Oiitlook

Devoted to the Exposition and Defense of the Reformed Faith

| nsidethis Outl ook

SElf CoNtrol ..o Rev. Paul T. Murphy ........cccceneeee. 2

Rev. Murphy continues our look at the Fruits of the Spirit by focusing this month
onthefruit of Self-Control.

TheLiturgy of Life ..o Rev. Peter Kloosterman ................... 4
Rev. Kloosterman explainstherole of worship within thelife of aChristian and
then the role of liturgy within worship.

God'sInfallible Word .........cccoooeiiiiiinineees Dr. Edward J. Young ........ccccue.... 7
Inthisedited for length reprint from the April 1960 Torch and Trumpet, Dr. Young
presents a defense of the Reformed doctrine of Inspiration against various
departures from that doctrine which by thistime have become familiar to leaders
and members of our churches.

Looking Back ......ccoceviiiiiiiiieeeee e Rev. Jelle Tuininga ................... 13
Rev. Tuininga reflects on an aspect of the minister-in-training’s education
received outside of the seminary.

SOUNA BIES - 1960 ...ttt sr e n e n e n e 14
Quotes from the Torch and Trumpet's tenth year that still speak to us today.

Election and the ‘Free Offer’ of the Gospel......... Dr. Cornel Venema. ..........ccc........ 16
With thisarticle Dr. Venemabegins a series of articles explaining the Calvinist’sview of the

“well meant offer” inlight of God’'s sovereignty.

Jesusin the KOran ... ‘Dick Wunnink'................. 20
Writing under the name* Dick Wunnink, the author of thisarticlelooksat therole of
Jesusinthe Muslim religion.

\

Volume52, No. 3

M ar ch 2002

J




D
The Danger of An Uncontrolled Salf

“Like a city whose walls are bro-
ken down is a man who lacks
self-control.” Proverbs 25:28,
NIV.

Criginally thisstatement from Prov-
erbs was a startling and shocking
statement. Today it haslost its ef-
fect because cities no longer have
walls. But until the 15th & 16th
centuries they were common.
Wallswere necessary for security,
for defense against an invading
army, against thieves, against wild
animals. A city without wallswas
unthinkable. It was an inevitable
disaster, an accident waiting to hap-
pen. Nehemiah (1:3) wept and
fasted at the thought of Jerusalem

The Fruit of the Spirit: Self-Control

without walls. Theauthor of Prov-
erbs considered such a city to be
lessthanacity! Sotoo, amanwith-
out self-control islessthan aperson
because of the danger he isin!

Why isit necessary to have awall
of self-control? Because of what's
inyour heart: sin. The seed of ev-
ery known sinisinyour heart. With-
out self-control they will blossom
into destructive effects. Think of it
like an acorn. At the start it is so
small. Only whenit growsisits po-
tential truly seen. Thereisenough
power in one acorn to completely
cover the entire earth with a sea of
woods. Yet, if anacorndropsall by
itself inaparkinglot, it will shrivel

and die. Why? Because it needs
the proper conditions to reach its
potential. Our heartsare seed beds
for every known sin such asmurder
(anger) or adultery (lust). All the
conditions are in there. So you
need awall of self-control or else
you are an accident waiting to hap-
pen, aninevitabledisaster. Thatis
the danger of an uncontrolled self.

The Levels of An Uncon-
trolled Self

We seethem examined in Galatians
5:.16- 22
“So | say, live by the Spirit,
and you will not gratify the
desires of the sinful nature.
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For the sinful nature desires
what iscontrary to the Spirit,
and the Spirit what is
contrary to thesinful nature.
They are in conflict with
each other, so that you do not
do what you want....The
acts of the sinful nature are
obvious: sexual immorality,
impurity and debauchery;
idolatry and witchcraft;
hatred, discord, jeal ousy, fits
of rage, selfish ambition,
dissensions, factions and
envy; drunkenness, orgies,
andthelike. | warnyou, asl
did before, that those who
livelikethiswill not inherit
the kingdom of God.”

Thefirstlevel we seeisthat of overt
and addictive behavior, the kind of
stuff youwouldfindinthe Nationa
Enquirer (orgies, drunkenness,
idolatry). The second level is the
root of such overt behavior where
thewhole person (mind, will, emo-
tions) isinclined to makeitself god,
i.e.tolivefor your ownglory, plea-
sure, and to determinefor yoursel f
what isright and wrong. Thisisthe
essence of sin. Look again at the
list in Galatians - hatred, discord,
jealousy, selfish ambition, envy,
pride. These are things controlled
by your Self. They express ade-
sireto be god rather than to be un-
der God. They arethe lusts of the
flesh. They are experienced by
every one, not just National
Enquirerer front page personalities!

Think of some examples with me.
What about gossip? It puts you
above the person you are talking
about. That isselfish-ambitionand
pride. What about casual conver-
sation? Often we steer it into
places where we are comfortable

or we are the focus. That is just
self-centeredness. What makes
you angry? When God doesn’t do
things the way you think they
should be done, when you don't get
your way? Thesearedll lustsof the
flesh. You have a problem with
self-control.

Still think you don't haveaproblem
with self-control? Listen to what
Scripturerequiresof you - Don't be

Self-control isa fruit
of the Holy Spirit. It
IS not willpower.
Willpower isa
counterfeit. Itisthe
exertion of your Self
in your own strength
not in dependence
upon the strength of
the Spirit of God.

anxious about anything, pray with-
out ceasing, put your mind on what
isexcellent, never please yourself.
What are your motivations? Jesus
says we will be judged for every
idleword. Look at those words.
Canyoureally say you do not have
aproblem with self-control? They
areall at theroot level of sin.

If you are ever to make progressin
your war againgt sin; if you are ever
to deal effectively with it; or grow
in grace, you need to deal with sin
at theroot level, you need thefruit
of self-control.

