dowith definition of thetrue
Israel in advance of thefinal
eschatological showdown.
Justification in this setting,
then, is not a matter of how
someone enters the
community of the true
people of God, but of how
you tell who belongsto that
community, not least in the
period of time before the
eschatological event itself,
when thematter will become
public knowledge. (P. 119,
emphasisWright's).
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Becausejustification hasto do with
God'srecognition of who belongsto
the covenant community, itisnot so
much a matter of “soteriology as
about ecclesiology; not so much
about salvation as about the church”
(p. 119).

Faith, the badge of covenant
member ship

Because justification focuses upon
God’s declaration regarding mem-
ber ship in the covenant community,
Wright interprets Paul’s insistence
that justificationisby faith and not by
works, inamanner that isquite Simi-
lar to Dunn’sapproach. The*boast-
ing” of the Judaizers was not a
boasting born of salf-righteousness,
but akind of misplaced nationalistic
pride and exclusivism. The “works
of the law” were those require-
ments of the law that served to dis-
tinguish Jewsfrom Gentiles, and to
exclude Gentiles thereby from
membership in the covenant com-
munity.

However, now that Christ hascome
to realize the covenant promise of
God to Abraham, faithin Christ is
the only badge of membership in
God'sworld-wide family, whichis
composed of Jews and Gentiles
alike. Paul’sinsistencethat justifica-
tionisby faith expresseshisconvic-
tion that with the coming of Christ
Godis"now extending hissalvation
toal, irrespectiveof race” (p. 122).
“Justification ... is the doctrine
whichinsiststhat all who sharefaith
in Christ belong at the sametable, no
matter what their racial differences,
as together they wait for the final
creation” (p. 122).

One of the surprising and provoca-
tiveimplicationsof thisunderstand-
ing of justification, according to

Wright, is that it radically under-
mines the usual polemics between
Protestants and  Catholics.
Whereas many Protestants have
historically argued that justification
is a church-dividing doctrine, pre-
cisely the opposite is the case:
Paul’s doctrine of justification de-
mands an inclusive view of mem-
bership in the one family of God.
“Many Christians, both in the Ref-
ormation and in the counter-Refor-
mation traditions, have themselves
and the church agreat disservice by
treating the doctrine of ‘justifica-

Faith in Christ isthe
only badge of
membership in God's
world-wide family,
which is composed of
Jews and Gentiles
alike.

tion’ ascentral to their debates, and
by supposing that it describes that
system by which people attain sal-
vation. They have turned the doc-
trineinto itsopposite. Justification
declares that al who believe in
Jesus Christ belong at the same
table, no matter what their cultural
or racial differences’ (pp. 158-9).
Protestants who insist upon a cer-
tain formulation of the doctrine of
justification as a precondition to
church fellowship, accordingly, are
guilty of turning the doctrineonits
head. Rather than serving its proper
purpose to join together as mem-
bersof onefamily al who believein
Chrigt (faith being the only badge of
covenant membership), thedoctrine
of justification is turned into the
teaching of justification “ by believ-

inginjustification by faith.”®

Justification: past, present
and future

One feature of the doctrine of jus-
tification that receives special em-
phasisin Wright’sunderstandingis
its nature as an eschatol ogical vin-
dication of God's people. When
Godjustifiesor acknowledgesthose
who are members of His covenant
community, Hedoes soin anticipa
tion of their “final justification” or
vindication a thelast judgment. Jus-
tification occurs in three tenses or
stages—past, present and future.
Thejustification of God's covenant
community in the present is
founded upon “ God'’s past accom-
plishment in Christ, and anticipates
the future verdict.”#

In the past event of Christ’s cross
and resurrection, God has already
accomplished in history what He
will do at the end of history. Jesus,
who died as the “representative
Messiah of Israel,” wasvindicated
or justified by Godin Hisresurrec-
tion from the dead. This event,
Christ’s resurrection, represents
God's justification of Jesus as the
Son of God, the Messiah, through
whom the covenant promise to
Abraham (“in your seed all the
families of the earth will be
blessed”) isto befulfilled. Because
that promise comesthrough the cru-
cified and risen Christ, it cannot
come through the law (compare
Rom. 8:3).

