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A.  Rhetoric and Conversion

Burgess, John P. “Conversion in Theological Ethics: An Experiential-Narrative.”  Annual of the Society of Christian Ethics (1990): 269-72.

An article focusing on the pedagogy of teaching conversion as an issue in theological ethics.

Carmody, Brandan P., SJ. Mission Primary Schools and Conversion: Help or Hindrance to Church Growth?”  Missiology: An International Review 17.2 (April 1989): 177-91.

Deals with colonial Zambia and how the missionary schools served the missionary outreach efforts.  Also describes the changes in the effectiveness of the schools as the government took over control.  It is possible that this change might have “forced the church to become more self-deterministic.”

Hawkins, Anne Hunsaker.  Archetypes of Conversion: The Autobiographies of Augustine, Bunyan, and Merton.  Lewisburg: Bucknell UP, 1985.

See especially the “Introduction” (which lays out the argument of the book and the use of “archetypes” as a tool of examination), Chapter Two on Augustine (which speaks of the narrative and the idea of the heroic quest), Chapter Four on Bunyan (which develops the notion of the “conflictive paradigm”), and Chapter Seven on Merton (which argues that Merton’s narrative looks like Augustine’s yet is very different because of his using “private vision” in “ever widening circles” to describe an ongoing journey of ever deepening faith).

Hopkins, Dwight N.  Down, Up, and Over: Slave Religion and Black Theology.  Minneapolis: Fortress P, 2000.  

A book in the Black Liberation Theology continuum.  Hopkins demonstrates how the African American self was made by both whites and blacks.  The second part of the book focuses on the spirit of liberation and its connections to the developments in slavery.

Kroll-Smith, J. Stephen.  “The Testimony as Performance: The Relationship of an Expressive Event to the Belief System of a Holiness Sect.”  Journal for the Scientific Study of Religion 19.1 (1980): 16-25.

Though focuses on a holiness group, this case study is useful in thinking about conversion in general because it considers the “relationship between the testimony and the belief system” of the group (16).  Testimony functions in crucial ways in spiritual growth as it helps to place converts “ritually in the social matrix of the group.”

Johnson, Clifton, Ed.  God Struck Me Dead: Voices of Ex-Slaves.  Intro. By Albert J. Raboteau.  Cleveland, OH: Pilgrim Press, 1969.  

Remarkable collection of slave narratives collected at the end of the enslaved’s generation by the Fisk Social Science Institute.  These narratives recount the stories of Christian conversion as told by ex-slaves.  Many of the narratives contains scenes of violence—God chasing the sinner with a giant ice pick, demons rolling balls at sinners, the sinner being “struck dead” by God.  Also hinted at in some of the narratives are suggestions that the conversion experienced changed the person’s position in his or her slave situation with the master of the plantation.  A remarkable set of narratives which should be read by all researchers working in the area of African American studies.
Johnstone, Brian V., C.SS.R.  “The Experience of Conversion and the Foundations of Moral Theology.”  Eglise et Theologie 15 (1984): 183-202.

Argues that moral theology serves as a reflection upon conversion as well as a reflective interpretation.  According to Johnstone, narrative seems extremely well-suited to this kind of interpretation.

Metzner, Ralph.  “Ten Classical Metaphors of Self-Transformation.”  The Journal of Transpersonal Psychology 12.1 (1980): 47-62.

Metzner surveys the evolution of consciousness and the traditional ways people have use metaphor to talk about human consciousness.  Thinking in these terms, “death and rebirth,” “being in exile to coming home,” journeying, and others shows the importance of the visions of conversion narratives.

Morrison, Karl F.  Conversion and Text: The Cases of Augustine of Hippo, Herman-Judah, and Constantine Tsatsos.  Charlottesville: UP Virginia, 1992.

The preface “What is Called Conversion?” is especially useful in understanding the conversion narrative as literary compositions.

Murphy, Larry G.  “’God Got You Now’: Conversion Narratives of Black Americans.”  Explor 5.2 (1979): 30-39.

Murphy adds to the collection of narratives found in God Struck Me Dead, several stories of conversion coming from taped interviews that the author gathered for the Oral History Collection at Garrett-Evangelical Theological Seminar.  In the article, Murphy asserts that the experience of conversion was for black people “an event of radical repatriation” (32).

Niebuhr, H. Richard.  The Kingdom of God in America.  Wesleyan UP, 1988.
Quoting from Burgess (see bibliography, p. 269), “. . . Niebuhr saw conversion as the central theme of American Protestantism.  Moreover he argued that the greatest interpreters and representatives  of this tradition linked personal and social conversion.  The experience of individual salvation grounded a new communal order—both in the church and in the world.”

Raboteau, Albert J. Canaan Land: A Religious History of African Americans.  New York: Oxford UP, 1999. 

 “Big picture” presentation of the religious experience of Blacks in America.  Topics include African traditional religion, the turn to Christianity, religious practices of urban African Americans, Islam, and the role of black churches in social justice movements.

Rambo, Lewis R.  Understanding Religious Conversion.  New Haven, Connecticut: Yale UP, 1993.  

Drawing from stories of conversion all over the world and drawing upon a multi-disciplinary approach, this book examines the cultural/social influences on conversion.  A well-respected study.
Smith, Theophus H. Conjuring Culture: Biblical Formations of Black America.  New York: Oxford UP, 1994.  

Written from a religious studies perspective, a yet interdisciplinary view of the historical changes in African American religion and its connections to culture.

Snow, David A. and Richard Machalek.  “The Sociology of Conversion.”  Annual Review of Sociology 10 (1984): 167-90.

Offers a review of research leading up to the year 1984 on the topic of religious conversion in relatively new movements, analyzing the nature of conversion, the converts’ accounts, and the causes of conversion.  Also offers suggestions for further research.

Stromberg, Peter. G. Language and Self-Transformation: A Study of the Christian Conversion Narrative.  Cambridge: Cambridge UP, 1993.

According to reviewer Lorne L. Dawson [Journal for the Study of Religion 34 (June 1995): 373-4], this book is recommended for its focus on the “role of language and the presentation of narrative, along with the detail of the narrative analysis.”

Taylor, Janet.  “The Confessions of St. Augustine: A Spiritual Classic.”  Crux 21.3 (1985): 17-27.