Please notethat thisisafruit of the
Holy Spirit. Itisnot will power. Will-
power isacounterfeit. Itisthe ex-
ertion of your Self in your own

strength not in dependence upon
the strength of the Spirit of God.
Self-control comes from outside
yourself not from within yourself.

What Are The M ethods of
Self-control

In 1 Corinthians 9:24 - 27 we see
the apostolic method:

“Do you not know that in a
race all the runners run, but
only one getsthe prize? Run
in such away asto get the
prize. Everyone who
competesin the games goes
into strict training. They doit
to get a crown that will not
last; but we do it to get a
crown that will last for ever.
Thereforel donotrunlikea
man running aimlessly; | do
not fight like a man beating
theair. No, | beat my body
and makeit my slave so that
after | have preached to
others, | myself will not be
disqualified for theprize.”

Paul says do not get distracted but
control your body. Make it your
slavesothat it isfixed onthe goal.
Self-control isdiscerning agoal and
picking that over other urges. Paul
usestheillustration of arunner. The
runner runs for agoal, yet poten-
tially heisdistracted by many other
messages (‘| need arest...”). Itis
the same with sin. The goal is
Christ-likeness. Yet there are
many distractionsto deter us from
that goal. Paul saysthat we are to
‘beat the body, make it a slave,
devoteall to attaining thegoal .’

Aspiration

What areyouin Christ? You area
child of God, thetempleof theHoly
Spirit, you have been raised with
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Christ, accepted by God in Christ .
Remind yoursdlf of this. ThePuri-
tan Richard Baxter said “sinis an
infection of theimagination.”

When you remind yourself of what
you arein Christ then sin becomes
unimaginable! How could you en-
tertain sinful thoughts, desires, atti-
tudes, and those root level sins?
How dare you bring those things
into God's sight! If afriend you
loved and honored came to your
homewould you let pigsinand let
them eat with you? Of course not.
Then why would you let sin into
imagination, into God'ssight?You
need to discipline your mind to get
self-control.

Mortification

Takeyour sintothecross, not Sinai.
Deal with sin by grace not by guilt.
D. Martyn Lloyd Jones used to say
“Don’t heal yourself too fast when
yousin,don’tbesoquick to‘claim’
I John 1:9. Instead see and consider
how sin offends Christ, how it
throws Hisblood back in Hisface,
how the Holy Spirit is grieved by
your sin. Think about it - the Holy
Spirit livesin you. You wouldn’t
want people to see or hear what
your thoughts are but you subject
theHoly Spirit to them all thetime!

Takethat sinto thefoot of the Cross
of Christ; sing thewords of “When
| Survey theWondrous Cross’ and
then, after spending some time
there, read | John 1:9. Then you

begin to see sin asfoul, filthy, and
loathsome. Thenit losesitsattrac-
tive power.

We need to exercise both aspiration
and mortification not just oneor the
other. Mortification without aspira
tionequalslegalism (do's& don'ts),
itissuperficial. But aspirationwith-
out mortificationissimply positive
thinking , it doesnot loosensinat the
root level. We need to do both.
Then we will be like a city with
walls made strong by the Spirit of
therisen and reigning Christ.

Rev. Paul T. Murphy isthe
pastor of Dutton United Re-
formed Church in Dutton,
Michigan.

TheLiturgy of Life

Perhaps the title of this article
puzzlesyou. What istheliturgy of
life? By this | am suggesting that
Christians must recover the com-
prehensiveview of living lifebefore
the face of God. The church must
diligently call her membersto view
life as an opportunity to work out
the Word proclaimed from the pul-
pit each Sunday. Like Moses' face
radiated the glory of God when he
came down the mountain, our lives
must radiate thereality of our wor-
ship service: that each Lord’sDay,
God announcestheglory of thegos
pel to His covenant people.

Torevivetheliturgy of life, we must
restore the centrality of the
church’s worship. In doing this
there are two prominent errors to

avoid. Thefirst is thinking that
worship is exclusively a*“church”
activity. The second isthinking that
everyoneisachurch-unto-himself.
These errors are not as foreign as
they may appear. If you listen
closely to the conversations of oth-
ers and examine your own con-
science, you will hear these ideas
portrayed in avariety of ways.

Formalism

Those who think that worship is
restricted to a “church” activity
mean that they can meet God on
Sundays and live how they please
the remaining days of the week.
Thisultimately istheroot of hypoc-
risy which leadsto cold formalism.
It stems from the idea that God is

served formally. That is, aslong as
| have the proper formulaof 1 + 6,
| have my relationship with God
nailed down. One day is for God.
The other six aremine. Thismakes
Sunday and the gathering of God's
people a disjunction of the week.
Like atoothache that comes and
goes, the day of worship is some-
thing to be endured rather than a
source of joy and delight. For many,
even the consecration of an entire
day as God's holy day has been
reduced to an hour of worship. In
thisway the disruption in the com-
merce of life can be minimized.
Thisdistortionisexcused thisway;
“We' ve given God what Hewants;
now we can get on with life.”

4
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I ndividualism

The second error isintensely indi-
vidualistic. The church-in-worship
isnot God gathering His people, but
agathering of godly people. Chris-
tiansare not members of one body,
but memberswith their own body.
It lays stress on the informal and
exalts the individual and his/her
gifts. Sunday worshipissomething
the members agree to do all to-
gether so that | can serve the Lord
better. It isthe meansto the greater
end of my salvation.

Thiserror looksat worship through
utilitarian eyes. If it's useful and
beneficial | will attend. The
church’'sworship is merely astep-
ping-stone. Where and how | wor-
ship depends on what benefits me
and what helps me serve the Lord.
The Christian life islike a battery.
Worship becomes the place where
| have my batteries recharged. For
somethismeansthe church of yes-
teryear is obsolete, we need new
modelsand new methods. Thisfits
well with the consumerism of our
society. It tends toward audience-
tailored worship rather than God-
centered, God-focused and Word-
dependent worship.