Thispast event of Christ’sjustifica-
tion becomes a present reality
throughfaith. All thosewho believe
in Jesus as Messiah and Lord are
justified, that is, acknowledged by
God to be members of the onegresat
family of faith composed of Jew
and Gentile alike. Because the
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present reality of justification fo-
cuses upon membership in the cov-
enant community—justification be-
ing, aswe noted earlier, amatter of
ecclesiology and not of
soteriology—baptisminto Christis
the event that effectsthisjustifica-
tion. “The event in the present
which correspondsto Jesus' death
and resurrectionin the past, and the
resurrection of all believersin the
future, isbaptisminto Christ.”®

Though justification hasapast and
present dimension, its principal fo-
cus liesin the future. At the final
judgment or “judtification,” God will
declarein favor of His people, the
covenant community promised to
Abraham. Inthisfina justification,
God'svindication of Hispeoplewill
even include a “justification by
works.” Commenting on Romans
2:13 (“Itis not the hearers of the
law who will be righteous before
God, but the doers of the law who
will be justified”), Wright insists
that “those who will be vindicated
on the last day are those in whose
heartsand lives God will havewrit-
ten hislaw, his Torah” (p. 126-7).
The“worksof thelaw” that justifi-
cation excludes are those badges of
Jewish identity that served to ex-
clude Gentiles. Justification does
not exclude, however, those works
of thelaw that areequivalent to the
obedience of faith by theworking of
the Spirit.

Justification and the work of
Christ

One final feature of Wright's new
view of justification that remains
rather undevel oped and unclear is
its basisin the work of Christ. As
we noted above, Wright does speak
of Christ’s cross as a representa-
tive death and of His resurrection

asHisvindication by God. But it re-
mains rather unclear what Wright
understands by Christ’s work of
atonement, and how he relates the
believer'sjustification to Christ's
work.

One thing that clearly emergesin
Wright's limited treatment of this
subject isthat he haslittle sympathy
for the historic view that Christ’s
cross involved His suffering the
penalty and curse of the law on
behalf of Hispeople. In an extended

Wright's has little
sympathy for the
historic view that
Christ’s crossinvolved
His suffering the
penalty and curse of
the law on behalf of
His people.

treatment of Galatians 3:10-14, for
example, Wright insiststhat itslan-
guage “isdesigned for aparticular
task within a particular argument,
not for an abstract systematised
statement.”® Galatians 3 is not
about Christ suffering the curse of
the law in the place of His people,
al of whom have violated the law
and arethereforeliabletoitscurse.
Paul is not talking about a general
work of Christ that benefits sinful
Jewsand Gentilesalike. Thetradi-
tional reading of this passage,
which takes it to refer to Christ’s
substitutionary atonement, is, in
Wright’sview, “nonsense.”” If this
passage isread in itsfirst century
Jewish context and within the set-
ting of God'’s covenant promiseto

Israel, it will become evident that
Paul is talking about the curse of
theexilethat I srael isexperiencing
as a people. Wright maintains that
“inthecross of Jesus, the Messiah,
the curse of exileitself reached its
height and was dealt with once and
for al, so that the blessing of cov-
enant renewal might flow out the
side, as God always intended.”®

Wright's reading of Galatians 3 is
rather characteristic of his treat-
ment of the subject of Christ’'s
atoning work generaly. Thoughitis
clear that he haslittle sympathy for
the older, Reformation understand-
ing of Christ’ssavingwork, what he
is prepared to offer as an alterna-
tive remains rather obscure.
Christ’sdeath and resurrection are
representative of Israel’sexileand
restoration. They are the means
whereby the promise of the cov-
enant isnow extended tothewhole
world-wide family of God. How-
ever, because Wright'sunderstand-
ing of Paul’ sgospel and thedoctrine
of judtification haslittle, if anything,
to do with the problem of human
sinfulnessand guilt, hisunderstand-
ing of the work of Christ likewise
putslittle emphasis upon the kinds
of emphases that historically
formed an essentia part of the doc-
trine of Christ’s atoning work.