Presents Augustine as a true and honest person with “great heart.”  Taylor argues that The Confessions are relevant today because the struggles presented there are universal.  

Whelchel, Love Henry, Jr.  Hell Without Fire: Conversion in Slave Religion.  Nashville: Abingdon P, 2002.  

A recent discussion on how conversion to Christianity assisted the enslaved to find personal freedom and survive the horrors of slavery

B.  Rhetoric of Women in Reform Movements

Anderson, Bonnie and Judith P. Zinsser.  A History of Their Own, Vol. 1.  New York:  Harper & Row, 1988.

This volume analyzes history from the feminine perspective with an emphasis on roles and practices of European women from late Antiquity through the Middle Ages, including their roles as prophetess, educator, artist, and rhetorical subject. Anderson and Zinsser consider the traditions that empowered and subordinated women in antiquity, and present a wide range of primary sources to discuss the role that various myths and mythologies have played in female aspirations as models for Joan of Arc and other strong women of that period. Periods of church history that encouraged women to assume leadership are balanced against reactionary periods which denied this possibility despite Biblical support. 

Beilin, Elaine V., Ed. The Examinations of Anne Askew.  New York: Oxford UP, 1996.

Examinations presents the first-person narrative of Reformation martyr and Renaissance rhetor Anne Askew (1521-1546). It records her imprisonment for heresy and her interrogation by officials of church and state in the last days of Henry VIII. Askew represents herself as arguing persistently, learnedly, and wittingly with her accusers, continually demonstrating their theological errors and her own refusal to be the traditional silent woman. Part spiritual autobiography, part historical document, this carefully crafted polemic provides insight into Reformation politics and society in England. Beilin’s volume includes two texts: the first edition of Askew’s Examinations (Examinacyons) with Johan Bale’s commentary, and a later uninterrupted edition published by martyrologist John Foxe. Following her death in 1546, Bale immediately published her work, interweaving his own historical commentary with her text to “elucidate” her role as a Protestant martyr. Askew’s work also exists in several early editions without Bale’s commentary, most notably in Foxe’s Acts and Monuments (1563). 

Beilin, Elaine. “A Challenge to Authority: Anne Askew.” In Redeeming Eve: Women Writers of the English Renaissance. Princeton UP, 1987.

As part of a larger introduction to women writers of the English Renaissance, Beilin discusses Askew’s autobiographical personae in Examinations, which include witty and dramatic; “preacher or teacher of the faithful” (xxi); and “learned and virtuous” (xxiii). Beilin makes an important contrast between Askew’s rhetorical style and tone in the first and latter Examinations. In the latter, Askew didn’t see herself as a “poore” woman all the way through, but rather as a visionary and a fighter (46). Askew drew on Scripture to create her own persona and authorize her own utterances, reading and knowing the Bible, quoting it in public, then writing it down in the context of her own story, breaking down several levels of prohibition against women. Beilin emphasizes Askew’s simultaneous challenge and subversion to the Catholic establishment and its restrictions on the woman’s role. To the Reformers for whom she intended to be a witness, her simultaneous courage, constancy, and fortitude—as well as her extensive Scriptural preparation—appear to come from God (30). To her interrogators, Askew appeared to be writing what was acceptable, in itself a revolutionary kind of rhetorical subversion.

Borda, Jennifer L. “The Woman Suffrage Parades of 1910-1913: Possibilities and Limitations of an Early Feminist Rhetorical Strategy.” Western Journal of Communication 66 (2002): 25-52.

Borda’s essay investigates the “suffrage parade,” a rhetorical strategy of the woman suffrage movement from 1910-1913 that has been previously unexamined. These “parades,” or groups of people marching to music, were organized annually as a rhetorical force for social change. Prior to this movement, parades were used more for celebratory performances, but women envisioned them as an opportunity to take suffrage politics more boldly into the public sphere by symbolizing solidarity, proclaiming collective agency, and transgressing rules of social order. Parades exhibited a “collective mobilization while visually symbolizing woman suffragists’ contestation of their prescribed societal roles.” Borda wishes to analyze and give exposure to this movement as a unique political strategy and tactical rhetorical resistance made possible by women.

Browne, Stephen. “Chapter Three: Real Pasts and Imagined Futures in the Appeal to the Christian Women of the South.” In Angelina Grimke: Rhetoric, Identity, and the Radical Imagination. East Lansing: Michigan State UP, 1999.

This book is one account of the ways in which Grimké’s public identity (ethos) was symbolically fashioned and put to the purposes of moral reform. While neither Grimké nor her contemporaries used the word “identity” to describe their public self, Browne uses it to signify what Grimké’s rhetorical practice pressed on. Rather than biographically portray her in a firmly fixed cultural grid, Browne complicates her affiliations with any one particular religion, region, gender role, and class, and portrays Grimké’s work in terms of questions of self, being, and being-with-others.

Campbell, Karlyn Kohrs. “Gender and Genre: Loci of Invention and Contradiction in the Earliest Speeches By U.S. Women.” Quarterly Journal of Speech 81 (1995): 479-495.

Karlyn Kohrs Campbell advocates studying women’s rhetorical performances together to make meaning. Beginning with Jamieson’s and Campbell’s “generic hybrids,” Campbell specifically discusses Priscilla Mason’s salutatory oration and Deborah Sampson Gannett’s lecture recitals as linked rhetorical genres that are also social constructions (Campbell 479). Mason achieves this by demonstrating her familiarity with the “proper sphere of rhetoric” while dialoguing with herself about the societal restrictions preventing women from practicing public oratory (482). Sampson Gannett achieves this by reverting back and forth between her “true woman” and “masculine alter ego” within the speech, sometimes within individual sentences. Such hybrids “emerge out of occasions that embrace more than one purpose” (479), and allow women to invent rhetorical personae that appear to simultaneously uphold and disrupt what is considered “feminine” at the time (480). For Campbell, the clash between gender and purpose that results from these hybrid performances represents a kind of feminization of centuries-old discourses—“a rhetorical act in conflict with itself” (491)—and an important beginning point for the larger discourse of woman’s rights.

Campbell, Karlyn Kohrs. Man Cannot Speak For Her, Volume I: A Critical Study of Early Feminist Rhetoric. Westport, CT: Greenwood P, 1989.