To avoid thesetwo errors, we need
to connect the corporate worship
of the church to the private life of
theindividual. How do wedo this?
Themogt significant connection that
we can makeisrecognizing that the
liturgy of corporateworshipreflects
both aview of God and a view of
life as members of His body. My
intention inthisarticleisnot to of -
fer afull biblical defense for wor-
ship. Rather, being fully convinced
of theBiblical character and neces-
sity of reformed worship, | offer
thesereflectionsasameansto help

Christians integrate worship with
weekly life and vice versa.

Corporate Wor ship

To dothissome definitions are nec-
essary. Thefirst term that requires
adefinition is corporate worship.
Corporate worship iswhen God's
covenant peopleofficially assemble
to reflect back to Him theradiance
of Hisworth. There are some ele-

Theloving and
caring God of the
Bibleistheonly
Oneworth our
worship. Wemust
reflect Hisworth.
That isworship.

ments of this definition which re-
quire further comment. According
to the American Heritage Dictio-
nary the term “worship” comes
from the Old English “weorthscipe’
or “worth-ship”. We are called to
assemble as God's peopleto praise
and honor Him for Hisworth.

1 Chronicles16:8-36 resoundswith
the summonsfor thisactivity. What
God's people must recognizeisthat
inHimthey liveand move and have
their being (Acts 17:28). Their en-
tirelifeisareflection of God's sov-
ereign care as He preserves and
protects them from week to week.
The loving and caring God of the
Bible is the only One worth our
worship. We must reflect His
worth. Thatisworship. Inworship
the focus must shift from “me” to
“Him”. We are to reflect the radi-

ance of God'sglory. What isamaz-
ing in this context isthe privilege
that God affordsto His people. He
does not need our worship (Acts
17:25), yet He invites/calls His
people to gather for this purpose.

How does this invitation come? It
comes from God’s word through
the overseersor eldersof the con-
gregation. Thisiswhat makes cor-
porate worship an official activity.
Similarly itistheassembly of God's
people. Thereisacovenantal rela-
tionship between thoseworshipping
and the God who is worshipped.
This helps to understand the role
that each party (God and His
people) playsin the actions of wor-
ship. These actions are best under-
stood asaconversation or adialogue
between the two parties. In this
dialogue God is present and speaks
by HisWord through an ordained
servant and His people respond to
His Word.

Liturgy

The components of worship are
what we call theliturgy. Thisisthe
second term that requires a defini-
tion. Liturgy isatermusedintheOld
Testament to refer to the work of
the priests in connection with the
tabernacle and temple. With the
Reformational emphasis on the
priesthood of al believers, thisterm
came to be associated with the
worship of the church. Thus we
can say that the liturgy of the
church isthe work which God and
His people perform in corporate
worship. This has direct implica-
tions for the order of worship.

The order of worship iswhat is
normdly printedinour bulletins. The
order of worship is a schedul e of
events. It is the description of
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God'sdiaoguewith Hispeoplewith
each party doing their part.

To better understand our order of
worship, it is helpful to recognize
the overarching structure of this
conversation. Theliturgy of God's
people can be broken down into
several components: a service of
praise; confession; petition; Word,;
and gratitude. In what followsisa
brief description of these compo-
nents and how they help connect
worship with life during the week.

The components of theliturgy are:

Praise - We are urged by the in-
spired Psalmist “Enter His gates
with thanksgiving and His courts
with praise; givethanksto Him and
praise His name” (Ps. 100:4). The
service of praiseis how we enter
worship. The gracious character of
God'scall to conversewithHimin
worship should fill our heartswith
praise.

Confession - There are two types
of confession employedin our ser-
vices. The confession of sinandthe
confession of faith. The confession
of sin comes after the reading of
God'slaw. God'slaw ishaly, righ-
teousand good (Rom. 7:12). Itisa
reflection of who God is and how
God'speoplearetolive. It convicts
aswell asit directsour life of sanc-
tification. Thusaconfession of our
own sinfulness is an appropriate
response to God's law.

God'speoplewholiveinthelight of
His holy law are penitent people.
We live by grace received through

faith which causes us to cling to
God's promise that “if we confess
our sins, Heisfaithful and just and
will forgiveusour sinsand purify us
from all unrighteousness” (1 Jn.
1:9). Theconfessionof sinisalsoa
confession of faith. By confessing
our sinsbefore God we believe that
He will wash us and cleanse us
from our sins. That's the gospel.
This gospel is summarized in the
teaching of the Apostles’ creed.
Thisisthe Church’s historic con-
fession. A confession that isto be
believed in the heart and proceed
from the mouth of every Christian
(cf. Rom. 10:9).

Prayer - The service of prayer is
amost amini-liturgy initself. There
isadoration, confession, thanksgiv-
ing, and supplication. Typically, the
prayer is offered by the minister.
Heisnot praying by himself, how-
ever. Heispraying on behalf of the
congregation. It isfor this reason
that he should use collective lan-
guage. That is, he should pray asif
the congregation were speaking
using we, rather than I. (i.e. We
pray that You..., Not, | pray that
You...).

Word - The service of theword is
best understood as the work of
God's people hearing the word in
faith. Listening with a believing
heart to the word is an act of wor-
ship. It is the way that we reflect
the radiance of God'sworth. Itis
the source of spiritual life and
growth for the Christian (Rom.
10:14-17). It is the way that the
Holy Spirit takes the imperishable

seed of the gospel and plantsitin
the hearts of God's people (cf. Mt.
13:23; 1 Peter 1:23-25). Thisisthe
pinnacle of worship. It isthe time
when God's peopleare brought into
the most intimate conversation with
God and have opened up to them
the mystery of Hiswill through the
person and work of Jesus Christ
(Eph. 1:9,10, 13).

Gratitude - The service of grati-
tudeistheresponse of God's people
to His present work of redemption
through the proclamation of the
word. We respond primarily by of-
fering ourselvesasliving sacrifices
(Rom. 12:1). We also offer gifts of
gratitude that we may support the
work of the ministry of the Word
and share the burdens of fellow
Christians (1 Cor. 9:12).

