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Abstract

Since 1850, American Presbyterians have shown an increasingtimensoving
beyond the boundaries of the austere and minimalist worship practices of the Anglo
American Presbyterian tradition to recover more ancient and catholic patterns of worship
from the early church. 1 call this movement toward greater continuikypre
Reformation patterns and forms of corporate worship a shift toward greater liturgical
catholicity.

This dissertation compares and contrasts representative works on liturgy by
traditional AngleAmerican Presbyterians (Thomas Cartwright, Georgee§jile, Samuel
Miller, and Thomas Peck) with more recent works by representative catholic American
Presbyterians (Charles W. Shields, John W. Nevin, Scott F. Brenner, Horace T. Allen, Jr.,
Harold M. Daniels, Jeffrey J. Meyers, and Peter J. Leithart) irr todexamine the shifts
in biblical interpretation and in the use of pbdtlical liturgical traditions that have
accompanied a movement toward greater catholicity in liturgical practice.

In biblical interpretation, movement toward liturgical cathojidiis been
accompanietby broadening the locud lturgical norms in Scripture. Whereas
traditional Presbyterians insisted that explicit commands and/or examples in the New
Testament are necessary to warrant a particular liturgical practice, cathebgtBrians
have justified liturgical practices by demonstrating that a particular practice embodies
biblical-theological principles even if the practice itself has no precedent in the New
Testament.

In their use of posbiblical church tradition, catholieresbyterians have rejected
primitivism and affirmed the legitimacy of historical liturgical development. Their
favored historical models are liturgies from the late patristic era, Reformed liturgies from
the early sixteentieentury Reformation, and thieurgies that emerged from the
twentiethcentury Catholic and Protestant liturgical movements.

The catholic reformersavedifferedamong themselves in their interpretation of
Scripture and tradition according to the relative weight given to Old Testaypeidgy
and postbiblical traditions as guiding norms for the liturgical expressiobilafcal-
theological themesMeyers and Leithart draw more of their liturgical framework from a
Christological reading of Old Testament patterns of covenant renewaldesd in the
sacrificial worship of the Tabernacle and Temple. The others turn more 1bilplasil
liturgical models for the outline of their order of worship.



Key terms

1. Praxisoriented reqgulative principleA hermeneutical approat¢b abiblical theology

of worship thadefines the norm for Christian worship as the apostolic practice of the
first-century church. According to this principle, liturgical practices are biblical only if
there are explicit New Testament commands or normatiamples of those particular
practices.

2. Theologically oriented reqgulative principlé hermeneutical approach to a biblical
theology of worship that defines the nafar Christian worshimot only explicit

biblical commands and examplespafrticularliturgical practiceut alsogeneral
theological principles and patterns derived from the whole Bidteording to this
principle, iturgical ritual is biblical when it embodies truths taught in the Bible, and not
merelybecause the apostolic churchuadly precticed the ritual in question.

3. catholic worship/liturgical catholicity Worship traditions that arose during the first

mill ennium of the churchdés history and bec
communions (particularly Orthodox @fRoman Catholic traditions as well as the

Anglican and Lutheran traditions that maintained substantial continuity with their western
Catholic liturgical heritage). Liturgical catholicity seeks a liturgical embodiment of

Christian unity that moves towaggeater continuity withhe ordo of pre-Reformation

patterns of worship and the emerging ecumenical consensus in recent liturgical renewal
movements.




CHAPTER 5

THE DEVELOPMENT OF LITURGICAL CATHOLICITY: PART 2

While mainline Presbyterian scholarsthe twentieth century were heavily engaged in
liturgical scholarship and reform, most of the smaller, more theologically conservative
Presbyterian bodies remained largely untouched by the ecumenical liturgical movement.
Compared to the activity of sclaos like Brenner, Allen, and Daniels, there was a conspicuous
dearth of liturgical works by more conservative Presbyterians during the middle decades of the
twentieth century. Furthermore, the few writings that did emerge from these Presbyterian circles
contained little or no interaction with the massive and rapidly expanding literature of liturgics.

The history of American Presbyterianism in the twentieth century provides some
plausible reasons for this difference. Most of these conservative Prestvylenominations
emerged from the Fundamentalldbdernist controversies of the twentieth century as different
groups broke away from the larger mainline Presbyterian churches to form new churches. For
example, the Orthodox Presbyterian Church split floenorthern PCUSA in 1936, the

'By ficonservative, o | mean Presbyterians who have ¢
the Westminster Confession of FagitheWestminster Larger Catechisiand theWestminster Shorter Catechism
In twentiethcentury America, conservative Presbyterians were (sometimes reluctant) members of the
Fundamentalist coalition in the debates over theological liberalism/modernism in the early twentieth century. Many
conservative Presbyterian groups in the United Stateslbecame associated with the constellation of institutions
and ministries that historians have called the-@eangelical movement. These institutions included seminaries
(such as Gordeonwell Theological Seminary), publishers, periodicals (€htistianity Today, parachurch
organizations (such as the National Association of Evangelicals and the Evangelical Theological Society) and
ministries (such as the Billy Graham Evangelistic Asso
uphold he strong fundamentalist views of biblical authority and inerrancy as well as a core of central and historic
tenets of Christian orthodoxy while seeking to engage contemporary American culture in a more open, more
intellectual, and less directly confroritatal manner. Se#oel A. CarpenteRevive Us Again: The Reawakening of
American FundamentalisrfNew York: Oxford University Press, 199George M. Marsder)ndestanding
Fundamentalism and Evangelicalig@rand Rapids: Eerdmans, 1991);&2 George M. MarsderReforming
Fundamentalism: Fuller Seminary and the New Evangelicgldrand Rapids: Eerdmans, 1987), 464L
Whet her or not #fAevangelical 06 i s the dandsomedgverejected i at e |
t(Mar k A. Noll and Cassandr a MNioemmaiz yhk,s | fyENRMrgpty dfieadg 10s i aan
American Evangelicalisred. Donald W. Dayton and Robert K. Johnston (Downers Grove, IL: InterVarsity Press,
1991) D. G. Hart,The Lost Soul of American Protestanti@dew York: Rowman & Littlefield, 2002), 83400
they at least share many common theological commitments with evangelicals because ttady anstirong
commitment to the doctrine of th#estminster Confessi@amd catechisms.
2 This isolation from the larger field of liturgical stud@esvhether due to lack of awareness or intérdst
evident in books lik&kobert G. Rayburr) Come, Let Us Worship: Corporate Worship in the Evangelical Church
(Grand Rapids: Baker, 1988hdin the works surveyed iR. J . Gore, Jr ., iReviewing the
Princi pl e Peoesbyeldo2041894)pt1-50. The separation continues in more recent publications, e.g.,
John M. FrameWorship in Spirit and Truth: A Refreshing Study of the Principles and Practice of Biblical Worship
(Phillipsburg, NJ: P & R Publishing, 199@Jerry L. Johnson, edLeading in Worship: A Sourcebook fo
Presbyterian Students and Ministers Drawing upon the Biblical and Historic Forms of the Reformed T(&xdition
Ridge, TN: Covenant Foundation, 1998)e r ry L. Johnson, AThe Pa\edtnunsters Publ i c
Theological Journab0 (1998) 131-152;D. G. Hart and John R. Mueth&¥ith Reverence and Awe: Returning to
the Basics of Reformed Wgbip (Phillipsburg, NJ: P & R Publishing, 2002). G. Hart,Recovering Mother Kirk:
The Case for Liturgy in the Reformed Traditi@rand Rapids: Baker, 2003 hilip G. Ryken, Derek W. Thomas,
and J. Ligon Duncan lll, eds3ive Praise to God: A Vision for Reforming Worstiillipsburg, NJ: P & R
Publishing, 2003)



Presbyterian Church in America broke away from the southern PCUS in 1973, and the
Evangelical Presbyterian Church severed ties with both northern and southern churches when
they merged to form the current PCUSA in 1983.c8itheir very identity was defined over
against the mainline Presbyterian groups, it was highly unlikely that liturgical developments
among mainline churches would attract any conservative interest.

Furthermore, conservatives perceived a liberal drafierdirection of American
Protestant ecumenical endeavors that downplayed doctrine and compromised the fullness and
integrity of historic Reformed orthodoxy on vital theological matters. Conservative
Presbyterians have refused membership in the Nationaic@@f Churches (formerly the
Federal Council of Churches) and the World Council of Churches for precisely these feasons.
Therefore, the fact that the ecumenical movement was a major source of ideas and impulse
behind liturgical reform in mainline Piagterian churches would have been a source of
suspicion rather than attraction.