Endnotes

1 Wright does not believe, however,
that theideaof righteousnessand the
“legal metaphor” it reflects is the
most important theme of the book of
Romans or Paul’s other epistles. Ina
very telling observation at the close of
hisdiscussion of justificationin What
Saint Paul Really Said, he remarks
that “ Romansis often regarded asan
exposition of judicial, or law-court,
theology. But that is a mistake. The
law court formsavital metaphor at a
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key stage of the argument. But at the
heart of Romanswefind atheol ogy of
love. ... If weleavethenotion of ‘righ-
teousness’ as a law-court metaphor
only, as so many have done in the
past, this gives the impression of a
legal transaction, acold pieceof busi-
ness, aimost atrick of thought per-
formed by a God who islogical and
correct but hardly onewewould want
to worship” (p. 110) This language
seemsto belittle more than athinly-
guised piece of innuendo against the
Reformation’s understanding of jus-
tification on the basis of the imputed
righteousness of Christ.

2 Cf. What Saint Paul Really Said, p.
115: “Thediscussions of justification
in much of the history of the church,
certainly since Augustine, got off on
the wrong foot—at least in terms of
understanding Paul—and they have
stayed there ever since.”

3 “The Shape of Justification,” http://

www.angel fire.com/mi 2/paul page/
Shape.html, p. 3. This article is

Wright's response to Paul Barnett's
critical evaluation of hisunderstand-
ing of justification. Barnettisan An-
glican bishop from the diocese of
Sydney inAustralia. Cf. “Tom Wright
and The New Perspective,” http:///

www.anglicanmediasydney.asn.au/
pwhb/ntwright_perspective.htm.

4“The Shape of Justification,” p. 2.
5“The Shape of Justification,” p. 2.
6 The Climax of the Covenant, p. 138.
" The Climax of the Covenant, p. 150.
8 The Climax of the Covenant, p. 141.

Dr. Cornel Venema is the
President of Mid-America Re-
formed Seminary where he also
teaches Doctrinal Studies. Dr.
Venemais a contributing editor
to The Outlook.

Sound Bites

Torch and Trumpet 1970

January 1970

“Thegraveleadstojudgment ....
Each manwill receive exactly what
he deserves: no more - but a'so no
less. And the standard will be what
man has done with the Word of
God. None can escape. Doeshislife
giveevidencethat he believes God's
wisdom rather than his own? Does
hislife give evidence that he trusts
in the goodness of God rather than
hisown?Doeshislifegiveevidence
that he bows before the sovereign
authority of God rather than his
own?’

“...when your pastor must be
called to bring a word of comfort
because YOU are at the grave;
because God’s appointment with
Y OU has been kept, what will your
pastor say about you?”’

Some Things Only Happen
Once
Elton J. Piersma

March 1970

“The same inspired apostle who
was ready to go to such lengthsto
meet the people to whom he was
commissioned was every bit as
much concerned that the Word of
God he taught must not be in any
way altered to appeal to the unre-
generate tastes of his listeners.”

Misguided Evangelism
Peter De Jong

April 1970

“Thecrying need of the day isnot
anew direction, a new road or a
relaid highway. The need isto enter

upon, walk and work in the entire,
well marked way of lifethat Christ

has placed before us.”
What Should Come First?
Gerard Van Groningen

“Itisafact that thefundamental,
and, webelieve, biblical assumption
upon which our whole system of
church government is based, that
God'sWord has entrusted authority
in the church to the elders and that
all such authority isconsistorial, is
rapidly being lost from sight.”