Campbell’s groundbreaking study on nineteenth-century women speaking in public against age-old prohibitions, largely religiously based. These women argued for one moral law governing both men and women, and were activists on behalf of abolition and African-American rights, women’s suffrage, and temperance. Campbell discusses how they learned to address male audiences. Includes Sarah and Angelina Grimké, Elizabeth Cady Stanton, Susan B. Anthony, Frances Willard, Ida B. Wells, and Mary Church Terrell.

Clarke, Danielle. The Politics of Early Modern Women’s Writing. England: Pearson Education, Ltd., 2001.

In this work, Clarke addresses the need to study women’s writing as discourse in order to uncover the material and ideological conditions surrounding when, where, and how they communicate. She looks specifically at the uses and executions of Renaissance women’s texts as a way of determining the various linguistics sites where gender and power struggles could be more closely examined. Drawing from Deborah Cameron’s Feminism and Linguistic Theory, Clarke advocates looking closely at women’s texts in context, with an emphasis on how they use the vernacular and satire, rather than trying to codify a sex-specific usage or register (and subsequently reinforcing women’s exclusion from discursive circles). Scholars need to consider the reality and representation of women’s speech together in order to better uncover the relationship of women to language. Taking into account their education and literacy practices, Clarke aims to give a fuller description of what women did, not just what they should do, by relying on more than surviving traces of women’s voices that have been most likely filtered or mediated to meet generic demands. 
Collins, Vicki Tollar. “Walking in Light, Walking in Darkness: The Story of Women’s Changing Rhetorical Space in Early Methodism.” Rhetoric Review 14.2 (1996): 336-354.

Focusing on eighteenth-century rhetorical practices of women in early British Methodism (circa 1750 to 1805), Collins broadens the territory of their work by giving exposure to the various forces that kept them silent. As a way of providing alternatives to their non-preaching rhetoric, Collins traces the specific practices of lesser-known women, examines the moral and patriarchal forces that promoted Hester Ann Rogers’ well-known Account, and theorizes about the type of rhetorical space that could have formed as a result. Inspired by Cheryl Glenn (remapping rhetorical territory), Tom Miller (expanding the boundaries of rhetorical history from male intellectual centers outward), and Patricia Bizzell (recovering women’s texts as feminist acts), Collins complicates Methodist women’s participation in the history of rhetoric.

Delamotte, Eugenia C., Natania Meeker, and Jean F. O’Barr, Eds.  Women Imagine Change: A Global Anthology of Women’s Resistance from 600 B.C.E. to Present.  New York:  Routledge, 1997. 

An exhaustive collection of women’s writings through the ages, focusing on literary women of influence and power, their themes, topics, and rhetorical practices. The collection is organized into six sections: Sexuality, Spirituality, and Power; Work and Education; Representing Women; Writing the Body Politic; Identifying Sources of Resistance; and Vision and Transformation. Extensive introductions combine a broad theoretical perspective on gender and resistance with helpful biographical context. Three key women reform rhetors include: Héloïse (twelfth-century France), who put philosophy above conventions of society and marriage; Christine de Pizan (fourteenth-century France), who wrote The Book of the City of Ladies as a way of providing a universal religious history of women from a woman’s point of view, and to position them within dominant religious discourse; and Hildegard of Bingen (twelfth-century Germany), a powerful abbess known for her work as a healer, theologian, scientist, musician, and poet. Hildegard wrote of her visions often, identifying herself with an authority emanating directly from God” (331). Her writing included biographies, treatises on healing and the natural sciences, religious commentaries, and an opera.
Donawerth, Jane. “Conversation and the Boundaries of Public Discourse in Rhetorical Theory by Renaissance Women.” Rhetorica 16 (Spring 1998): 181-99.

Includes Margaret Fell, noted Protestant reformer and one of the founders of the Society of Friends (Quakers).

---, Ed. Rhetorical Theory By Women Before 1900: An Anthology. Lanham, MD: Rowman & Littlefield, 2002.

This anthology features women’s rhetorical theory from the fifth through the nineteenth centuries. Assembling selections on rhetoric, composition, and communication by 24 women around the world (including Aspasia, Pan Chao, Sei Shonagon, Madeleine de Scudéry, Hannah More, Hallie Quinn Brown, and Mary Augusta Jordan), Donawerth tells an often-overlooked history of rhetoric by drawing on George Kennedy’s broad and dynamic definition(s) of “rhetoric.” Donawerth’s definition of women’s rhetorical theory includes their emphasis on conversation as a model for discourse, collaboration with the audience on making meaning, and using dialogic to teach and reflect on rhetoric (xv). She is cautious about establishing another history of women’s rhetoric yet offers a history of women rhetorical theorists by suggesting them together (qua James Berlin’s “Revisionary History”). Donawerth’s method includes historicizing them by offering groups of “representative texts” written by women who may not have had formal opportunities to speak/write in public (xviii), and categorizing them by evident patterns (xix). 

Gilbert, Simeon. “The Newspaper as a Judiciary.” The American Journal of Sociology 12.3 (November 1906): 289-297.

Reverend Gilbert posits newspapers as the contemporary form of judiciary (at the turn of the twentieth century, under the Roosevelt presidency). He argues that people (particularly educated men) are less interested in the novelty of the news, but in the “meaning, the character, the ethical and social bearing, of the current happenings, doings, movements, struggles, speculations, and opinions of the day” (290). At a time when the courts are unable to provide “instantaneous” or sufficient action on the “nameless and numberless” cases presented to them (292), newspapers provide an auxiliary way to see that perpetrators are brought to justice. Gilbert’s emphasis is on moral judgment and action towards reform.

Gordon, Beverly. “Spinning Wheels, Samplers, and the Modern Priscilla: The Images and Paradoxes of Colonial Revival Needlework.” Winterthur Portfolio 33.2/3 (Summer-Autumn 1998): 163-194.

The essay is based on a presentation given at the Women, Material Culture, and Colonial Revival session of the American Studies Association Annual Meeting in 1995. It considers the little-explored role of needlework in the Colonial Revival movement, specifically the way that images of needlework and handmade textile production served as symbols of a culturally divided nineteenth-century past. Gordon proposes a “periodization of colonial revival needlework” (163) that includes a complex history when well-off social reformers from 1890-1920 employed disadvantaged people to do the needlework before accepting needlework creation as a class-appropriate activity.