Theological and confessional concerns also made them the meSaémiic of
Presbyterians. Presbyterians have a long history of opposing Catholic doctrine, liturgy, and
ecclesial structures, and conservative Presbyterians in the twentieth century continued their
principled oppositiod even if the rhetoric became somewhat more restrained ové tivhen
their more liberal mainline counterparts were gladly entering into nevaeships with
Catholics? In 1960, on the eve of the Second Vatican Council, Presbyterian Lorraine Boettner
published a lengthy theological polemic against the Catholic Church that became a staple of
Presbyterian antCatholic apologetics for decadesdviore recently, conservative Presbyterians
were some of the leading critics of the Evangelicals and Catholics Together (ECT) initiatives led
by Charles Colson and Richard John Neulfalikerefore, conservative Presbyterians were not
likely to look favoralty upon the mainline Presbyterian readiness to adopt liturgical practices
associated in the popular Presbyterian mind with the Catholic Church.

Nevertheless, in spite of the general hostility or indifference toward catholicity in these
Presbyterian commuoins, a new and surprising concern for liturgical catholicity began to appear

% Presbyterians participated in tfeemation of two conservative ecumenical groups in opposition to the
National Council of Churches and the World Council of Churches: the American Council of Christian Churches
founded by the fundamentalist Presbyterian Carl Mclntire in 1941 and the N&&swiation of Evangelicals
founded in 1942. Both organizations denied membership to any body that belonged to the Federal Council (later
National Council) of Churches. SbhtarsdenReforming FundamentalisM7-50. Several smaller Presbyterian
bodies also belong to a parallel ecumenical organizatiowhk s the North American Presbyterian and Reformed
Council (NAPARC), which provides a forum for mutual encouragement, communication, and deliberation on
matters of common concern. See http://www.naparc.org for a list of the eight member churches.

* Fora history of (mostly Reformed) evangelig@atholic relations in American history, séélli am M.
Shea,The Lion and the Lamb: Evangelicals and Catholics in Améhilzav York: Oxford University Press, 2004)
andMark A. Noll and Carolyn Nystronis the Reformation Over? An Evangelical Assessment of Contemporary
Roman CatholicisniGrand Rapids: Baker, 2005), 247

® Lorraine BoettnerRoman Catholicisn@Phillipsburg, NJ: Presbyterian and Reformed Publishingd}L96
It currently remains in print.

® Shea;The Lion 55185 Noll and Nystrom|s the Reformation Overa51191 ECT is an informal
dialogue between evangelical and Roman Catholic scholars that began in the early 1990s in an attempt to model
reconciliation through personal friendship and to explore both ongoing theological diffeesmtpotential avenues
for cooperation in ministry together. The group has produced a series of papers on theological topics that delineate
areas of agreement and disagreement between the Catholic and evangelical members of the group (the papers
addresdopics as diverse as political activity, evangelism;lgeoconcerns, and the doctrines of salvation, the
relation of Scripture and church tradition, and the
bibliography.
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in a few works by conservative Presbyterians by the 1980s. This was a period of new liturgical
interest among evangelical Presbyterians, and the new developments in worshiprmoved
several different directions at ont&Some Presbyterians adopted more contemporary styles of
music and a simplified, more informal service that has been historically characteristic of
revivalist and charismatic movemefit©thers encouraged a retumearlier Scottish models

that were relatively more catholic than the prevailing American practices. However, this second
group of reformers lacked a catholic spirit because they ignored ecumenical scholarship and
resisted learning and borrowing from ethiturgical traditions, insisting firmly that Presbyterian
worship must be distinctively Presbyterfarstill others moved toward greater liturgical

catholicity by adopting catholic practices associated with the early Reformation and patristic
eras, sora of which move outside the older boundaries of Arfgioerican Presbyterian

tradition.

This chapter surveys the work of two conservative Presbyterian advocates of this
liturgical catholicity, Jeffrey J. Meyerd 957 ) and Peter J. Leithart959 ). Ther preferred
liturgical practice is remarkably similar to that advocated by Brenner, Allen, and Daniels. In
their convictions about the overall shape of the euchaastficand the value of ancient forms of
prayer, confession, calendar, ceremony, andigesteyers and Leithart are rather closely
aligned with their mainline Presbyterian counterparts.

In their theological method, however, Meyers and Leithart distinguish themselves from
the other reformers examined in this dissertation. Like the othessdb affirm a more
theologically oriented regulative principle, which creates hermeneutical space for embracing the

catholicity of the churchés tradition in wors
Scripture to liturgical matters that maknem distinct. Meyers and Leithart derive much of their
|l iturgical framework from the Ol d Testament b

worship through a typological lens. Their close reading of the Bible yields a wealth of liturgical
detals ignored by other Presbyterians, and their heavy reliance upon Scripture results in a
corresponding independence from poitical liturgical models visxvis those embracing a
patristicecumenical model of liturgical theology. Consequently, | diststgtheir liturgicat
theological method ashablical-typologicalmodel.

Jeffrey Meyers and Peter Leithart have very similar ecclesiastical and theological
backgrounds. They were both exposed to classical catholic traditions of Christian worship in
their earliest years since they were raised in Lutheran families and faithfully attended Lutheran
churches. Both also became Reformed Christians and obtained graduate degrees in theology
from Reformed seminaries.

Meyers grew up in St. Louis, Missouri as a memtif the Lutheran Churellissouri
Synod. After his college years, he came to embrace Reformed theology and completed a Master

" For some of the diveity that emerged in the early 1980s, €ce r e , AReviewing. o0

8 E.g.,Frame Worship John M. FrameContemporary Worship Music: A Biblical Defer(&hillipsburg,
NJ: P & R Publishing, 1997)Cf. the historical summary of revivalist andnReeostaicharismatic worship idames
F. White,Protestant Worship: &ditions in Transitior(Louisville: Westminster John Knox Press, 1989),-208.
Presbyterians who have adopted these forms of worship have often been very concerned about the evangelistic
potential of more informal and simple services.

° See, e.g.Hart, Recovering Mother KirkHart and MuetheVith Reverence and Awn@hnson, ed.,
Leading in WorshipRyken, Thomas, and Duncan lll, edSive Praise to God Several of the authors in these
wor ks have an expansive definition of APresbyteriano t|
rejected by many Scottish, English, and American Presbyterians, such as singHiigbdigabhymns in addition to
psalms, celebrating major festivals of the liturgical year, and favoring more frequent communion.



of Divinity at Covenant Theological Seminary in B98)rdained as a minister in the

Presbyterian Church in America (PCA), Meyserved as the associate pastor of Westminster
Presbyterian Church (PCA) in Huntsville, Alabama from 12881. He became the senior

pastor of Covenant Presbyterian Church (PCA) in Houston, Texas, where he served from 1991
1994. Since 1994, he has bdlea senior pastor of Providence Reformed Presbyterian Church
(PCA) in St. Louis, Missouri. During that time he has also completed the course work for a
Ph.D. in systematic theology at Concordia Theological Seminary in St. Louis, a seminary of the
LutheranChurchMissouri Synod. Meyers has devoted many years to extensive study of
liturgical history and theology, and he has led his congregations through a gradual process of
liturgical reform toward more catholic expressions of Reformed worship.

Meyers has chwn upon his study and practical experience to promote liturgical education
in the PCA. From 200Q002, Meyers organized conferences on Reformed liturgy for PCA
ministers, elders, and laity just prior to the annual PCA General Assembly. He has asedauth
a substantial work on Reformed liturgy that grew from a series of essays composed to teach his
congregation about the theological and historical reasons for their liturgy.

Peter Leithart grew up in Columbus, Ohio attending an independent LuthexreshCh
although one that had strong affinities with the conservative Wisconsin Synod. Leithart also
moved into the Reformed tradition and obtained a Master of Arts in Religion in 1986 and a
Master of Theology in 1987, both from Westminster Theologicalisamin Philadelphia. He
earned his Ph.D. in theology at Cambridge University in England studying under the direction of
John Milbank’*

Leithart is also a minister in the PCA. Prior to his doctoral work, he was the pastor of
Reformed Heritage Presbytan Church (now Trinity Presbyterian Church) in Birmingham,
Alabama. He is currently a professor of theology and literature at New St. Andrews College in
Moscow, Idaho and senior pastor of Trinity Reformed Chifrch.

Leithart has written a number of boadkisd articles on liturgical and sacramental
theology. His work has primarily addressed the nature of the sacraments as efficacious signs.
While his work in this area is broad and mufidtceted, a unifying thesis in his writings is that
sacramental effiey is better understood in relational rather than substantival categories.
Drawing upon sources ranging from semiotic and ritual theory, contemporary Trinitarian
t heology, and particularly John Mil bamkds wor
faith,*® Leithart argues that sacraments are best understood when placed in an explicitly
relational and social context. As physical creatures, humans necessarily conduct their
relationships through physical signs, symbols, and rifdals.