These five components should be
reflected in every order of worship.
One question remains, how does
thisaffect thedaily life of achurch
member?Itisfundamental that we
recognize what we are doing in
corporateworship in order to avoid
thehypocrisy of formalism and the
arbitrariness of individualism. We
must have areason for all that we
do in worship. John Calvin warns
that if we worship God in any way
without knowing why, we are en-
gaged in superstition. For thisrea-
son | have attempted to outline the
main reasons why our worship is
theway itis.

The best way to overcomethe for-
malism of worshipisto understand
what we are doing and why. The
liturgy isnot aformality but must be

John Calvin warnsthat if we worship God in any way without
knowing why, we are engaged in superstition.
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recognized as the reflection of our
intimate rel ationship with a Sover-
eign God. Theliturgy isthe service
of God's people under thedirection
and oversight of theelders. Thisaso
avoids making the worship of the
church arbitrary (i.e. it'sjust what
wefeel likefor theweek). Worship
is the arena where we pursue the
glory of God aboveall else. Thisis
not arbitrary but must be regul ated
by what God teaches in His word.

Finally, we must put the liturgy of
our corporate worship into the ex-
tended service of our privatelives.
Our livesasindividualsareto flow
out of thereality of our membership

in the body of Christ. Hereisthe
wonder of knowing what liturgy is
all about. We can reflect the radi-
ance of God’'s worth through the
week when we make the compo-
nents of worship thedisplay of our
daily lives. Thisis how we are
called to live as Christians. Our
lives areto reflect the components
of praise, confession, prayer, the
Word and gratitude. Nowaorshipis
complete without these compo-
nents, and no lifeiscomplete with-
out them either.

How do weincorporatethe liturgy
of the church in personal lives?
Self-consciously examining our

livesto seeif they reflect these el-
ements. Thisistheway Christians
can show that they have beeninthe
presence of the Lord: by showing
with their lives the components of
praise, confession, prayer, the
Word, and thanksgiving. From the
greatest endeavors to the most
menial, these are an opportunity to
reflect the truth that a Christian
lives for the service of God. His
daily life flows from his worship.
Thatistheliturgy of life.

Rev. Peter Kloosterman is
the pastor of the Grace URC
in Waupun, Wisconsin.

Edward J. Young

God'sInfalibleWord

In the second part of the Age of
Reason Thomas Paine gavethefol-
lowing summary of thework which
he believed he had accomplished.
“1 have now gonethroughthe Bible
asaman would go through awood
with an axe, and felled trees. Here
they lie and the priests may replant
them, but they will never make
them grow!”

One reads such words with some
amazement. Can one man really
believe that he has separated the
so-called “chaff” from the*“wheat”
in the Bible? Attempts have been
made; | believe, to reestablish the
writings of Thomas Paine, but such
attempts have not met with much
success. How many people today
have ever read anything written by
Paine? How many even know of
his existence?

Painewas not thefirst who thought
that he could go through the Bible

and dispose of what he believed
should be disposed of. But his ex-
amplemay serveto remind usof the
need for true humility in approach-
ing the Scriptures.

The Issue Before Us

Our concerniswith the question of
theinfalibility of theBible. If some
thingisinfallible, itisfreefrom er-
ror. Itisabsolutely trustworthy and
sure. When we apply thisterm to
the Bible we mean that the Bible
has anindefectible authority. Inall
that it saysand teachesit possesses
absolute authority, for itisthevery
Word of God. Thisissimply the
position of our Lord Jesus Christ
who said of the Scripture that it
cannot be broken.

At the outset it is necessary to
guard our usage of termscarefully.
It is sometimes asserted that evan-
gelical Chrigtiansall believeinthe
infalibility of the Biblebut that they

believeinit in different ways.
Somethink that the entire Bibleis
infalible, trueinal of itsstatements,
containing no error. Othershelieve
inagenera infalibility of theBible.
In mattersof faith and practicethe
Bibleisinfalible, they say, but in
minor mattersof historical detail it
is not necessarily infallible. They
tell usthat we need merely believe
that the Bibleisgeneraly infalible.

For the sake of clearing the atmo-
sphere we must protest against
such loose usage of language. Ei-
ther the Scripturesareinfallible, as
the Lord Jesus Christ said they
were, or they arenot infallible. We
may say that there are certain
statements in the Bible which in
themselves are infallible, and we
may say that there are certain ut-
terances which in themselves are
not infallible. If we say that, we
shall be saying somethingwhichis
not trueto fact, but at |east we shall
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be saying something that makes
sense. If we believe that there are
statementsin the Biblewhich arenot
infallible statements, let us cease
talking about agenerd infalibility of
theBible. A Biblethat isonly gener-
aly infallibleisaBiblewhichisnot
infalibleat all.

The question is not whether the
Bibleisgeneraly infdlible, but rather
whether the Bibleisinfallible or not.
Those who hold that the Scriptures
contain error embrace the position
that the Bibleisnot infallible. They
donot believeintheinfalibility of the
Bibleat al, and to say that they be-
lieveintheinfalibility of the Bible,
but not in the orthodox sense, isto
becloud the question. If aman thinks
that there are errorsin the Bible, he
simply doeshot believeinaninfalible
Bible.

How Shall We Answer This
| ssue?

We must go to the Bible itself and
hear what it hasto say. Itisthe Bible
whichtellsuswhat weareto believe
concerning God and what duty he
requires of us. It isthe Bible which
isto tell uswhat we are to believe,
for example, concerning God, pre-
destination, the Person of Christ, the
Atonement, the Resurrection, and
every other article of our faith. And
itistheBiblewhich alonecantell us
what we are to believe concerning
itself. Any doctrine of Scripturethat
isnot taught inthe Bibleitself isone
that must be rejected. Would we
know what kind of book the Bibleis,

we must listen to the Scripture.