Hawkesworth, Mary E. “Feminist Rhetoric: Discourses on the Male Monopoly of thought.” Political Theory 16.3 (August 1988): 444-467.

Perhaps in response to feminist attempts at bringing women writers and speakers into the rhetorical tradition (but succeeding, instead, at proliferating mainstream rhetorical values by measuring them according to the dominant linguistic standards), Hawkesworth discusses five principal aims of the feminist project, and proposes to identify and critique four uniquely feminist rhetorical strategies as a way of helping the emancipatory values of the feminist project to be more fully realized (445). One way feminists have furthered their “feminist project” is by deconstructing language or, as Hawkesworth puts it, “attempt[ing] to reveal mystifications and legitimations embedded in dominant discourses” (444). 

Hobbs, Catherine, Ed. Nineteenth-Century Women Learn to Write. Charlottesville: UP of Virginia, 1995.

Thirteen essays focusing on women’s education, the contexts in which they acquired advanced literacy, and the practices they developed. Essays include June Hadden Hobbs, “His Religion and Hers in Nineteenth-Century Hymnody,” Shirley Wilson Logan, “Literacy as a Tool for Social Action among Nineteenth-Century African American Women.”

Huxman, Susan Schultz. “Perfecting the Rhetorical Vision of Women’s Rights: Elizabeth Cady Stanton, Anna Howard Shaw, and Carrie Chapman Catt.” Women’s Studies in Communication 23.3 (Fall 2000): 307-36.

Huxman’s essay argues that Elizabeth Cady Stanton, Anna Howard Shaw, and Carrie Chapman Catt discursively enacted different stages in the evolution of a rhetorical vision for woman’s rights. Huxman offers a creative re-vision of the history of women’s political oratory by placing Cady Stanton at the beginning of that “stage of evolution” that would be “perfected” by her notable predecessors, Anna Howard Shaw and Carrie Chapman Catt (Huxman 307). For Huxman, the rhetorical vision of woman’s rights kept emerging with the leadership roles, the existing cause, and the developing Suffrage philosophy taken on by each woman (308). Cady Stanton’s role in this evolution was that of the “prophet,” because of her propensity for agitating, philosophizing (312), and disrupting (329). Conversely (or perhaps consequently), Shaw and Catt would eventually employ principles of Methodism and Social Darwinism to speak to their ever-narrowing audiences of general public and “rank and file” suffragists (307). Appropriately, their rhetorical patterns allowed for more self-references (“I” and “we”) to unify the diversity of human agents, and eventually introduce “we” and “women of this country” as principal subjects, with only a few references to “suffragists.” The value of Huxman’s comparative critique is in relating their works together rather than examining, analyzing, or otherwise treating them as if they delivered their speeches in isolation of each other’s work, or differed qualitatively.

Logan, Shirley Wilson. “We Are Coming”: The Persuasive Discourse of Nineteenth-Century Black Women. Carbondale: Southern Illinois UP, 1999.

Largely trained in speaking skills in the black church, black women chose to participate in public discourse in ways grounded in African origins but adapted to multiple audiences and exigencies. Includes works of club women, church women, and educators. Speeches of Maria Stewart, Frances Harper, Ida B. Wells, Anna Cooper, and others are analyzed through the new rhetorics of Perelman and Olbrechts-Tyteca, Burke, and Bitzer to reveal strategic shifts, audience adaptations, and tactics of arrangement that achieved communicative aims.

Merrill, Yvonne Day. The Social Construction of Western Women’s Rhetoric Before 1750. Lewiston, NY: Edwin Mellen, 1996.

Merrill describes the inadequacies of using male typologies to examine the history of women’s writing and instead draws on Kathy Ferguson’s typology of feminist stances (The Man Question: Vision of Subjectivity in Feminist Theory) for its notions of “praxis feminism, cosmic feminism and linguistic feminism” (107) to identify feminist textual strategies in speeches and writings prior to the eighteenth-century. Following a Bakhtinian notion of genre as “the particular form any concrete utterance takes in a given speech situation,” (158) Merrill presents the genres in which women spoke and wrote as embodying rhetorical contexts and made possible by them. Merrill sees that women had three genre choices: to conform to and speak within the public genres of dominant discourse; to select existing genres that are devalued by the discourse as “feminine” or “private,” or to create new genres in which to treat new themes (159). 

Pellegrin, Peter.  “Sexuality and Lay Sanctity in The Book of Margery Kempe.” Ed. Ann W. Astell.  Lay Sanctity, Medieval and Modern: A Search for Models.  Notre Dame: U Notre Dame P, 2001.  91-104.

This essay considers Margery Kempe as an author. In the 1430s, while a member of the Holy Trinity church, Kempe began dictating her personal visions of Jesus to a scribe, resulting in The Book of Margery Kempe. Though she was socially secure, her Book shows the conflicts and tensions existing within her prominent community, by criticizing and rejecting certain medieval figures of spiritual and secular authority (including her husband and key townspeople). Kempe is one of the earliest known female figures to claim celibacy after 20 years of marriage and 14 children, in a non-widowed state.  A controversial figure, she dressed in white to indicate her new purity in Christ, yet her calling often came under question because it conflicted with typical views of women practicing sanctity or scholarship “full time.” To some religious scholars, Kempe represents a lower form of mysticism, the via positiva or “the Lesser Way” (Pellegrin 93). But in spite of the subject of her visions, and in spite of the fact that Kempe’s scribe did include two short prefaces to conceptualize her account, Pellegrin emphasizes that textual authenticity and scholastic value aren’t in question. 

Theibaux, Marcelle.  The Writings of Medieval Women.  New York: Garland, 1994.

Theibaux chronicles first-hand and eyewitness accounts of influential women writers in the earliest traditions, including Vibia Perpetua of Carthage, a martyr, and Egeria of Spain, an uncloistered nun. Where available, this collection includes segments of their texts, such as the prison diaries of Perpetua, whose contents and memory were kept alive by St. Augustine after her death; and the record of Egeria’s three-year journey to the Holy Land that is “striking for its spontaneity and colloquial directness” while demonstrating an intense focus on her journey of “commonsense piety” (Theibaux 23).