10 Jeffrey J. MeyersThe Lord's Service: The Grace of Covenant Renewal Woflstigcow, ID: Canon
Press, 2003)

M His dissertation on the theology of baptism has been published?eSarel. LeitharfThe Priesthood of
the Plebs: A Theology of BaptigBugene, OR: Wipf & Stock, 2003)

12\while Leithart redins his ministerial credentials in the PCA, Trinity Reformed Church in Moscow, Idaho
is a congregation in the Confederation of Reformed Evangelical Churches, a Reformed denomination that is similar
to the PCA in its theology and polity.

13 See, e.g.John Milbank,Theology and Social Theory: Beyond Secular Rea&ah ed. (Oxford:

Blackwell Publishing, 2006)

1 For his more general writings on sacramental theologyPsee¢ er J. Lei thart, @Conjug
and New i n August iCawn'Theoldgicat Journgd4 (1999) $36 14; BetebJ. Leithart,
AMarcionism, Postl i ber ®iloExlesia8 (B09ON85F/pPceitaelr Chr iLsetiitahmirtty,, oA
Sacrament al Theol odNestminsteriTmeoldgigal Jaurnd2 (ZDQOjik 6; Petend. Leithart,

AEmbraci ng Ritual Calvi®dheologicabJournsdO @005) R340t e s, O



According to leithart, sacraments do not derive their unique efficacgvis the word
of God because they are physical signs. Scripture is also a physical sign and symbol, and the
ministry of the word of God conducted through the reading and preaching of Scispise an
embodied/physical ritual through which God conducts his relationship with his people.
Sacraments are like other rituals because they are physical means for establishing and
maintaining relationships.
Using biblical metaphors and analogies, LaitHinks the form and function of
sacraments to a variety of ordinary human rituals. For example, Leithart explains how baptism is
a kind of ordination to priesthood, an anointing to kingship, an adoption ceremony, and a
wedding. All of these rituals @ate new relationships, confer new offices and responsibilities
within a social system, and entail new social obligations to the newly established relatiGhships.
Li kewise, the Lordds Supper is a kindhavd meal
the capacity to do), namely, to embody and nourish relationships of families and friends in a
variety of different social setting§.
I n Leithartdos view, sacraments are not uni
particular form but rather becausf the unique social setting in which they function and the
specific kinds of relationships to which they give expression. The sacraments are unique among
all human signs and rituals because they are special means by which God establishes and
conducts s relationship with the church, which is a supernatural society united to Christ by the
Spirit. In this relational ontology of the sacraments, Leithart explains sacramental efficacy in
terms of a Trinitarian personalism in which sacraments are notgadrddi ngs o0 or fAsubs
separate from God but rather the embodied forms through which God works. Thus, there is
not hing fAmerely social 0 about the sacraments;
and theological acts because they are adodf conducted in and through his church. To use
language from contemporary Catholic theology, Leithart attributes the efficacy of the sacraments
to the sacramentality of the church as the body of CHri€m this point, the general contours of
histhoupt are similar to John Nevinbés | inkage of
Leithartdéds concern for |l iturgical theology
reflections on sacramentality. For Leithart, the sacraments cannot be isolated=fiiurgical
context in which they occur. On the contrary, the sacraments derive their meaning and efficacy
from the ritual and socitheological context of the liturgy. By stressing the commonalities of
the ministry of word and sacrament under the comnabric of sign and symbol, Leithart (like
Nevin) construes the whole liturgy as sacramental, and therefore, he maintains a strong interest
in the content and manner of celebrating the liturgy.

®SeePeter J. Leithart, AChri st s ididniniAsgustneand i nt o Chr i

A g u i rBadig Liurgica29 (1999)6883;Pet er J. Leithart, AModernity and th
Theol ogi cal Account oPfo EElesed (ROSON2E33RRegyteenre rJa.t i Loeni,tohar t |, iV
World: Baptism and the Priesthood of the New Covenant in Hebrews-20219oarnalfor the Study of the New

Testamen?8 (2000) 49-65; Leithart, Priesthood For his view of pristly ordination in the Old Testament, see

PeterJ.Bi t har t , AAttendants of Yahwe h'Jeurnél forube Study 6fthé e st hood
Old Testamen5 (1999) 3-24.

®SeePet er J. Leithart, fAWhat's Wrong with Transubsta
Westminster Theological JournaB (1991)295324;Pet er J. Lei t hart, AThe Way Thi nq

EucharistEs c hat ol o gy Wesamindter ThedlogicalrJeurna (1997) 159176;Peter J. Leithay
Blessed Are the Hungry: Meditations on the Lord's Suffidescow, ID: Canon Press, 2000)

vatican Il,Lumen Gentium.1, 21 November, 1964 (English translatiom\irstin Flannery, edVatican
Council IIl: The Conciliar and Post Conciliar Documen®ev. ed., vol. INorthport, NY: Costello Publishing,
1996), 350; E. SchillebeeckxChrist the Sacrament ¢iie Encounter with GofNew York: Sheed and Ward, 1963)



Both Meyers and Leithart share a mutual friend, James Badpwhose work has been
the primary contemporary source for their Reformed liturgical theology. Jordan also earned a
Master of Theology from Westminster Theological Seminary in Philadelphia in 1980 and he was
a pastor of Westminster Presbyterian Churciiyler, Texas from 1980 to 1986. Jordan is now
the full-time director of Biblical Horizons, an organization that promotes Reformed biblical
t heology and Reformed | iturgy primarily throu
Jordan also prodes the newsletteBiblical HorizonsandRite Reasonavhich address the
topics of biblical studies and liturgy, respectivElyThese newsletters contain theological and
historical essays written primarily by Jordan himself but also by Meyers, Leithdrotlaers. In
addition to his essays, Yaswdlanhtsselublsiee#t s on | it
articles on Israel s Tab e Phaeabean yeryToenmatvé iethe an d
devel opment of Meyer sdorshiplfhd Leithartods theolo
The friendship between Meyers, Leithart, and Jordan and two decades of collaborative
effort in writing and publishing has produced a shared liturgieablogical vision. Leithart thus
explicitly identifies himself, Meyers, and Jordanasmembe of t he ABi bl%3 cal Hc
As with Allen and Daniels who were also friends and colleagues and shared virtually identical
views, | will examine the work of Meyers and Leithart together.

18 Archives of both newsletters may be viewed at http://www.biblicalhorizons.com.

19 James B. Jordaithrough New Eyes: Developing a Biblical View of the W(Biéntwood, TN:
Wolgemuth & Hyatt, 1988)James B. Jordaithe Sociology of the Church: Essays in Reconstru¢ligler, TX:
Geneva Ministrie, 1986; reprint, Eugene, OR: Wipf & Stock Publishers, 1.988es B. Jordahjturgical
Nestorianism: A Critical Review of Worship in the Presence of @azville, FL: Transfiguration Press, 1994)
James B. Jordaiheses on Worship: Notes toward the Reformation of Wqorahibed. (Niceville, FL:
Transfiguration Press, 1998ames B. Jordaithe Liturgy Trap: The Bible versus Mere Tradition in WorsRipd
ed. (Niceville,FL: Transfiguration Press, 199&ndJames B. Jordafrom Bread to Wine: Toard a More
Biblical Liturgical Theology(Niceville, FL: Biblical Horizons, 2001) The booKThrough New Eyesxplains the
development of redemptive history in Scripture through a series of major covenants, and it places liturgical
symbolism and practicd ¢he heart of those successive covenantal administratiognsgical Nestorianism
contains Jor da n 6-eriented regulatigeupencipef espbusesl bypnraray xradisional American
Presbyterians. The bodlheses on Worshgets forth many ahe key insights developed by Meyers and Leithart
concerning the order of worship contained in the Old Testament and fulfilled in Chrite lnturgy Trap Jordan
distinguishes the kind of liturgical reform he favors from some liturgical practicesrimaR Catholic, Orthodox,
and AngleCatholic traditions.

®James B. Jordan, AThe Whole Burnt Sacrifice: Ilts L
Paper, No. 11 (Niceville, FL: Biblical Horizons, 1991)

2 Although Jordan is currently a member of TigrPresbyterian Church in Valparaiso, Florida, he has
never been a minister in a Presbyterian denomination. While he is a Reformed Protestant and his work sits squarely
within the Reformed tradition, he considers his own views to be more closely aliitheReformed groups outside
the AnglaAmerican Presbyterian tradition (James B. Jordan, email to the Biblical Horizons mailing list, December
18, 2006). Since the scope of this dissertation is limited to figures within American Presbyterian chucctiesr(an
English and Scottish antecedents), I owi || not analyze
Meyers and Leithart because their work presents some O
liturgical application®f the Old Testament sacrificial system in a more updated and systematic fashion.