TheBibleis God'sWord; it tellsus
what we are to believe about God
and what duty God has demanded of
us. Thisinformation we learn from
the teaching of the Scriptures. In
other words, it isthe contents of the
Bible which tell uswhat we are to
believe, even concerning the Bible
itself. The so-called didactic state-
ments are the teaching of the Bible;
they constitute the message which
God would have us bear. We must,
therefore, first of all, turn to the
Scriptures to see what they have to
say about themselves, and when
once we have ascertained what
they have to say concerning them-
selves, we must be guided by their
statements.

Il Timothy 3:16 makes the direct
and explicit statement that all Scrip-
tureis God-breathed. But what has
thistodowithinfalibility?1t might be
argued that to assert theinfallibility
of the Bible on the basis of the state-
ment that all Scripture is God-
breathed is to engage in making a
deduction, drawing aconclusion, and
to go beyond what is explicitly
taught in the verseitself. “The pas-
sage says that Scripture is God-
breathed,” so it might beargued; “it
does not explicitly state that Scrip-
tureisinfallible. Possibly Scripture
isinfalible, but if so, wemust ascer-
tain that fact, not by an apped to this
present passage, but rather by a
consideration of the phenomena of
Scripture. Possibly the phrase * God-
breathed’ permits usto deduce that

Scriptureisinfalible; possibly it does
not.”

There are several remarks which
need to be made at this point. The
procedure which we have just been
discussing assumesthat the mind of
man is capable of judging, apart
from didactic statements, and only
upon the basis of the so-called data
of Scripture, whether or not there
are errorsin the Bible. One can for
example, compare Matthew 20 with
Mark 10 and conclude that because
they speak of adifferent number of
blind men at Jericho, therefore the
Bibleat thispointisin error. Hehas
been examining the phenomena of
the Bible, and upon the basis of an
examination of these phenomenahe
concludes that thereis error in the
Bible.

To the present writer it has always
been a source of amazement that
any man could dareto speak in such
avein. Heis surely abold manin-
deed who daresto makethe positive
statement that there are actual er-
rorsintheBible. Not only ishebold;
he is reckless. One might be par-
doned for questioning whether he
had ever studied the many, many in-
stances where archaeol ogy, for ex-
ample, has shown that so-called “ er-
rors’ in the Bible were not errors at
all. Let us consider afew of these.

Not so long ago, the mention of the
Horites in Genesis was considered
by men to be amistake. These men
had studied the phenomena of the
Bible- they didn’t seemto be particu-
larly concerned with the Bible' s di-

A Biblethat isonly generally infallible is a Bible which is not

infallible at all.
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dactic statements- and asaresult of
their study of the phenomenaof the
Scriptures they were sure that here
was an error. The Horites didn’t
exist. Today such an opinion seems
laughable; we possibly know more
today about some phases of Horite
life than we do about some phases
of early American history.

Then again, we were oncetold, the
book of Daniel had made amistake
in mentioning Belshazzar. But now
the name of Belshazzar has oc-
curred onthe cuneiformtablets. And
Danidl, itissaid, surely madeamis-
takein mentioning Dariusthe Mede.
Here, if ever, the data of the Bible
wasin conflict with secular history,
and so the datawas in error. And
yet, during thispast year, two excel-
lent Bible-believing scholars have
come forth with proposalsfor a so-
Iution of the problem, each of which
can command approval. It is now
perfectly possible to fit Darius the
Mede into the scheme of history.
The Bible had not beenin error, but
the men who thought that in their
unaided strength they couldinterpret
the phenomenacof the Bible had been
in grievouserror.

Again, we read in the Bible that
Shalmanezer the king of Assyria
came up against Hosheaand appar-
ently took Samaria. But Sargon, the
successor of Shalmanezer, claims
on his own inscription that he took
Samaria. Here the data of the Bible
was in conflict with the express
claims of the Assyrian monuments.
Hence, some were perfectly ready
to assert that the data of the Bible
showed that the Bible wasin error;
therefore it could not beinfallible.
Thetroublewith al thisisthat further
study has shown that the error was
not inthe statements of the Bible but
that it was made by those who de-

clared that there was here amistake
intheBible. For, asamatter of fact,
the one who took Samaria was not
Sargon but Shalmanezer.

All this brings usto the heart of the
matter. Anyone who believes that
he is competent to make the judge-
ment that thereisactual error in the
original manuscripts of the Bibleis
setting himself up in the position of
God. Heisflying in the face of ex-
press statements of the Biblewhich
assert the contrary. Jesus Christ
says, “ The Scripture cannot be bro-

Heissurelyabold
man indeed who
daresto makethe
positive statement
that thereare
actual errorsin the
Bible. Not onlyishe
bold; heisreckless.

ken”, asinful man says, “ The Scrip-
tureisbroken.” Thisisto elevatethe
human mindto the position of judge;
it means that we substitute the hu-
man mind for the Word of God. Itis
to assume that the human mind
knows so much that it can say with
assurance that there is actual error
in the original manuscripts of the
Bible. It isrationalism of the worst
kind.

Serious indeed is this charge, but
thereisno escapingit. If theBibleis
the Word of God, He alone can tell
us what we are to believe about the
Bible. God has so told us; in state-
ment after statement He has spoken
to us about His Word. If we think
that we can disregard these clear

statementsand by smply examining
the phenomenaof the Bible conclude
what the true nature of the Bibleis,
we have simply set our mindsup as
higher than God Himself. We have
faleninto theworst kind of unbelief.

God-Breathed and Infallible

Let usnow returnto [l Timothy 3:16.
Isit true that we can learn nothing
about Scriptura infdlibility fromthis
verse? Must weresort to deduction,
if wewishto appeal tothisversefor
support for our belief intheinfalibil-
ity of the Bible? Thosewho speak in
this vein do not to understand what
this passage teaches. Paul declares
here that every Scripture is “ God-
breathed.” That is a strange word,
but it isaremarkableword. It means
simply that the Scriptures are the
product of the breath of God; they
are of divine origin. The same
thought has been expressed
throughout the Old Testament, not
merely once or twice, but over and
over again, inthewords, “ God said.”