Waggenspack, Beth M. “Women’s Role in Rhetorical Traditions.” The Rhetoric of Western Thought, Eighth Edition. Ed. James L. Golden, Goodwin F. Berquist, William E. Coleman, and J. Michael Sproule. Dubuque, IA: Kendall/Hunt, 2004. 45-47.

Focusing on Elizabeth Cady Stanton’s rhetoric in a historical perspective, Waggenspack emphasizes Cady Stanton’s skill in argumentation and attention to “custom and prejudice” (45) as two strategies for capitalizing on her own public image as the “respectable, congenial matron” who could still be dedicated to suffrage issues (45). Cady Stanton’s rhetoric tended to portray an ideal heroic woman with a unique blend of superior qualities: strong argumentation skills, clarity and compact delivery style, and alternating wit and passion, important for constructing ethos before male audiences. Waggenspack notes frequent responses to four common masculinist arguments in Cady Stanton’s rhetoric: 1) that women originated from and inhabited predetermined (separate) spheres; 2) that they were by nature subordinate; 3) that a woman’s role as wife and mother were paramount to her duties outside the home; and 4) that women required special judicial protection. 

C.  The Rhetoric of Race and Practices of the Christian Church

Augustine De Doctrina Christiana. R.H.P. Green, trans. Oxford: Oxford UP, 1997. 

This important text seems to unite classical rhetoric with Judeo-Christian rhetoric. the first three books lay a foundation for the preacher by a discussion of “signs,” a focus on absolute truth found in the Bible (with several exhortations to become familiar with the Bible), and the last chapter seems to be more practical practice for the religious orator. One appeal that Augustine makes is for the preacher to use all means to make his message more persuasive by means of persuasive techniques of classical rhetorical. On the other hand, a reader can also gain insight into the attitudes prevalent during his era: consummation of the marriage was for procreation, not pleasure. Women did not seem to play a role in rhetorical training of youngsters as Quintilian proposes. A famous line from Augustine is his paraphrase of Cicero’s “instruct   his listener, give him pleasurek, stir his emotions” (Brutus, xlix:186);  Augustine prefers “instruct,  delight and move” (Book 4, 10:24). Along with discussion on proper interpretation of biblical passages, he also argues for a literary value of the Bible but weakly supports his proposition by quoting extensive passages and briefly stating its worth instead of extensive support.

Bailey, Kenneth.  Southern White Protestantism in the Twentieth Century. 1964.  Gloucester: Harper and Row, 1968.  

Although Bailey speaks of the Southern church and its various changes over time, he emphasizes that the church congregation believed that single-race churches were the best idea. After the Civil War, the southern church-goers desired to maintain racial segregation. 
Cone, Cecil W. The Identity Crisis in Black Theology. Nashville: AMEC, 1975. 
This little book takes several black theologians/scholars and critiques their stance. Cecil Cone starts with his own premise of black religion (that there is a "true" black religion which incorporates culture and spiritual experience) and then explores those of others, notably Joseph R. Washington, author who criticizes Martin Luther King and James Cone, who seems (according to Cecil) to have a fixation on black liberation. In each critique, C. Cone gives an overview of the scholarship of five black authors, identifies the weakness of each and applies his stance of "an experience with God" as a plumb line. 
Cone, James. Risks of Faith. Boston: Beacon, 1999. 

James Cone, brother of Cecil Cone, explains his transformation from a study of Euro-American aspects of religion to a stance on black liberation, which should (according to him) define all religion. He interprets Jesus' teachings as "liberation" and attacks "white" religion for distortion of the Bible to suit the purposes of the white church-goer. He then goes on to define spirituals as songs for liberation and calls for a re-intrepretation of the Bible to fit the liberation theme. He also gives general directions for inclusion of women in the pulpit. 

Conley, Thomas M. Rhetoric in the European Tradition. Chicago: U of Chicago P, 1990. 

Conley looks over several periods of rhetorical tradition, starting with ancient Greece, then Rome and moves all the way to the 20th century. His discussion of rhetoric is more complete than Kennedy’s (restricted to classical rhetoric). In each chapter, Conley reviews the orators, theory and practices of a designated period. Each chapter also contains excerpts of two or more works by the rhetors of his discussion. the book starts like most texts on rhetoric, with classical Greek rhetorics and moves past Kennedy to include modern rhetoric, the last chapter which is entitled “Philosophers Turn to Rhetoric” (Richard McKeon, Chaim Perelman are two examples). He also departs from Vicker’s criticism of Medieval Rhetoric (“Medieval Fragmentation”) and includes an interesting comment about the Renaissance: “The Renaissance was, to begin with, a violent and turbulent age. . . .  the list of wars, skirmishes, invasions, and campaigns that occurred during the Renaissance would be very long indeed” (110). In his “Rhetoric and Renaissance Humanism,” he characterizes two important figures—Erasmus and Luther—as “two very different faces of humanism” (124). His coverage of the periods seems to be  comprehensible, though he is not completely objective. 

Ellis, Carl F., Jr. Black Liberation: the Gospel in the Black American Experience. Downers Grove: InterVarsity, 1983. 

Ellis looks over the work of Martin Luther King and Malcolm X, besides the black struggle to gain equal rights. He also intertwines the ideas of jazz, paganism, “white man’s religion,” and theology into his discussion. One chapter focuses on the black preaching tradition. His last chapter is prescriptive as he advises churches to “develop black leadership and an unusual chapter is names “The Fields are Black unto Harvest.” His glossary includes a definition of “fundamentalism,” a critique of evangelical religion that is “culturally insensitive.” 

Foss, Sonya. Rhetorical Criticism: Exploration and Practice. 2nd ed. Prospect Heights: Waveland, 1996.

Foss gives a suitable background on rhetorical analysis and then divides her discussion in the several categories: feminist (upon which she spends a considerable number of pages), psychological, narrative and several others. Each chapter explores one category fully, with sample essays that employ the relevant critical strategies. One interesting example was a psychological reading of a Batman movie (starring Michael Keaton) and another that provoked discussion in the classroom was a feminist reading of a Sesame Street song. I chose narrative analysis for my study, and the chapter’s examples included an analysis of a parenting support group that advocates “tough love,” a firm method of dealing with misbehaving children. 