% peter J. Leitharrom Silence to Song: The Davidic Liturgical Revoluijoscow, ID: Canon Press,
2003), 105106



Meyersodos and Leithartodés Liturgical
Both Meyes and Leithart set forth their liturgical ideals using examples from their own
pastor al ministry. Table 6 outlines the

from the liturgical practice of the two congregations they serve.

or de

Table 6: Eucharistic Liturgies by Jeffrey J. Meyers and Peter J. Leithart

Providence Reformed Presbyterian
Church, St. Louis, Missouri
(Meyers)

Trinity Reformed Church
Moscow, Idaho
(Leithart)

The Lord Calls Us Into
His Special Presence

Call to Worship

Hymn

Salutation & Scriptural Dialogue
Collect for Purity

The LORD Cleanses Us

Call to Confession
Confession

Absolution
The LORD Consecrates Us

Sursum corda
Preface
Sanctugor thematically similar hymn)

Old Testament Reading

Epistle Reading
Psalm

Gospel Reading
Creed

Sermon

Entrance

Entrance (Rocessional to Doxology)
Call to worship

Salutation & Scriptural dialogue
Collect for Purity

God Cleanses Us
Exhortation

Call to Confession
Confession

Kyrie

Absolution

Ascension

Gloria in excelsis
Sursum corda
Preface

Sanctus

Collect for the day
Te Deum

Collea for peace
God Speaks

Old Testament Reading
Psalm or Hymn
Epistle Reading
Psalm or Hymn
Gospel Reading
Creed

Sermon

Pastoral Prayer

Lordbs Prayer




Table 6 (continued)

Hymn

Prayers of Dedication and Intercession
Lorddés Prayer

Offering

Gloria Patri

The LORD Communes With Us

Prayer of memorial and thanksujig for
the Bread

Words of Institution (Bread)
Distribution (with hymn)

Prayer of memorial and thanksgiving for
the Cup

Words of Institution (Cup)
Distribution (with hymn)
Postcommunion benediction

Nunc dimittis

Postcommunion thanksgiving

The LORD Commissions And Blesses Us
Hymn

Commissioning

Benediction

Hymn

Prayers othe People (Intercessipn
Passing of the Peace & Offering
God Feeds Us

Eucharistic Meditation
Thanksgiving for the Bread
Words of Institution (Bread)
Distribution (with hymn)
Thanksgiving for the Cup
Words of Institution (Cup)
Distribution (with hymn)
Postcommunion thanksgiving
Dismissal

Pagoral Charge

Benediction
RecessionNunc dimittig

These very similar liturgies reflect a common commitment to liturgical catholicity. First,
these services are liturgies of both word and sacrament. For both Meyers and LeitHart, a fu
eucharistic |iturgy is the normative form f
congregations celebrate communion every week.

Numerous historic forms also appear throughout these liturgies. Meyers often opens his
liturgy with the salutatin from Ps. 124:8 used by Calvin, and both pastors employ Thomas
Cranmer6s collect for purity. Their congr
from various Refor med s ouKywie fAncierd accdamétions and e i
hymns of praiseGloria, Te DeumSursum cordaSanctusNunc dimitti appear regularly
alongside ancient creeds (Nicene and Apostl es
Prayer).

Like many ancient and early Reformed services, these lituageelsighly responsorial.

Numerous opportunities for active corporate participation occur throughout the liturgy through
various acclamations (e.g., the salutation, Shesum cordaialogue, responses to Scripture
readings). Each liturgy invites corpaggirayer through written

prayers of confession, bidding prayers or litanies with congregational refrains, and corporate
AAmens. 0O

or

ga
h a
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Meyers and Leithart have also adopted several catholic customs in liturgical ceremony
and environment. Their congregationgne! ar |y kneel or stand for pr
opens and closes with a processional movement in and out of the sanctuary. Both ministers
reject black Geneva gowns in favor of the more ancient and catholic tradition of white albs and
stoles, and #y decorate the altaable with white cloth, paraments, and candles.

Finally, both of these conservative Presbyterian pastors organize their Scripture readings,
sermon themes, and prayers by following the major Christological festivals of the liturgical
calendar. Following the widely adopted scheme of liturgical colors, they change their paraments
and stoles to follow the changing seasons and festivals of the liturgical year.

Thus, the practice of corporate wiequdehi p i n
similar to the liturgical ideals favored by members of the patrestionenical model discussed in
the preceding chapters. However, differences between these two schools of Reformed worship
emerge when we examine their biblithéological metbd for deriving and defending their
liturgical practice.

Meyer sds and L e-qTheblagicat MethodL i t ur gi c al

In contrast to the other catholic Presbyterians examined in this study, Meyers and Leithart
grapple directly with the hermeneutical challengearrower understandings of the regulative
principle of worship. The other defenders of liturgical catholicity employ a theologically
oriented regulative principle that largely remains implicit in the kinds of arguments they offer.
What remains impliciin the writings of Brenner, Allen, and Daniels becomes explicit in the
work of Meyers and Leithart. These conservative Presbyterians tackle the hermeneutical
challenge posed by the Puritan legacy in Presbyterian liturgical theology and explicithageticul
and defend the legitimacy of broader interpretations of biblical warrant.

Both scholars are openly critical of the narrow pratiented regulative principle found
in many traditional Presbyterian works on liturgy, which they summarize inthe Slogama t e v e r
is not commanded i n Scr? Leithartfirds thisapgfroachbi dden i n
objectionable for two reasons. First, i1t is
explicit command is requilted fibheelvegycakttyoM
because it Aignores the abundant Ol d Testamen
passages 9f the New. o

Meyers also rejects the sort of prarisented regulative principle found in much

traditional Presbyteran | i t ur gi cal thought . Summari zing
commanded therefore is forbidden, 0 Meyers pro
unworkable and in practice has never been f ol
Bible drecting the church to open the liturgy with a call to worship or close it with a
benediction. There are no direct imperatives that instruct pastors to preach a sermon every week,
to take an offering and baptize in the liturgy, and to worship on thedtrstr than the seventh
day of the week®

% |_eithart, From Silence to Song01 Cf.Meyers,The Lord's Servige303

24| eithart, From Silence to Song5-16.

% Meyers,ThelLord's Service303 The force of Meyersd point here is
narrow construal of Acommandd as an i mper at -dbrierdged Even |

regulative principle included normative examples withihe scope of the Bi bl eds fAcommal
early Christians worshipping on the first day of the week could be interpreted as establishing norms for the Christian
liturgy. Scripture also contains examples of benedictions including the fanawasié benediction in Num. 6 and
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While Meyers and Leithart reject the particular praxiented regulative principle found
in the works of many traditional Presbyterian theologians, they affirm the more general
parameters for worship found inetfPresbyterian confessional standards and also in earlier
Reformed theologians. Meyers opens his discussion of the regulative principle by affirming with
theWestminster Confessiaf FaithandWestminster Larger Catechigmh at At he accept
ofwordhi ping the true God is instituted by hi mse

own revealed willo such that the church has t
and entire, all such religious worship and ordinances as God hathtinstt ed i n hi s Wor
Negatively, practices fnot prPeveyemsalsoeothménds hol y
a similarly general definition of Cemsuraneneut i c

ANot hing shoul d be ihacthurchesofcChridt foowhichone prdbable med i n
reason can be giveHll from the Word of God. o
Meyers agrees with these formulations of the regulative principle because they do not
stipulate the meaning of biblical warrant in an overly narrow way. In his owtswbteyers
explicitly affirms that fAthe content and ritu
informed and regulated by the Word of God. N o
wi t hout bi B Howeser, Meyers distingutshe®hseif from many of his
Presbyterian predecessors by broadening the s
commandsprinciples or exampl es f emphasis added] . o
Leithart joins Meyers in submitting to biblical norms in a broader manner more oriented
to the different ways that Scripture provides instruction relevant to liturgical theology. As he

explains, Al adhere to the regulative princip
taught us to worship Him, but He has taught us in myridgsags, and not merely in explicit
c o mma i’ dsyers and Leithart thus make explicit the theologically oriented regulative
principle at the heart of the Presbyterian movement toward liturgical catholicity.

Leithart descr i bbanalt qiy sp rafSandhefindsshisu | at i on
approach to biblical hermeneutics within the Bible itself. He observes that figures in later stages
of redemptive history acknowledge the ongoing relevance and authority of laws about liturgy
al so apostolic blessings at the end of epistles intend:«
Meyersds main point stands because there other practic

command or normative example exists.

% Meyers,The Lord's Servige98 He citesWestminster Confession of Falth.1 andWestminster Larger
CatechisnmQ 108.