Weread, for example, inthe preface
to the Ten Commandments, “And
God spake all thesewordssaying...”
We read this Scripture each Sab-
bath in our churches and we read it
because we believe that the Ten
Commandments were spoken by
God. Then, if the proponents of the
theory which we are now consider-
ing are correct, we make a tremen-
dous “deduction.” Every time we
read the Ten Commandments we
makethis“deduction” that inasmuch
as God has spoken these command-
ments, they are therefore true, and
are to be believed and obeyed.

But if that isonly adeduction, would
it then not be better if wesimply said
to our congregation, “Now, God
spoke these words, that is true
enough, but we cannot say that
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thesewordsaretrue. We shall have
to examine the phenomena of
Scripture to ascertain whether
these commandments are true and
infdlible. Possibly they areinfalible
commandments; possibly they are
not. It may even bethat our exami-
nation of the phenomena of the
Biblewill lead usto conclusionsthat
we fear and prefer not to accept.
Possibly it will turn, out, after all,
when we havefinished studying the
dataof theBible, thatitisnot really
wrong to break these command-
ments. But be of good cheer, let us
not be afraid, L et us boldly accept
what our studies bring to us.”

Totak thisway istotalk nonsense,
and yet that is the way men inter-
pret [l Timothy 3:16. The Scripture
is God-breathed, they may say, but
we must not deduce from that that
Scriptureis aso infalible. But to
say that Scripture is God-breathed
isthe same as saying that Scripture
is spoken by God. What aterrible
calunmy we utter against the very
nature of God when we conclude
that when God has spoken some-
thing or breathed forth something, it
is not therefore infallible! Let us
rather boldly and with all confi-
dence proclaim that God has
breathed forth the Scripture and
that for thisvery reason the Scrip-
turemust beinfallible. To talk of a
God-breathed Scripture that is not
infallible is to say a meaningless
thing. If Scriptureis God-breathed,
itisaso Infalible; the two cannot
be separated.

Further Reflections

Possibly it may be granted that our
interpretation of 11 Timothy 3:16is
correct. Granted that all Scriptureis
God-breathed, it may beargued, it

doesnot however, follow that every
word of Scriptureis God-breathed.
The verse simply states that “all
Scripture” is God-breathed; it does
not state that every word thereof is
God-breathed. Thisassertion would
hardly seem worthy of refutation;
andwereit not for thefact that it has
actually been employed to defend
the position that thereiserror inthe
Bible.

“All Scripture,” statesthe Apostle;
“is God-breathed.” We focus our

Let usboldly and
with all confidence
proclaim that God
has breathed forth
the Scriptureand

that for thisvery

reason the

Scripturemust be

infallible.

attention now upon theword trans-
lated “ scripture.” What isthe Scrip-
ture? Initself the Greek word sim-
ply means “awriting,” “the thing
writtendown.” Scriptureiswriting.
Paul had previously (verse 15) des-
ignated the Scriptures the “holy
scriptures’ althoughthereheused a
different word (literally: theholy let-
ters). But what isthe Scripture?Itis
simply writing composed of indi-
vidual words. We do not see how
writing can be composed of any-
thing else.

If therefore we say that the writing
is God-breathed, we arein thevery
nature of the case saying that the

words which go to make up that
writing are also God- breathed.
How the writing could be God-
breathed while the words of that
writing are not God-breathed
passes our comprehension. |f
words have any meaning what-so-
ever, then to state that the Scrip-
tures are God-breathed isto make
the assertion that the individual
words of the Scriptures are God-
breathed. Without the individnal
words there can be no Scripture.

If weassert that Paul hereteaches
only the God-breathed character of
Scripture but not of every word of
Scripturewe areflying intheface
of theplain Biblical evidence. Fur-
thermore, what we say does not
make good sense. Scripture and
the words of Scripture are identi-
cal. The words go to make up the
Scripture. If thewordsof Scripture
aretrue, the Scriptureistrue. If the
words of Scripture are false, the
Scriptureitself isfalse. Scripture
and the words of which it is com-
posed cannot be divorced.

How Is The Bible Infallible?

And that brings usto another con-
sideration. Certainly the Bible is
God-breathed, and thereforeinfal -
lible, it will be acknowledged.
“But,” and now another chargeis
leveled against those of us who
holdto theinfalibility of the Scrip-
tures, “thisinfallibility hasto do
only with matters of faith and mor-
als.” Again we must look at Il
Timothy 3:16. If we take the first
part of this verse, it is said, and
then apply it to all matters, weare
acting in an unwarranted fashion.
The verse itself, so the argument
runs, placesalimit uponinfalibility;
itlimitsthat infdlibility totheream
of faith and morals. And so an-
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other objectiontotheinfallibility of
the Bible appears. What can be said
concerning it?

What does Paul say? We must ex-
amine carefully what the apostle
has written. In this remarkable
verse Paul makes two statements
which apply toall Scripture. Inthe
first place he makes the statement
that all Scripture is God-breathed.
He then makes a second statement
which is joined to the first by the
word “and”. He saysthat all Scrip-
tureisprofitable. Thosearethetwo
statements which Paul makeswith
respect to all Scripture.

How different thisisfromwhat we
at times might be tempted to think!
We are very prone to say that cer-
tain passages of the Bible have
nothing to do with faith and ethics;
that certain parts of the Bible are
not important or necessary. Paul,
however, in distinction from the
modern practice, asserts that all
Scripture (without exception) is
profitable. Not only thereforeisall
Scripture God-breathed, but all
Scriptureisalso profitable. Theone
thing Paul does not wish to say is
that Scriptureis God-breathed only
with respect to the realm of faith
and practice. To force such a con-
struction upon thisverseisto read
one’'sown ideasinto it, and to do
exegetical violence to aclear pas-
sage of Scripture.