Heath, Shirley Brice. Ways with Words: Language, Life and Work in Communities and Classrooms. Cambridge: Cambridge UP, 1983.
This seminal work explores mainly two cultural groups in a town, performed in a 10-year study: the language acquirement, usage, and social interaction. The main groups are divided by race (African-American and Caucasian) and discussed in reference to their application of written and verbal literacy. A third group is also discussed, "townspeople," a "middle class" group of both races. Heath's intricate details about the homelife, reading and writing habits, social and rhetorical habits contrast strongly between black and white in the two communities, but the middle class seem to be the "movers and shakers" in the community. Along with the two communities, Heath discusses the qualitative research performed by the teachers and students as they explore their own literacy and report on their "findings." The teachers apply what they have learned and change their teaching strategies accordingly. Heath also includes a prologue that reports on the abandonment of modified strategies after her study ends and she moves on. 
Kennedy, George. Classical Rhetoric and its Christian and Secular Tradition from Ancient to Modern Times. Chapel Hill: U of North Carolina P, 1980.

Kennedy looks at rhetoric from several angles, claiming three “strands” of “technical rhetoric” (use of handbooks), “sophistic rhetoric” (emphasizes speaker rather than the speech), and “philosophical rhetoric” (deemphasizes speaker and highlights message and its effect on audience.  He explores each type of rhetoric in its own chapter and in the following chapters, he proceeds in chronological order from Greek-Roman origins (Demetrius) to Neoclassical rhetoric (Hugh Blair). The chapter of my interest was Judeo-Christian Rhetoric, which Kennedy finds only slight similarities to classical rhetoric.  “In its purest and most fundamental form, therefore, the basic modes of proof for Judeo-Christian rhetoric are grace, authority, and logos, the divin message which can be understood by man. These correspond in a very incomplete way to the pathos, ethos, and rational logos of Aristotelian rhetoric.” (123)

Mitchell, Henry. Black Preaching. Philadelphia: Lippincott, 1970.

Mitchell covers several aspects of what he believes is an important tradition. His chapters include a historical background of black preachers and their growing accessibility to education, their use of the Bible, "Black English," context for preaching, and other details. In one chapter, he contrasts the Euro-American and African-American methods for the entire preaching situation, noting that Euro-Americans allow for little collaboration whereas African-American audience is fully engaged in the service, especially the sermon. He warns that call-response should not become an end in itself and that it may be abused by some; moreover, he states that some "typical" speaking techniques such as "rhythm" and "tone" are rarely used among the best speakers. At the end of this older edition, he includes a "white" sermon passage, which he "translates" into a "black" one, in order to better show the contrasts between the two ethic groups. His newer edition, Black Preaching: The Recovery of a Powerful Art (Nashville: Abingdon, 1990) contains much of the same material with slight rearrangement and deletion of the sermon "translation" and contrasts between "black" and "white" preaching.

Moss, Beverly. A Community Text Arises: A Literate Text and Literacy Tradition in African-American Churches. Cresskill: Hampton, 2003.

In this qualitative study on three African-American churches, Dr. Moss discusses the literate practices in the worship service: the bulletin, the liturgy, but especially the congregation and preacher during the sermon. She argues for a re-definition of literacy that incorporates collaboration between speaker and audience. She includes issues of "copyright" (preachers borrowing one another's material) and applies of her findings to the school setting. Her analysis of sermon material was instructive as she notes use of strategies designed to connect speaker and audience: 1st and 3rd person pronouns, "Black English," and shared knowledge (using Bible passages). One of her studies focuses on a preacher with his own congregation and then visiting a church of a former "mentee." 
Ober, Josiah. Mass and Elite in Democratic Athens: Rhetoric, Ideology, and the Power of the People. Princeton: Princeton UP, 1989.
This book explores and suggests the ideology and struggles of the Athenian democracy, including minor discussion upon slaves and women. Essentially, the democrats in Athens experienced tension between the elite and the commoner. Ober explores the different forums in which the two groups met and their compromises to engage in political interchange. Of interest are: the "suspension of unbelief," when the commoner decides to believe that an obviously rich man claims to be poor or uneducated, the similarity of the theater and public speaking practices, and the damaging effects of rumor. However, the author ensures, through repeated statements, that his work is speculative. 
Pinson, William. “The Pulpit and Race Relations.” Preaching in American History: Selected Issues in the American Pulpit 1630-1967. Ed. DeWitte Holland. Nashville: Abingdon, 1969.

This article is one of many in Holland’s anthology. Pinson categorizes three groups of preachers during the Civil Rights era, but then focuses on two in his discussion. He demonstrates that both groups--pro Civil Right and anti-Civil rights--both used the Bible to support their claims and arguments but chose passages out of different Bible references. 

Quintilian. On the Teaching of Speaking and Writing. James J. Murphy, ed. Carbondale: Southern Illinois UP, 1987.

Quintilian, a “disciple” of Cicero, elaborates upon the making of a rhetor, starting with the young child and moving to the adult. This book only contains part of the full Quintialian and most of the chapters focus on the young man’s growth in elocution. Quintilian’s advice includes specific details about correct pronunciation, discipline of students (no beatings, too much like a slave’s punishment) and types of narrations—“fables,” “argumentum,” “history” (Book Two, 4:2), the latter which is used for my section on a church’s historical narrative. The author argues for a group environment rather than private tutoring and for mothers to be educated so as to prepare the groundwork for the child’s success. He also claims that some talent must be present in the youth to excel in oration. 

Raboteau, Albert J. Slave Rebellion: The “Invisible Institution” in the Antebellum South. Oxford: Oxford UP, 1980

Raboteau confines his discussion to religious practices among blacks, and his book is divided into two main parts: the “African Heritage,” with a focus on slaves “seized from “Central, South, and East—as well as West Africa” (7), a widening of the discussion which primarily focuses on West Africa (Smitherman, Royster). After describing the intricacies of religious beliefs and ritual, Raboteau suggests that some of them resemble “Catholic popular piety.” He discusses the “debate” over African retentions in the U.S. between Herskovits (who disputes the “myth that American Negro had no past except a history of primitive savagery” 48) and Frazier (who “denies that African culture was able to survive the conditions of slavery” 52). Raboteau also explores the voodoo traditions established in the New World, the interactions of blacks and whites in American churches and the use of biblical passages to enforce slave docility, the resistance of blacks to such enforcement (secret gatherings to worship), important figures among the black religious community and excerpts of slave narratives.  