2" Martin Bucer and the Book of Common Prayteans. E. C. Whitaker (Essex, England: Alcuin Club,
1974), 42, 44. This work contains both the Latintextand Engli t r ans|l ati on of Bucer 6s boo
Ol dés summary of -tenhtery Reformédperspdctive an ke releaf $chipture in worship:
AChristian worship should be in obediencechurchshdddd 6 s Wor
develop services of worship in accordance with whatever specific directions and examples are found in Scripture.
When Scripture does not give specific directions, then
distinguishesthisppr oach from #Hdoaumdi sgr tl i dHfghes&d. @lsMorship: RefSrmed
according to ScriptureRev. ed. (Louisville: Westminster John Knox Press, 2002), 3

% Meyers,The Lord's Service298

2 Meyers,The Lord's Servige303 See alsdordan Sociology 208210, JordanLiturgical Nestorianism
21-26, 4956.

30 eithart, From Silence to Sond.01

31 Leithart, From Silence to Sond.04
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from earlier stage¥ However, they apply these earlier laws in creative ways by deriving
general principles from the law and developing new practices from these analogous principles.

¥By fiearliero and fAlater,o Leithart means both |l oca
books and in the chronological sequence of historical events. As theologically conservative Prestyieyrénss,
and Leithart believe that the narratives of I srael és hi

Testament provides accurate (although not exhaustively detailed) depictions of events that actually occurred in
history. Thusthey affirm that Israel really was a nation enslaved by Egypt in the second millennium B.C. and that
the exodus was an historical event in which Moses led the nation out of Egypt. They believe that the laws recorded
in the Pentateuch were given by Goddrael at Mt. Sinai as the Pentateuch describes. They also believe in an
historical David who performed the actions ascribed to himarShmuel, 1 Kings, and 1 Chronicles. They are

very critical of the historical and literary presuppositions andtigeiof source criticism that was popularized
initially by Julius Well hausen. They are skeptical of
underl ies the majority of construct i ohissonerporargQldael 6s hi
Testament scholarship views the Old Testament as essentially historically unreliable. Many scholars view these
narratives as stories fabricated for purely theological reasons and projected back into the past, and they place their
datein the late monarchy or even the exilic or pesilic eras. Sedulius WellhauserRrolegomena to the History

of Israel trans. J. Sutherland Black and Allan Menzies (Edinburgh:: A. & C. Black, 18&8hard von Rad)ld
Testament Theologyrans. D.M.G. Stalker, 2 vols. (New York: Harper, 19&565) Martin Noth, The

Deuteronomistic Histry, 2nd ed. (Sheffield, England: JSOT Press, 1991Artin Noth, The History of Isragltrans.

P.R. Ackroyd, 2nd ed. (New York: Harper, 19600artin Noth,A History of Pentateuchal Taditionsans.

Bernhard W. Anderson (Englewood Cliffs, NJ: Prentitadl, 1972) R. J. Thompsoryloses and the Law in a

Century of Criticism since Grdteiden: Brill, 1970) Roland de VauxAncient Israel: Its Life and Institutions

trans. John McHugh (New York: McGraMill, 1961); Norman GottwaldThe Tribes of Yahweh: A Sociology of the
Religion of liberated Israe{Maryknoll, NY: Orbis, 1979)J. M. Miller and J. H. Haye#\ History of Israel ad
Judah(Philadelphia: Westminster Press, 1988)hn Van Setersn Search of History: Historiography in the

Ancient World and the Origins of Biblical Histofjiew Haven: Yale University Press, 198Bhomas L.

ThompsonEarly History of the Israelite People: From the Written and Archaeological sofkeéden: Brill,

1992) Meyer sb6s and L elistoficiyraligdctosely with a selsool of ftritids of Bdurceccrtitism

and a conservative school of Old Testament historiography. Sedmlgerto Cassutdlhe Documentary

Hypothesis and the Composition of the Pentatetrans. Israel Abrahams (Jerusalem: Magnes Press, Hebrew
University, 1961)R. N. Whybray,The Making of the Pentateuch: A Methodological Std&OTSup, vol. 53

(Sheffield, England: Sheffield Academic Press, 198ane A. GarrettiRethinking Genesis: The Sources and
Authorship of the First Book of the Pentate(@nand Rapids: Baker, 199K. A. Kitchen,On the Reliability of the

Old TestamenfGrand Rapids: Eerdmans, 2008) R. Millard, James K. Hoffmeier, and David W. Baker, eds.,

Faith, Tradition, and History: Old Testament Historiography in Its Near Eastern Cofwérbna Lake, IN:

Eisenbrauns, 1994Alan Millard and James K. Hoffmeier, ed$he Future of Biblical Archaeology: Reassessing
Methodologiesaind Assumption&rand Rapids: Eerdmans, 200&)in Provan, V. Philips Long, and Tremper

Longman, IlI,A Biblical History of Israe(Louisville: Wesminster John Knox Press, 2Q08)Philips Long,The

Art of Biblical History(Grand Rapids: Zondervan, 199d4ames K. Hoffmeiedsrael in Egypt: The Evidence for the
Authenticity of the Exodus TraditigNew York: Oxford University Press, 199David W. Baker and Bill T.

Arnold, eds.,The Face of Old Testament Studies: A Survey of Contemporary Appré@caed Rapis: Baker,

1999) V. Philips Long, ed.lsrael's Past in PreserResearch: Essays on Ancient Israelite Historiograpynona

Lake, IN: Eisenbrauns, 1999). Philips Long, David W. Baker, and Gordon J. Wenham, &ds¢dows into Old
Testament History: Evi dence, Ar(GrandRapids;,Eerdmmads, 2002)e Cr i si s
Raymond B. Dillard and Trempé&ongman, Ill,An Introduction to the Old Testameg@hd ed. (Grand Rapids:
Zondervan, 2006)R. K. Harrison/|ntroductionto the Old TestameiiGrand Rapids: Eerdmans, 1963 owever,

even if one does not share their conservative views of Old Testament historicity, their theological exposition of the
Old Testament could still be persuasive for Christians as a form oficahoriticism (see e.gBrevard S. Childs,

Biblical Theology of the Old and New Testaments: Theological Reflection on the ChristiatMBilsleapolis:

Fortress Press, 1992)Those who accept the canonical authority of the final form of the biblical text (on some other

grounds besides its historicelf er enti al i ty) could accept the theologica
a relevant basis for Christian liturgy. On a canonrécdical view, the Old Testament narratives and legal material
could be interpreted a reliable withessto divine vel ati on in | srael és (or |1 srael s
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For example, in his analysis of-16B@d®23,dos | i
Leithartnotes that David frequently describes the newly established music ministry of the
Levites using technical terminology from the Pentateuch. David was a liturgical innovator when
he introduced choirs accompanied by a wide array of musical instrumentsemtoblic worship
of Israel. The Torah contains no instructions about song in worship or musical instruments to
accompany them. However, David repeatedly states that he is following the Law of Moses, and
he explains the new music ministry of the Leviiegg terms associated with Levitical service
in transporting and guarding the Tabernacle and the offering sacrifices by priests.
For instance, the only reference to worship music in the Law of Moses occurs in Num.

10:910 where the blowing of trumpetsdsa | | ed a fi me mikaror) that causésHe br e w:
| sr ael to fibe r e me mb eaka) daoretht toodmDavichafluddd olthise w v e
text when he says that the Levitical choirs w

the Hebrew vib zakay). For David, the choirs performed the same function as the trumpets in
Num. 10, and he used the very same verb from Num. 10 to describe that féhction.

Leithart constructs the analogical reasoning implicit in this expanded application of the
Torah to new Levitical musical duties:

Major premise: The Law governs worship.

Minor premise #1: The Law prescribes that trumpets be played over the public ascensions
in public worship.

Minor premise #2: The trumpet is a musical instrument.

Conclusion: Analogusly, song and other music are a legitimate part of worship.

inner experience and theological perspective on the world, even if the precise relationship of that witness to the
events narrated in the text is unclear.