Board Members Represent the

Churches
Peter De Jong

May 1970

“The Christian Reformed
Church has fallen upon difficult
days. Its very existence as a de-
nominationisbeing threatenedina
very real way. Let no onethink that
it cannot fdl. Itisfalling. Somemay
doubt this, but if they do, it is per-
haps becausethey lack anintimate
knowledge of what isgoing on and/
or they areinsufficiently grounded
in Scripture and therefore are un-
able to discern truth from error.”

Is Thisthe “ Bride” Christ
Bought?
Laurie Vanden Heuvel

“Itisnot enoughto be Reformed
for merely traditional reasons. If
we want to be Reformed, we must
be Reformed in our own day.”

Is It Sill Worthwhile to be
Reformed Today?
Klaas Runia
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“The church will not long attract
peoplewhenit triesto compete with
the far superior entertainment on
TV. Thestrength of thechurchisnot
in the latest fads, but in ‘doing its
thing.” And‘itsthing’ isthe preach-
ing of the Word.”

* % % % %

“Thestrength of the churchisnot
in fewer sermons but in better
ones.”

Phooey on the Sermon
and the Church Order
Edwin H. Palmer

June 1970

“...freedom of interpretation
may not mean that every interpreta-
tion is acceptable.”

Is It Sill Worthwhile to be
Reformed Today?
Klaas Runia

July 1970

“The Hebrew word for ‘day’ is
‘yom’ and thisword can occasion-
ally be used to mean an indefinite
period of time, if the context war-
rants. In the overwhelming prepon-
derance of its occurrences in the
Old Testament, however, it meansa
literal day - that is, either an entire
solar day or the daylight portion of a
solar day. It was, infact, defined by
God Himself the very first time it
wasused, in Genesis 1.5, wherewe
are told that ‘ God call the light,
Day’”

Do the Sx Days

of Creation Correspond to the
Geological Ages?

Henry M. Morris

“...inthehistory of the churchit
was often the common people of
God who remained loyal to God's
Word.”

We Need Each Other
JelleTuininga

October 1970

“...in‘aworld of men never
wholly sanctified, the call to righ-
teousnessin every nook and cranny
of life, in every interest of human
existence, isnot only relevant but it
is also of the utmost necessity and
importance.”

The Foolishness of Preaching

Edward Heerema

“They are on call, so to speak,
twenty-four hoursevery day. When
a pastor is called somewhere, he
must go. When thetelephonerings,
he has to answer. When someone
knocksat hisdoor, hemust invitethe
visitor. Whether it suitshim or does
not suit him, hemust beready. Itis
expected of him. He must always
have a suitable word for the occa
sion.”

“Theminigter...doesnot serveas
a mouthpiece for the Church.
Rather, he is the mouthpiece of
Christ who through him speaks to
the members of the Church.”

The Servant of the Word
Simon Kistemaker

November 1970

“Tobealeader or aparticipantin
a church secession and to justify
such drastic action, one must first
discern, spell out, and clearly set
forth the basic issue or issues at
stake.”

* * % % %

“Malcontents, disgruntled per-
sons, and those who have an axeto
grind are usually not givento exam-
ining the real reason for joining a
secession movement. Notwith-
standing their eagerness to gain
momentum and to grow in numbers,
the leaders of a secession move-
ment owe it to themselves, to their
would-beadherents, and aboveall to

the Lord to exercise careful screen-
ing in order to sift out the true mo-
tives of those who apply for mem-

bership with them.”
Secession is Serious Business
John Vander Ploeg

December 1970

“In most church-related colleges
today, as a result of the spirit that
prevails, orthodoxy is a bad word,
representing astumbling block to a
bonafide academic activity.”

“There seems to be a sinister
delight in shaking and shocking
God's people by shooting holesinto
the foundations of their faith.”