Smitherman, Geneva. Talkin and Testifyin: The Language of Black America. Detroit: Wayne State UP, 1977.
Smitherman’s discussion on language and linguistics makes a strong case for “black English” and its influence upon the American language system. Her theme-based chapters cover West African religion, various forms of language use in the black community (especially the sacred-secular overlap in speech) and contrasts between black and white language usage.  Her discussion intermingles formal terms and colloquial language “black style,” such as this example.  “To get an understanding of call-response n Black English, we should look more closely at the relationship between this communication dynamic and the traditional African world view, as well as its relationship to black music. Now, y’all got to follow me cause it gon git deep right long in here, you dig?” (108).  Several passages have similar juxtaposed statements, which renders a more enjoyable read of scholarly discussion. Included are cartoons from Ebony, relevant to the discussion about black community practices or language blunders by whites. Her appendices include “Well known Black Proverbs and Sayings,” such as “the blacker the berry, the sweeter the juice,” and a test to “translate” a phrase into “Black English. Her final chapter applies her discussion to the school community in  much the same way as Heath: educators should be aware that “Black English” has a linguistic system, which should engender support and understanding for the Black student—rather than condemnation and penalty. 

Washington, Joseph R., Jr. Black Religion: The Negro and Christianity in the United States. Boston: Beacon, 1964.

This scholarly study on religion in the black community starts as most, with the historical use of religion by whites to suppress blacks. Washington includes much historical material and attacks what he considers a misuse of Christianity that brought division between the races. Surprisingly, he also attacks Martin Luther King, Jr. and his Christian love/passive resistance tactics. Washington argues that the two components cannot be  combined but are separate elements, and then he uses student protesters as an supporting example. When he describes a confrontation between black students and white police, who did not retaliate as expected, the students were ushered to a church during which they sang spirituals for emotional release rather than spiritual development. A predominate theme is the white church, which has continually prohibited the “Negro” from fully developing an authentic Christian faith and his conclusion is a strong call for assimilation of the two races in the church setting and development of black leadership for service in the truly integrated church.

D.  Rhetoric and Composition in the Jesuit Educational Tradition
Boyer, Mildred.  “A Note on 18th-Century Aristocratic Education:  The Seminarios De Nobles under the Jesuits.”  Hispania 41.1 (March 1959): 71-74.

Boyer outlines the structure and function of the Seminarios de Nobles, educational institutions for young (7-15) sons of aristocratic families in Philip V’s Spain, the first of which was founded in 1725.  In the course of study—which Boyer notes could be “supplemented at the teacher’s discretion” (74), a boy would have “five classes” in grammar, “with rhetoric as the climax” (73).   Grammar courses included Latin syntax and Cicero’s writings; rhetoric focused on Cicero’s orations. Poetics focused on Latin authors, but also contained contemporary French and Spanish authors.  The boys were also taught respect for each other and “urbanity.”

Cesario, Francesco C.  “The Collegium Germanicum and the Ignatian Vision of Education.”  Sixteenth-Century Journal 24.4 (1993): 829-841.

Arguing against the view of the Collegium Germanicum as a “bastion of the Counter-Reformation” (835), Cesario provides, in the earlier parts of the essay, a concise discussion of synthesis of humanist and Ignatian thought in the 16th century as the first Jesuit schools were founded.  Early Jesuit educators based curricula on the “method and order of [the University of] Paris…a foundation in classical Latin grammar, an emphasis on Cicero and Vergil, the speaking of Latin, and a method based on repetition, constant review, memorization, disputation, and composition exercises” (834). Cesario notes the particularly Ignatian combination of learning and faith as the aim of such an education.

Doherty, Paul C.  “After Rhetoric.”  Boston College Magazine 51.1 (Winter 1992): 24-28.  

Doherty provides a summary of the history of writing instruction at Boston College, tracing the shift from the Ratio Studiorum-based all-required curriculum to the modern elective curriculum, including the dropping of classical language requirements, the shift from oratory to writing, and the shift from rhetoric to literary analysis and back to rhetoric on contemporary practice.

Donohue, John W., S.J.  Jesuit Education: An Essay on the Foundations of its Idea.  New York: Fordham UP, 1963.

This book is a theoretical examination of the spiritual and historical background of the Jesuit educational tradition, placing it into a contemporary light.  

Dowling, M.M., S.J.  Creighton University: Reminiscences of the First Twenty-Five Years.  Omaha:  Burkley, 1903.

Rev. Dowling, an early president of Creighton University, discusses in this memoir the education provided at the Nebraska institution, which included “the various kinds of composition, elocution, and oratory, [and] …cultivate[d] a graceful delivery, train[ed] youth to debate and discuss live questions, form[ed] the taste, and enable[ed] the student to think, write, and speak correctly and elegantly (115).

 Farrell, Allan P., S.J.  The Jesuit Code of Liberal Education: Development and Scope of the Ratio Studiorum.  Milwaukee: Bruce, 1938.  

Farrell sets forth the humanistic background of the Ratio, placing it within the 16th-century and Jesuit historical contexts, discussing the 1586 and 1591 versions, and analyzing in detail the 1599 Ratio (the first formally approved version).  The curriculum of each, including the rhetorical syllabus, is synopsized; for the 1599 version, the typical daily schedule for each year level is shown.  An appendix treats the issues attending the search for an appropriate and usable Latin grammar.

Flynn, L. J., S.J.  (1956). The “De Arte Rhetorica” of Cyprian Soarez. Quarterly Journal of Speech 42.4 (December 1956): 367-374.

Flynn introduces Cyprian Soarez, a 16th-century Jesuit who wrote, in 1562, a rhetoric ( De Arte Rhetorica, in its short form) that was “...used by hundreds of thousands of schoolboys for two hundred years inEurope and the New World, and...reprintedin its original, or a modified, form more than two hundred and seven times” (367).  