33 Leithart offers several othdines of argument to support his thesis. In 1 Chron. 15:2, David cites the law
in Deut. 10:8. Both texts state that the distinctive duties of the Levites are to carry (Bkodnarloof the covenant
and to A mighara to the Lord.(Id Ir Goom 15:1316:3, however, the account of the transport of the ark
and the subsequent ministry of the Levites includes the singing of the Levitical choirs, which is also described as

Ami nisharadyd n( 16: 4 and 16: 37. A M itsrDiewgetonomnia schpa ® indludee n e x pan
song. Second, In1Chron.6:32and 23282, the Levites a(®albatk@hotseofof fer fis
God. Whil e Num. 4:24, 31, ahab dddplhgseea tcanspastefthe he Levi t i ¢
Tabernacle materials, the verses in Chronicles affirm i
physical duty is no |l onger required due to the per mane.|
music and song. Once agalretscope of Levitical ministry has been expanded beyond its Pentateuchal limitations

even though described with the same terminology. Thi
(6 maislpart of a technical phrase in the Pentateuchritbésg priestly ministry at the Tabernacle. A priest is one

who fistandsodo to fiservedo Yahweh in some capacity at his
Chron. 15:16 and 6:33 3 , David ficaused the ethi tt os ftehared isausid ® (f r om
Fourth, in 1 Chron. 25:8, the Levites who ministerinmusic(®.)1 ar e organi zed into fAwatct
same root as the vedhamar whi ch means fito guard. o Bot hdevoteduon and Ve

Levitical guard duty (Num. 1:53, 3:7, 8:26, 1&R In 1 Chronicles, the range of guard duty has expanded to

include musical ministry. Fifth, the same Hebrew words is used to refer to both the musical instruments of Levites

and the sacred utsils of the Temple for ministry at the altar. Both leeé (cf. 1 Chron. 28:13.4 with 1 Chron.

15:16 and 16:5). The range of Levitical utensils for ministry has grown to include musical instruments. Finally, in 1

Chron. 16:37, the Levites performthe musi c al ministry ficontinually before
The adver b tanidyisa technica terininthe Bentateuch for the daily sacrifices offered at the
Tabernacle (Exod. 29:442; Num.282 9) and phraskbsdayms!l wor ko @kao are use
sacrifices in Lev. 23:37 and 2 Chron. 8:12, and Ezra 3:4). Cf. the temporal conjunction of Levitical music and

the offering of these daily sacrifices in 1 Chron. 23320 Sed eithart,From Silence to Son&7-72.
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So Leithart defends his theologically oriented regulative principle (in part) by demonstrating that
biblical authors themselves engaged in idpiblical or intertextual hermeneutics in a silami

fashion. Within the biblical canon itself we find liturgical developments and applications of
biblical law based upon analogical forms of reasoning that are not restricted to explicit
commands or normative examples of specific practices.

Therefore, Chistians are following canonically based hermeneutics when they adopt the
same approach to the Bible as a whole to derive a biblical theology of worship. In order to
develop a biblical liturgical theology in this manner, Meyers and Leithart insist thgtreters
must place New Testament commands and portrayals of apostolic worship in the larger context
of Scripture narrative of redemptive history. The Puritan tendency to appeal to the New
Testament almost exclusively and to read it in a legalisticdasts an exhaustive liturgical
manual is inadequate because the New Testament authors themselves are engaged in a
typological interpretation and analogical application of Old Testament forms of worship. Thus,
Meyers and Leithart seek to expand the sadgeaditional Presbyterian hermeneutics by
bringing more fully into liturgical theology both Old Testament teaching about worship and a
more eschatological understanding of the New Testament set within the trajectory established by
the Old.

In order to acomplish this task, Meyers and Leithart draw upon the resources of a school
of Reformed biblical theology that is a sort of (ultra)conservative parallel to the Biblical
Theology Movement popular among mainline Protestant circles in thewaitieth centry.>*

The founder of this school in the American Reformed context is Geerhardus Vos, the first

professor of biblical theology at Princeton Theological Semiffaly.o s 6s | egacy cont i
the work of conservative Reformed scholars who have developeppnsaah of studying the

Bible as a unified narrative by tracing both continuity and progressive development in the

various epochs of salvation histdfy.

34 See chapter 4 for discussion of the Biblical Theology Movem@tttile proponents of the Biblical
Theology Movement affirmed the theological unity of Scripture and developed a relatively traditional reading of the
theological message of the Bible, they also accepted much of the histoitical analysis that calteinto question
the historical referentiality and reliability of the biblical text. The result was an inability to harmonize their
theological exposition of the Bible with the constructions of history that they accepted from modern critical
scholarshipBrevard S. ChildsBiblical Theology in CrisigPhildelphia: Westminster Press, 1970), 10Bhe
particular (ultra)conservative Reformed biblical theology to which | refer is more conservative in that it resolves this
tension by affirming a more traditional view of the Bil
modern critical reonstructions of biblical history.
% His most seminal work in this field w&eerhardus Vosiblical Theology: Oldand New Testaments
(Grand Rapids: Eerdmans, 1948)
3% |mportant representative works includehn Murray;The Covenant of Grace: A Bibli€theological
Study(Phillipsburg, NJ: Presbyterian and Reformed Publishing, 1#&)man Ridderbos he Coming of the
Kingdom trans. H. de Jongste (Phillisburg, NJ: Presbyterian and Reformed?udplil962)Herman Ridderbos,
Paul: An Outline of His Theologyrans. John R. De Witt (Grand Rapids: Eerdmans, 18&edith G. Kline,
Treaty of the Great King: The Covenant Structure of Deuteronomy: Studies and Comrf{eraad/Rapids:
Eerdmans, 1963Meredith G. Kline,The Structure of Biblical Authorit§Grand Rapids: Eerdmans, 1972)
Meredith G. KlineKingdom PrologudS. Hamilton, MA: M G. Kline, 1989)Ri char d B. Gaf fi n, NSy s
Theology and Biblical Theol g yWestminster Theological Journa8 (1976) 281-299; Richard B. Gaffin,
Resurrection and Redemption: A Study in Paul's Soteriplgy ed. (Phillipsburg, NJ: P & R Publishing, 1987)
Richard B. Gaffin, #ABiblical Whstminkter gheologicaldoutndb ¢2008je st mi n s
165-179;0. Palmer Robertsoihe Christ of the Covenan@hillipsburg, NJ: Presbyterian and Reformed
Publishing, 198Q)W. J. DumbrellCovenant and Creation: A Theology of the Old Testament CoveGariisle,
England: Paternoster Press9T® Jordan,Through New Eye&Villem Van GemerenThe Progress of Redemption:
The Story of Salvation from Creation to the New Jerus@d&rand RapidsBaker, 1988)Graeme Goldsworthy,
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This school of Reformed thought stresses the unity of redemptive history and thus the

theologicalconnui ty of Ol d and New Testament s. The

kingdom provide the framework for the biblical narrative, which consists primarily of a series of
covenants between God and his people through which God established, administered, and
extended his kingdom in the world. Christ is the center of redemptive history and Scriptural
revelation because he definitively inaugurated the new covenant and the eschatological kingdom
promised in the Old Testament. This is not something entirelyméve Reformed tradition.
Reformed theologians have always strongly affirmed the essential continuity of Old and New
Testaments, and the Reformed tradition has been the only major Christian theological tradition to
adopt Acovenant deme fr saunturiagrtscorifessomak treoldgyEiowever,

these twentietltentury Reformed scholars of biblical theology have utilized the tools of newer
historical and literary methods to develop a much more detailed and sophisticated analysis of
biblical covenants® Important keys to this development have been historical advances in
understanding the form and purpose of covenaaiting in the historical context of the Ancient

Near East and also recent developments in the literary analysis of Scriflpaeticularly the

growing attention to intetextuality and typology within the biblical can&h.

According to Plan: The Unfoldg Revelation of God in the Bibl[Bowners Grove, IL: InterVarsity Press, 1991)
Michael D. Williams,Far as the Curse Is Found: The Covenant Story of Redem(Btiottipsburg, NJ: P & R
Publishing, 2005)Charles H. H. Scobid,he Way of Our God: An Approach to Biblical Theol¢@yand Rapids:
Eerdmans, 2003)

3" For early modern attempts to use the theme of covenant as an organizing principle in the construction of
Reformed theology, seéohannes CocceiuSumma Doctrinae de Foedere et Testamentqlejduni Batavorum,
Elsevirorum: 1648)Herman WitsiusPe Oeconomia Foederum Dei cum Hominil&77; repint, The Economy of
the Covenants between God and Maranslated by William Crookshank. Escondido, CA: Den Dulk Christian
Foundation, 1990)

¥By new fAhistoricalo and fliteraryo methods, | do

and edaction criticism and the historical constructions that critical biblical scholarship builds upon them (or
assumes in their use).