There are many Christians today
who seem to think that the doctrine
of creationisacomparatively minor
matter. Shall we therefore follow
them and reject thefirst chapter of
Genesis asirrelevant to faith and
conduct? On the other hand, there
are Christians who think that the
first chapter of Genesis and the
doctrine of creation are essential to

the Christian faith. Whom shall we
believe? A very good friend of
mine, a devout Christian, wrote
sometimeago that the Virgin Birth
wasof no theological consequence.
Onthe other hand, aChristian like
the late J. Gresham Machen has
written alarge volume on the sub-
ject, simply because he believes
that the doctrine of the Virgin Birth
is very important and significant.
Tojudge fromwhat Karl Barth has
written about the Trinity, one might
conclude that Barth does not think

The onething Paul
doesnot wish to say
Isthat Scriptureis
God-breathed only
with respect tothe
realm of faith and
practice.

that the Biblical doctrineof the Trin-
ity is of much significance, for he
does not present the Biblical doc-
trine correctly. On the other hand,
think of the grand things that John
Calvin has written on the Trinity!
Evidently Calvin thought that the
doctrine was of the utmost signifi-
cance. Whom shall we follow,
Barth or Calvin?

Of course, an abjectionisimmedi-
ately at hand. Thosewho hold that
the Bibleis not infallible will say,
“Thisis not what we mean. The
Trinity isimportant; theVirgin Birth
isimportant; the doctrinesof Chris-
tianity are important. What we
have referenceto is such things as
the numbers of the Old Testament,

the parallel passages, the chronol-
ogy of thekingsof |sradl and Judah
and similar matters. |n these minor
matters,” they would say, “there
may be error.” Even with this de-
limitation, however, we havenot es-
caped difficulty. Even here, whois
to tell uswhat is essential to faith
and what is not; what isinfallible
and what is not?

What surprises one who reads the
Bible attentively is the manner in
which the Bible regards as impor-
tant and significant matterswhich a
reader might regard as being only
of minor consegquence. L et us note
afew examples. In hisfirst epistle
to Timothy (5:17, 18), Paul makes
an exhortation to the elders, espe-
cialy tothosewho labor intheword
and doctrine. To support hisexhor-
tation he quotes from the book of
Deuteronomy, “Thou shalt not
muzzle the ox that treadeth out the
corn” (Deut. 25:4). What doesthis
passage in Deuteronomy have to
dowith our Christianlife? Surely, if
ever there was a passage that
might seem to us to be irrelevant
and without weight; it isthis one.
What can thisancient Hebrew law
possibly haveto say to ustoday?ls
thisnot one of the minor matters of
the Bible, amatter so insignificant
thatit really isirrelevant, whether it
isinfallibleor not?

Suchistheway in which we might
betempted to reason. Plausiblerea-
soning it might seemto be; plausible
indeed, but utterly false. What does
Paul do with this passage? He ad-
ducesit to support hischargeto the
elders. And heintroducesit withthe
words, “ For the scripture saith.” In
other words, this passage, whichwe
might have considered insignificant
andirrelevant, issaid by Paul to be
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Scripture; and because Scripture
has spoken, men must obey. They
must even obey this particular
Scripture. Indeed, this particular
Scriptureisso relevant and impor-
tant that Paul - rather the Holy
Spirit - uses it to substantiate the
charge made to the elders. The
words, “ Thou shalt not muzzle the
ox that treadeth out the corn” are
infallible Scripture. Because they
areinfallible, the elders must obey
the charge which Paul makes to
them.

And again, we havethe conclusive
andinfallible statement of God, that
“whatsoever things were written
aforetime were written for our
learning, that we through patience
and comfort of the scriptures might
have hope” (Rom. 15:4). | do not
understand how a Christian can
dareto go contrary to the clear lan-
guage of this verse. Whatsoever
things were written aforetime, we
aretold, werewritten for our learn-
ing. That issimply another way of
saying that anything that waswrit-
ten aforetime, anything that can be
called Scripture, was written for
our benefit.

We might statethetruthin still an-
other manner. All Scripturewritten
previousto Paul’ stimewaswritten
for our benefit. Thisverse doesnot
say that only somethingswere for
our good. It does hot say that only
those Scripturesthat had to dowith
faith and moralsarefor us. It does
not assert that only those Scriptures
that areinfalliblearefor our learn-
ing. No, it says that whatsoever
things were written before -
whether we think them relevant or
not; whether we consider them sig-
nificant or not - all that waswritten
beforeisfor our learning. Hereisa

clear-cut, explicit statement that all
the Scripture written before the
time of Paul isfor doctrine. From
whatsoever was written aforetime
we areto learn. We are not to pick
and choose what sections of those
Scriptures appeal tous. No, weare
to consider whatsoever thingswere
written aforetime and from these
things we are to learn.

What surprises one
who reads the Bible
attentively isthe
manner in which the
Bible regards as
important and
significant matters
which a reader might
regard as being only
of minor
consequence.

The great question with which the
Churchtoday must deal isthat of the
nature and authority of the Word of
God. What kind of a book is the
Bible?lsit atrustworthy revelation of
theonelivingand Triune God, or isit
abook in which error and truth are
mixed? Can the Church any longer
gototheBiblefor her doctrine? She
went to the Bible to learn what she
wasto bdieveabout the Trinity, about
theFall of Man, about Snandthe Re-
deemer, about Jutification by Faith.
CanshedsogototheBibleandlearn
from it what sheisto believe about
theBible, itsdf?1sthat Bibletrueand
trustworthy or isit not?Isit freefrom
error in the original manuscripts, or
arethere errors in the autographa?
That, and precisdly that, isthe ques-
tion that is before us today.