Gannon, Robert I., S.J.  “General Education and the Jesuit Concept of Education.”  Modern Language Journal 25.2 (November 1940) 147-148.

Gannon laments over the passing of traditional Jesuit educational values in what he sees to be a rush toward modernity (147); he asserts that schools are “graduating too many boys (sic) who cannot properly read a book, who cannot write a correct English paragraph, [and] who cannot translate a foreign sentence—ancient or modern—into good English.”  Gannon frames this statement of loss in terms of what he seems to believe is the real core of a universal education: “humanities, rhetoric, philosophy” (147), and calls for conservatism in the face of a ‘declining civilization.” 

Liss, Peggy K. “Jesuit Contributions to the Ideology of Spanish Empire in Mexico: Part II.  The Jesuit System of Education and Jesuit Contribution to Ongoing Mexican Adhesion to Empire.”  The Americas 29.4 (April 1973): 449-470.

Liss discusses how the Spanish Jesuits and their schools in Mexico exhibited an uniquely 16th-century Spanish outlook, teaching a rhetoric that seemed suited not for developing humanists, but for reinforcing piety (451-2), and which resided in a curriculum that was “…perhaps more religiously oriented and less secular and humanistic” (456) than may previously have been thought.  Essentially, Liss states, the Jesuit system reinforced Spanish patriarchal and imperial social and cultural systems.

McNamee, Maurice B., S.J.  Reading For Understanding.  3rd Ed.  New York: Holt, 1968. 

A textbook for first-year composition, this book illustrates the emphasis, noted by Doherty (above), on literary analysis and taxonomic structure characteristic of rhetoric and composition instruction in U.S. colleges and universities of that time.  

Quackenbos, G.P.  Advanced Course of Composition and Rhetoric.  New York, Appleton, 1854.  

A rhetoric used in the early years of Jesuit Creighton University, this text focuses primarily on style and literary analysis.

Ratio Studiorum: The Jesuit Ratio Studiorum of 1599.   Trans. Alan P. Farrell, S. J.  http://www.bc.edu/bc_org/avp/ulib/digi/ratio/ratiohome.html.

The Ratio is essentially the set of lesson plans for teachers in Jesuit schools of the late 16th century, and one of the significant primary sources in Jesuit education from the 16th century to the present.   As Wise (below) notes, the Ratio is “…not a book of educational theory” per se, but a curriculum (Wise 29).    The “Rules for the teacher of rhetoric” (73) in the document read essentially as a teacher’s guide, specifying the exercises, activities, and authors to be read. The rhetoric class “…is concerned mainly with the art of rhetoric, the refinement of style, and erudition” and “…spans two major fields, oratory and poetry, with oratory taking the place of honor” (73).  Following the rhetoric classes, students embarked on a course in humanities,” “…to lay the foundations for the course in eloquence after the pupils have finished their grammar studies (79).

Schlafly, Daniel L.  “True to the Ratio Studiorum?  Jesuit Colleges in St. Petersburg.”  History of Education Quarterly 37.4 (Winter 1997): 421-434.

Schlafly charts the course of the two schools run by Jesuits in the early 19th century in St. Petersburg, placing them in the European political context of that time.  Flourishing for a time under Catherine II and Paul I, these schools went beyond the Ratio Studiorum by increasing the amount of time spent on modern languages (including “Russian and French rhetoric”) and scientific, martial, and mechanical subjects (430). 

Stein, Susan M.  Integrating a Pedagogy of Writing with Personal Formation in the Jesuit Tradition.  Diss. U. of Nebraska 1995.

Stein provides the first contemporary theoretical application of the Ratio Studiorum and its formational impulse to a late 20th-century understanding of rhetoric and composition.

Whitehead, Maurice.  “Jesuit Secondary Education Revolutionized:  The Académie Anglaise, Liège, 1773-1794.”  Pedagogica Historica 40: 1 and 2 (April 2004): 33-44.   

Whitehead shows how the suppression of the Jesuits in 1773 led some (ex-) Jesuits, to move to Liège in what is now Belgium, whose ruler was tolerant of their educational mission.  These educators, freed by the suppression of the Society from absolute adherence to the Ratio, transcended the aging document and developed a more progressive course of study, including experimental sciences and instruction in vernacular languages and in so doing had a significant on Catholic higher education in America.

Wise, John E.  “Jesuit School Beginnings.”  History of Education Quarterly 1.1 (March 1961): 28-31.

Wise provides a synopsis of the Jesuit educational system’s beginnings, noting its reliance on the system of the University of Paris (which specified a firm foundation in grammar); “…recitations, disputations, memory lessons, [and] written compositions are of capital importance” as is “…eloquentia perfecta, which might be paraphrased as ‘right reason joined to cultivated expression’” (30).  He asserts, as Ganss (above) does, that the Constitutions of the Society of Jesus reveal more about the Jesuit educational system than do the various instantiations of the Ratio Studiorum. He also notes that the success of Jesuit schools was due in part to the “personal interest of the teachers for their students.”

Weidner, Heidemarie Z.  Coeducation and Jesuit “Ratio Studiorum” in Indiana: Rhetoric and Composition Instruction at Nineteenth Century Butler and Notre Dame.  Diss. U of Louisville 1991.

Weidner’s dissertation is one of the few sources that directly trace the Ratio Studiorum to actual instruction in U.S. higher education institutions.   She describes a curriculum at early Notre Dame that emphasized rhetoric, stressing both writing and oratory (197) and including the lectures of Hugh Blair (200).  

Yaghjian, Lucretia B.  “Writing Cultures, Enculturating Writing at Two Theological Schools:  Mapping Rhetorics of Correlation and Liberation.”  Teaching Theology and Religion 5.3: 128-140.

Yaghjian constructs a “contrastive rhetoric” which examines two Boston-area seminaries: Episcopal Divinity School (EDS) and Weston Jesuit School of Theology (WJST), showing how each school constructs a rhetorical identity based on its mission/purpose statement and its curriculum, including the written assignments required of its students.  She concludes that EDS is characterized by a “rhetoric of liberation” (seeming to follow a “social-scientific” rhetorical system) and WJST by a “rhetoric of correlation (following a more classical rhetorical system) (132).