39 Greater knowledge of the nature of covenants in the historical context of the Ancient Near East has shed
new light on the pesence and importance of covenant structures in the Old Testament text. See e.g., the parallels
between the structure of the book of Deuteronomy and that of suxesssal treaties in the second millennium B.C.
in Kline, Treaty). See als&eorge E. Mendenhallaw and Covenant in Israel and the Ancient Near East
(Pittsburgh: Biblical Colloquium, 1955Pennis J. McCarthyTreaty and Covenant: A Study in Form in the Ancient
Oriental Documentand in the Old Testame(fRome: Pontifical Biblical Institute, 1963. W. NicholsonGod
and His People: Covenant and Theology in the Old Testaf@xfdord: Clarendon, 19865 c ot t W, Hahn,

A Ki

by Covenant: A Biblical Theological Study of Covenant

diss., Marquette University, 1995)

“0For recent developments in studiegyefire, literary devices, and discourse analysis (or textlinguistics),
seeRobet Alter and Frank Kermode, ed3he Literary Guide to the Biblg€ambridge, MA: Harvard University
Press, 1987 eland Ryken and Tremper Longman, lll, edsComplete Literary Guide to the Bil{lérand
Rapids: Zondervan, 1993obert. Alter,The Art of Biblical NarrativdNew York: Basic Books, 1981Robert
Alter, The Art of Biblical PoetryNew York: Basic Books, 1985Meir SternbergThe Poetics of Biblical
Narrative: Ideological Literature and the Drama of Read{Bdpoomington, IN: Indiana University Press, 1985)
Robert D. Bergen, edBiblical Hebrew and Discourse Linguisti¢d/inona Lake, IN: Summer Institute of
Linguistics, 1994) Several essays in the volume edited by Bergen argue thaeasystematic and linguistically
rigorous analysis of the grammar and structures of Hebrew discourse undermine traditional source criticism.

“I Renewed interest in typological interpretation has emerged in modern scholarship via studies of both
patristic bblical interpretation and in biblical scholarship itself. For typology in patristic thought, seéeaq.,
Daniélou,From Shadows to Reality: Studies in Biblical Typology of the Fatlrarss. Wulstan Hibberd, vol. Burns
& Oates (London, 960), Frances M. YoungdBiblical Exegesis and the Formation of Christian Cult¢(@mbridge:
Cambridge University Press, 1997or recent biblical scholarship on typology and Old Testament allusion in the
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The influence of these themes from biblica
emphasis on the importance of the Old Testament for liturgical theoMithout the Old
Testament, Leithart maintains that Christians are left with few biblical materials for constructing
a biblical theology of worship.

Where else do we go, if we are going to be Biblical, to work out the meaning of worship?
What book gies us more information about worship than Leviticus? Certainly, no book

of the New Testament offers anything like a theology of worship, or even much practical
guidanceé. [ T] hough certain isolated 6el eme
Testamen little is said about the order or significance of these elenfénts.

Yet few Reformed scholars have turned to Leviticus and other Old Testament texts about

worship for liturgical instruction, and Meyers and Leithart believe that this largely untapped

biblical resource is an important key for the continuing reformation of Reformed worship.
Leithart attributes this anti pMarhcyi o noiwaerod

theology that characterizes the discontinuity between Old and New Testamenalgyiand

liturgy as a transition from an external ritualism to an internal religion of the heart. A semi

Marcionite approach to biblical hermeneutics is

a structuring theological narrative that, while remaining within orthodox paraniéters,

betrays reswations about Old Testament materialism or legalism, or minimizes the grace

of fered to Israel é. Modern Marcionism, |i&ke
Gnostic ambivalence to physical creation and sees Christianity as removing the husks of
materalism in religion. Christianity is not merely a different religion but a diffekerd

of religion from that of | srael é. The Marci
of Christianity as inwardness, and the interpretation of Christianity as impietydsets it

off from the materialism and soemlitical concerns of Hebrew sensibility. Among the
Ahuskso of Ol d Testament religion supposed
Akernel , 0 ritual has f i r anityapdmptgréualismisite br e w
heartfelt piety, as Baroque Catholicism is to Puritan liturgical minimaffsm.

Leithart has shown that this perspective o
that of the church in the New Testament is presentrigngdegrees in the history of Christian

New Testament, sdeeonhard GoppelfTypos, the Typological Interpretation of the Old Testament in the New
trans. Donald HMadvig (Grand Rapids: Eerdmans, 198ichard M. DavidsonJypology in Scripture: A Study of
Hermeneutical Structurg®8errien Springs, MIl: Andrews University Press, 19&irhard B. HaysEchoes of
Scripture in the Letters of Pa(iNew Haven: Yale University Press, 198Bale C. Allison, Jr.The New Moses: A
Matthean TypologyMinneapolis: Fortress Press, 1993)

“2eithart, From Silence to Sond.06

3 The figures Leithart discusses as séfaircionite (or employing serWarcionite arguments) are
orthodox and not properly Marcionite in the historical sense because affirm the cynafrtieé Old Testament.
Leithart invokes Marcion not to address ideas about the extent of the Christian canon but rather as a label for those
who shared to some degree Marcionds negative eHeal uati ol
specifical |I-Mardeifd mietse di s(eanisynonym for fAModern Marcioni s
with the Old Testamentds account of the physicality ani
transition from the syste of religion in the Old Testament to the New as a transition from external physical ritual to
inward, unmediated encounter with God.

* Leithart, Priesthood 4-5.
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sacrament al t heol ogy .-Marlcni oLreiittehda rvtibesw thearsmst, waa

characteristics. First, it holds a fAspiritua
function as more or less dispebknaids to invisible spiritual transactions, or the similar notion
that signs aim primarily at acMarcenitesatgibuehannel

the reception of grace to a direct, internal link established between individuals an@ti&gd.
may be either advocates or critics of sacr ame
matters, 6 disputing only the useful n2Bos of ex
the sacrament al Ar eal | ad(a best) mere tohtairers afthenp, phys
invisible medicine of grace that acts directly on the 8d#orantis acr ament al fAmyst i
physical signs are barriers that obstruct true encounter with God who is ultimately known via an
economy of grace that is y@nd material signs altogether.

Second, a seniMarcionite characterizes the contrast between the sacramental economies
of Old and New Testaments as a transition from an (inferior) system of ineffective material signs
to a (superior) system of worship in iwh grace is received in an encounter with God either
beyond material signs altogether or conveyed in a material sign to which it is conjoined in a
merely extrinsic fashion.

[ Sacramental] realists construe telfdheOl d as
New are fieffective signs, 0 Asigns that <con
underlying Asubstance. 0 For mystics, the

with the material and outward form of the Old Covenant, whereasti@hiig begins as
ascent to spirit, a descent into the heart, or both at®¥nce.

Either variation of a seriMarcionite sacramental theology winds up critiquing the Old
Testament sacramental economy as something qualitatively different from and infarior to
Christian one.

One of the earliest expressions of a s&farcionite framework appears in some of

Augustinebds works on the natureDocfrinasi gns i n O
Christiang Augustine distinguishes the religion of Jews in the Old Testd from that of pagan
Gentiles by pointing to the role of physical signs and symbols. The Gentiles were enslaved to
error because they worshipped with signs that led them to false gods. The Jews, on the other
hand, had true and useful physical sigra ted them to contemplate and worship the true God.
And yet Augustine describes even the Jewish r
usef ul purposeo as fAa carnal form of slavery.
theOldT est ament because it I|iberates humanity fr
signs, even the sifhbsi wharcth arguesetrlsatnit de
6bondage of signsd suggests t hathipswithgGod hei nhi bi
is not merely warning against abuse of signs,
is 6bo*hdage. 60

> Leithart, Priesthood 5.

“The fAcontainero and medicinal OretheSactamentsofthe e t hos e
Christian Faith trans. Roy J. Deferrari (Cambridge, MA: Mediaeval Academy of America, 1951), 1.9.4

*" Leithart, Priesthood 5.

“8 Augustine,On Christian Teachingrans. R. P. H. GreeNéw York: Oxford University Press, 1997),
7375.

“Leithart, fi Gb4A jLeitlope alsio aitgs,ndmerbud Bther texts in which Augustine employs
alternative metaphors that are clearly demonstrates that Augustine does not consistently follow this line of thought.
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The semiMarcionite position is perhaps clearest in the works of modern liberal
Protestants, who hawdnef$senoflepiaed (heeifjnin
unmedi at ed, a anthterfalsnpanner) as pag of the gssermca of the Christian faith.
Leithart provides examples from Friedrich Schleiermacher, F. C. Baur, Adolph von Harnack,

Rudolf Bultmannand Karl BartA® to show that this alleged contrast between the physical,

medi ated nature of worship in the Old Test ame
of worship and reception of grace in the New Testament has been a pervasive framework i

modern Protestant biblical studies and theology.

The roots of this contrast extend farther back in history, however. It is also a pervasive
theme in English Puritan and American Reformed liturgical theclbdgeformed theologians
have described thel@New contrast with external/internal and carnal/spiritual dichotomies. For

example, John Owen maintained that Christians
worship as Israel did in the Old Testament because the coming of the Holy Spirit hasdender
these fout war d **hJeolhpns ON ewn medcse scshareyf. opponent i n

liturgical controversy in America, John H. A. Bomberger, emphasized the immediacy of New
Testament worship in opposition to the material rites of the Old Testamleisinterpretation
of John 4:234:

Al n spir i timoediasinfluencehred by themreediate aidf the Holy Spirit,
operating uponthe mindandhedrf he devout communings of th
beno longer bound to local or sensuous niiestiations of Godo temple, altar, or ark.