The Crisisin Education
Bernard J. Haan

“...the seriousness of secession
should be considered not only by
those who secede but also by the
church from which the seceders
have seen fit to disaffiliate them-
selves.”

The CRC in 1970 - Quo Vadis?
John Vander Ploeg
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ThislsMy Outlook

Earlier in this issue Rev. Peter
M oel ker wrote acompassionate ar-
ticle about events occurring within
the Christian Reformed Church.
One can sense the frustration heis
experiencing as he sees things hap-
pening within the denomination that
he loves and has faithfully served
for many years. My heart goesout to
himandto otherswhotry to maintain
the truth and the integrity of the
Word of God within adenomination
that isnot-so-dowly diding downthe
dlippery dope.

At thetime thisissue went to print,
Classis Toronto was expected to
meet in January to deal with First
CRC'spermitting of the nomination
of gaysand leshiansto the office of
elder and deacon. My prayer isthat
the delegatesto that Classismeeting
will be granted wisdom and that the
Christian Reformed Church will
stand fast upon God’s Word asthey
explain to First Toronto CRC the
error of their thinking.

There are two things that stood out
in my mind as | read about First
Toronto’s decision in Christianity
Today, The Banner, Christian Re-
newal, and now in thisissue of The
Outlook.

My first thought was “How does a
church rooted in God’'s Word come
to a point where they believe the
sovereign God calls * homosexuals
living in committed relationships' to
serve in the capacity of Elder or
Deacon?’ The answer is rather ob-
vious. It is because the church has
long accepted the same people as
membersin good standing. At some
point inthechurch’shistory they had

to overlook God's Word in order to
show what they thought was com-
passiontothoselivinginsin. Instead
of calling themto repent, they openly
accepted homosexual s as members
and it was only a matter of time
before these memberswere permit-
ted to serve as song leaders, teach-
ers, and in other areas within the
church. From there, it only became
a small step to place them up for
nomination as Elders and Deacons.

What is more disturbing is the atti-
tude First Toronto CRC hastoward
this unbiblical practice. They state
very simply that they “are actually
not very interested in debating the
subject any longer.” | Peter 3:15
says: “aways be ready to make a
defense to everyone who asks you
to giveaccount for thehopethatisin
you.” Based on God's Word, the
church has through the centuries
believed that ahomosexual lifestyle
is aberrant behavior; behavior that
we believe will exclude one from
the eternal kingdom of God. If a
church should adopt a hope that
thereissalvation for thosewho live
this kind of lifestyle, they should
ALWAYS be prepared to defend
that hope.

The only reason that | can seefor a
church not towant to defend itsprac-
tices is because it has no defense.
First Toronto, no doubt, knows the
passages of Scripture that speak
straightforwardly against homo-
sexual practices. They, no doubt,
know the stand that the Christian
Reformed Church has taken in this
matter. And they have no defense.
They, no doubt, have studied thisis-
suethoroughly themselves. In their

studies they have not been able to
justify the position of accepting ho-
mosexuals in the Church of Jesus
Christ, and so they choose to no
longer discussit.

I am reminded of the old joke in
which aman saysto hiswife: “I’'ve
already made my mind up, so don’t
confuse me with the facts.” As a
jokeitisfunny. But when achurch
takeson that attitudeit isnot funny.
In fact, it isterribly dangerous. As
Rev. Moelker pointed out in his ar-
ticle, thefact isthat the Bible calls
the homosexual lifestyle awicked
sin. Itisalifestylethat excludesone
from the Kingdom of Heaven.
Those are the facts! A church that
adopts aview contrary to the plain
authoritativewritten Word of God is
not a church on the “fringe” or a
churchthat isuniquely “inclusive” as
First Toronto viewsthemselves. Itis
apostate. And it isleading her mem-
bers away from God's truth into
Satan'slie.

Rev. Wybren Oord isthe
pastor of the Covenant
United Reformed Churchin
Kaamazoo, Michigan and
editor of The Outlook.
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Jerome Julien

Deborah Alcock, Done and Dared
in Old France Neerlandia, AB /
Pella, |A: Inheritance Publications,
2001. 286 pp. $14.95CN, and $12.90
US, paperback.

Like The Secret Mission: A
Huguenot’s Dangerous Adventure
in the Land of Persecution by
Anton Van der Jagt reviewed last
month, Done and Dared in Old
France by Deborah Alcock is an
historical fiction. Itisbased onfacts
using real names and references to
them that are actually true. Thereis
no better way to get introduced to
historical events than by means of
historical fiction. Of course, our in-
terest should go beyond thefiction;
but our interest in what is beyond
should bepiqued by it. It might do us
some good to know something of
the human fear, the sufferings, and
the deep trust these Reformed
people experienced.

Atcock’s book introduces us to a
fictional Gaspard whose lifeis cer-
tainly turned around through thein-
strumentality of thefamousminister,
Claude Brousson. Though brought
up asaHuguenot, he was separated
from hisfamily (whofinally fledto
safety in England) and fell into abad
crowd.

TheLord delivered him out of many
dangers. While hislife in France
wasperilous, hefinally wasreunited
with hisfamily in England.

Alcock’s volume concludes with a
longer biography of Claude Brousson,
a famous Huguenot pastor. The

"L Book Review

reading of these short essaysis a
must for all who claim to be Re-
formed.

These two volumes, reviewed this
month and last month, and all the
volumes in the series, should be
made availableto every family. The
churches and our Christian Schools
should seek toincludethemin their

libraries. Even homelibrarieswill be
well served to have them on the
shelves so they can beread. Having
read all that are available in the se-
ries, | can highly recommend them.

If you havedifficulty finding themin
Christian bookstores, contact I nher-
itance Publications. Box U4, Neer-
landia, AB, Canada TOG 1RO. In
the USA books can be ordered from
Inheritance Publications, Box 366,
Pella, 1A 50219. Toll free telephone
and fax number: 1-800-563-3594.
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Bible Sudy Materials
(%$4.00 each plus *$2.00 postage)

Nelson Kloosterman
Walking About Zion,
Singing of Christ’s Church in the Psalms
Gospel Power Magnified through
Human Weakness
(Il Corinthians)
The Law of the Lord as Our Delight
(Deuteronomy)
Pilgrims Among Pagans
(I Peter)

CatechismMaterials
Learning to Know the Lord
by P. Y. De Jong ($1.50 plus *$ 2.00
postage)
First Book of Christian Doctrine
by Hylkema & Tuuk ($2.50 plus *$2.00
postage)
A Beginning Course in Christian Doctrine
by P. Y. De Jong & John R. Sittema
($2.00 plus *$2.00 postage)

Other Materials

CornelisP. Venema

But for the Grace of God

An Exposition of the Canons of Dort
($6.00 plus *$2.00 postage)

What We Believe

An Exposition of the Apostles’ Creed

John Piersma
Daniel

Henry Vander Kam
Sermon on the Mount

Ephesians ($6.00 plus *$2.00 postage)
| & Il Thessalonians
| Ul ety John R. Sittema
: Eg:]ir With _aShepherd's Heart _
Reclaiming the Pastoral Office of the Elder
Parables

*
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Acts (Chapters 14-28)
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Genesis 1 - 11
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Book of the Month

The Parables of Our
Lord

by Rev. Henry Vander Kam

Thisbookisideal for Bible Sud-
ies, Adult Sunday Schooal, or per-
sonal devotions.

Rev. Vander Kam begins the
book by explaining what a par-
ableis, why they were told, and
how to interpret their meaning.
Hethen goesonto look at fifteen
parables, offering relevant in-
sight to current timesand trends.

16 Lessons

Available this month for $3.00
or FREE with a new paid gift
subscription.