They should ascend by faith to God Himself, to God as revealed in Jesus Christ, and in

Him as ascended on high, and seated at the right hand of God in glory. Their worship

should beheartworship, in contradignction to all formal, material, carnal worship

consisting of ceremonial, sacrificial offering, and the [@phasis addedf

The fathers of the Reformed Church, therefore, sought above all to restore the worship of
God in spirit and in truth, even #®e Lord Jesus designates this as that which should be
instituted under the New Covenant in opposition to that which characterized the old.

Elsewhere, Augustandescribes the transition from Old to New Testament religion with metaphors that affirm the
goodness and necessity of physical signs and symbols in the Christian faith and overcomes the intellectualist
separation o$ignumandresalong with its neePlatanic depreciation of theignum(143-147).
fLeithart, DMAugustineoand tre tegadf Augustinian semiotic theory in early medieval
eucharistic theology, séaee i t har t , i Cb48 jLeitlpa also shgws éhat Agjustine and de Lubac work
with other metaphors and models of relating Old and Ne\
*1 For analysis bEnglish Puritan opposition to ritual and ceremony and the manner in which that hostility
affected their interpretation of the Old Testament,Heening G. ReventlowThe Authority of the Bible and the
Rise of the Modern Worl@Philadelphia: Fortress Press, 1985%184. An antiOld Testament biagppears in the
traditional Presbyterian liturgical theology surveyed in chapter 2 of this dissertation (particularly American
Presbyterian theologian Thomas Peck). The same theme appears in the work of John H. A. Bomberger, John
Nevi nds c hi befninaiepnuenmueyiittrgidal rontroversy of the German Reformed Church in
America. SeéMi chael A. Farl ey, fA6A Debt of Fealty to the Past
B o mb e rCgleinr Theblogical Journad9 (2004): 352356. .
2 See the $cussion ifMeyers, The Lord's Servige304
“John H. A. Bomberger , fArRerReefannad Chueeh Mbhth®y{1860)i2da5n Wor s hi p
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Hence,theg x cl udedéevery thing that waahercal cul a
than appeal to the spirfemphasis added}’

American Presbyterian Thomas Peck also made some of the same assumptions when he calls the
Ol d Testament people of God an fieffete and ca
Attempting to borrow or adapt various liturgical forms ostoms from the Old Testament (e.g.,
the use of written prayers or musical Il nstrum
forsake the spiritual Ailiberty of the gospel
chgsrch not only from a sinfdiormalism but also from all the forms of the Old Testanpsmt
se

Meyers and Leithart contest this selb@rcionite perspective by showing how it is
undermined by the New Testament itself. Not only was the New Testament written
predominantly by Jewis@hristians in a religious milieu profoundly shaped by the text of the
Old Testament and the practices portrayed therein, but many texts in the New Testament
describe the Christian church and her worship
sacrficial worship at the Temple. By repeatedly describing the theological identity and liturgical
practice of the church in categori egshetlewawn fr
Testament point€hristiansback to theorms of Old Testamenivorshipfor further details to
understand theeal nature of worship in Christ.

Both Meyers and Leithart point to numerous New Testament passages to demonstrate a
pervasive pattern in apostolic use of Old Testament images and nfodélsy observe thahe
Lordds Supper i @ewhcowerait'amdr gpological fultilinent oftee
Passover and peace offerings more genetallyh e Chri sti an démple(th i s Go
Cor. 3:1617, 2 Cor. 6:16, Eph. 2:122, Heb. 8:12, 1 Pet. 2:5, ReR1:3)where Jesus serves as
high priest in leading Christians in worslglpeb. 2:17, 4:146:10, 8:1, 9:11) In the earthly
churchtemple Christiangarticipate in the worship of tieabernacle/€mple in heave(Heb.
8:2; 9:12, 24; 10:1:24; 12:1829; cf.Rev. 15:56), and they only have access to this heavenly
sanctuary through the sacrifice of Jefityigh. 5:2; Heb. 9:26, 10:12)

Sacrifice is an important liturgical category in the New Testament. Chngtieship and
service to God is described asdaffering of sacrificefRom. 12:1; Phil. 2:17, 4:18)New
Testament authors not only apply sacrificial terminology to the Christian life as a whole but
more specifically tawoncrete acts of worship expereed in the liturgical assembly. First, the
New Testament repeatedly images the ministry of the word with a sword (e.g., Eph. 6:17, Rev.
1:16, 2:12) that splits the #fAjoints and marro
searching scrutiny (Heb. 4:12). Second, acts of prayer, pragéanksgiving are called

>4 John H. A. Bombager, The Revised Liturgy: A History and Criticism of the Ritualistic Movement in the
German Reformed Churd¢Philadelphia: Jas. B. Rodgers, 1867), 91

“Thomas E. Peck, fAGeneral Pr i ndisellases of RevuThdmasEg t he W
Peck ed. Thomas C. Johnson (Richmond, VA: Presbyterian Committee of Publication, 1885), 84

®pPeter J. Leithart, fASynagogue Weastmifistefihedlogical Model s f o
Journal64 (2002): 129132 Leithart,From Silence t&Gong 106107, L e i t h a r t; Meydrs\Wherhbrdis
Service 5571. All the Scripture citations the following two paragraphs appear in these passages by Meyers and
Leithart.

I'n the eucharistic institution narratives in the g
covenant renewal by alluding to the covenants established gmdrfoised to Israel in Ex. 24:8 and Jer. 31:31.
®SeeC. John Collins, AThe Eucharist as Christian Sac

B i b MWestminster Theological Journg® (2004) 1-23.
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sacrifices Rev. 8:35; Heb. 13:1415, 1 Pet. 2.5, 9). Finally, theo r d 6 s is foutrpyedeas a
sacrificial act. The symbolism of body and blood offered, separated, blood poured out, and body
eaten clearly recapitulates thecedures employed in offering animal sacrifices (Le¥).1The
apostle Paul also draws a direct parallel between the Eucharist and the sacrificial meals that
Israel ate at the altgt Cor. 10:1618).

According to Meyers and Leithart, the implicatiditlus typological pattern is that the
same covenant reality experienced in the Tabernacle and Temple is fulfilled in the worship and
life of the church. This fulfillment does not entail simple repetition of Old Testament forms
without change since the WeTestament explicitly declares the cessation of the system of
animal sacrifices and the old world of graded holiness symbolized spatially and cultically in one
central Temple sanctuary (Hebrews, John 4).

Neither does fulfillment entail the complete abribgaand irrelevance of the Old
Testament sacrificial system. Rather, it means that Old Testament worship has undergone a
transformation in the person and work of Christ so that the whole Old Testament must now be
understood through a Christological lersl applied in a manner appropriate to the new
covenant context established by Christ. Thus, there are both continuities and discontinuities
between the meaning and ritual structures of corporate worship in the Old Testament and the
New. Leithart expregs both the continuity and discontinuity when he explains his
understanding of the redemptitaestorical changes that have occurred in worship in the wake of
Jesusd death and resurrection:

The fundamental claim here is that sacrificial worship did natecedth the coming of

the New Covenant, but was transformed into
praise. o0 We now do different things than
same meaning as the actions in the Levitical ceremoklesno longer slaughter bulls

and goats for blood purification, but we do confess our sins so as to be cleansed (1 Jn.

1:89 ) . We no | onger di smember animals befor
cuts us into pieces so that we may be offerecasfiees (Heb. 4:112). We no longer

keep Passover but we celebrate the Lordos
things) and may be described as a Christi
Old to a New Covenant key can be apptiedther rituals of the Levitical system. We
understand what we are doing in worship through the categories of the sacrificial system,
under the metaphor of sacrifice.

a

Thus, the New Testament itself provides adequate hermeneutical grounds to lotzk back
the Old Testament for further details to develop a fuller liturgical theology. It Neive
Testament authors who dirgbeir readerdack to the @ Testament with a Christological lens
to learn what it means féhe churchto worship asthe new sre | a n d Tewmplebisl nn e w
purely historical terms, if we want to understandilesvT e st ament 6 s descri ptio
we are forced to examinettdd Te st ament®® wor shi p. o

%9 Leithart, From Silence to Song.08109.

%0 eithart, From Silence to Song07 This typological mode of argument should be quite familiar to
Reformed and Presbyterian Christians since Reformed theology commonly appleal®kb Testament practice of
infant circumcision (a practice usually categorized as
practice of paedobaptism. Presbyterians infer from the practice of circumcision a normative pattern af ifatiati
the infant children of believing adults. They hold this pattern to be ad¢mmnantal one that remains binding upon
believers in the new covenant in spite of all the ways that initiation rites have been transformed in Christ with the
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