Onething is clear. The position that
the Scriptureisonly generaly infal-
lible, or infallible only in certain
spheres was not the position of J.
Gresham Machen. If we adopt this
position we part company with
Machen. More than that, we part
company with Warfield and Badge.
Andwecertainly part company with
Bavinck and Abraham Kuyper. And
that isserious, for thesemenwhom|
have just named are some of the
greatest theol ogians that God has
giventohischurchduringthisandthe
past century. But we must go back
further, Luther and Calvinwould cer-
tainly separate from us. They would
never have tolerated the idea of a
generdlyinfdlibleBible. Nor would
Augustine nor Paul. If we part from
thesemenin our doctrineof Scripture
it issurely serious, for these were
great men in the church and Paul
wasaninspired apodtle. Itistragicif
we separate from them on this mat-
ter. But what is of infinitely greater
sadnessisto part from Himwhoisthe
Way, the Truth, and the Life. There
can be no denying thefact that Jesus
Christ; the eternal Son of God, be-
lieved that the Old Testament Scrip-
turesin their entirety weretheinfal-
libleWord of God. Theevidencefor
this has been presented many times.
Those who claim that the Scriptures
areinfdlibleonly intherealm of eth-
icsandfaithareindisagreement with
that Holy Onewho said, “ The scrip-
turecannot bebroken.” Beforewedare
toset our viewsinoppostiontohimlet
uscount thecos of what wearedoing.

Dr. Edward J. Young was a
professor at Westminster
Theological Seminary in
Philadel phiawhen thisarticle
wasfirst published.
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JelleTuininga

L ooking Back

Along with a sense of call (or per-
haps a part of it) comes the ability
and desireto study. Wein Reformed
circles have always insisted upon
an educated clergy. And we must
continue to insist on that, perhaps
now more than ever before. Paul
tells Timothy to guard the deposit
which he hasreceived, and to have
nothing to do with myths and old
wives' tales (I Tim. 4:7). All the
weird sectsthat have mushroomed
in the last century have captured
untold millionswith their seductive
teachings. People who are well-
grounded in the Scriptureswill not
become victims of such cults. For
that reason, too, we need ministers
who can rightly divide (correctly
handle) the word of truth. For that
reason we need good Reformed
seminaries who can teach others.

But ministers must also have an
understanding of the kind of world
we livein it. They must have a
good general knowledge of life as
weliveit in the 21st century.

Lloyd Jones encourages prospec-
tive ministers to engage in some
other vocation before entering the
seminary. (Several Mid-American
students have done this over the
years. The ministry for themwasa
second career. Thiswill stand them
in good stead.) A student who has
never been outsidethefour walls of
aclassroomisgoingto havetrouble
understanding the world beyond
thosewalls. Listento LIoyd Jones:

There are those who say,
and | tend to agree with
them, that it would be good
for all men who enter the
ministry to have some

preliminary experience of
living lifein theworld, in a
businessor profession. They
guery the wisdom of a
system whereby a young
man goes from school and
college directly to a
seminary and then into the
ministry without having any
experience outside that.

I’ve often thanked the Lord for it.
It has made me a better minister.

Closely related to the above, and
something of vital importance, is
maturity. Especially personal matu-
rity and spiritual maturity. This is
fundamentally important. A minis-
ter who lacks thisisin the wrong
place. Lloyd Jones saysit well:

There is the danger of
putting it at itslowest, of an
over-theoretical and
intellectual approach; so that
themaninthepulpitisrealy
divorced fromthelife of the
peoplewho aresittinginthe
pewsand listeningto him. So
general knowledge and
experience are of
inestimablevalue...

Thisgenera knowledge and infor-
mation will be of great valueto the
preacher and his preaching. It will
help him and clothe the message
which heisgivingtothe people. It
also will make it easier for the
peopleto follow and assimilate his
preaching into their lives.

These are basic qualifications. A
man may be agood Christian, and
he may be many other things; but
if heislackinginthesequalitieshe
is not going to make a preacher.
He must be, furthermore, a man
who has an understanding of
people and of human nature.
These are general qualities and
characteristics that should be
looked for and on which we must
insist.

| have never regretted the fact
that | farmed seven years before
going into the ministry. Fact is,

Itissurely clear that if heis
a man who is always
struggling with problemsand
difficulties and perplexities
himself and trying to
discover truth or if heisso
uncertain that he is always
influenced by the last book
he reads, and is ‘carried
about by every wind of
doctrine’ and every new
theological fashion, itisclear
that he isipso facto aman
who is not called to the
ministry. A man who has
great problems himself and
isin astate of perplexity is
clearly not onewho isfitted
to be apreacher, because he
will be preaching to people
with problems and his
primary function isto help
them to deal with them.
‘How can the blind lead the
blind? isour Lord’s own
guestion in such asituation.

Rev. Jelle Tuiningais an
emeritus pastor in the URC
livingin Lethbridge, Alberta.
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Sound Bites

Torch and Trumpet 1960

January 1960

“We are determined before God
to be aclear and fearless voice for
thefaith of our fathersin our time.
We want to be a confessionally
faithful witness. Thisisthe only
honest course for the church of
Christ.”

Our Magazine - 1960 - and You
Reformed Fellowship, Inc.

“Question: Sometime ago you
wrotean articleabout “Smellies’ in
which you said that a new kind of
movieis being produced in which
smell will be added to sight and
sound...

Answer: Asfor my criticism of
modern amusements...I do not hesi-
tate to say the run of the mill pro-
ductions of Hollywood already
smell.”

Teener’s Corner: Movies
That Smell
Leonard Greenway

February 1960

“ Sometimes, when public dis-
agreement isexpressed with views
that were uttered in public, whether
by the spoken or the written word,
those who are displeased with the
public dissent - either becausethey
were in sympathy with he first
speaker or writer, or because they
are afflicted with the prevailing al -
lergy to controversy - complain that
Matthew 18 was violated and that
those who took public issue with
the viewsfirst aired arelacking in
brotherly love.”

* % % % %

“We know of no principle,
rule, or passage in Scripture
which forbids public refutation

of public utterances which are

held to be unsound.”
Use and Misuse of “ Matthew 18"
Henry J. Kuiper

“Guilt defined asbreaking God's
law and meriting the wrath of God
has few spokesmen. Guilt has be-
come narrowed merely to a bad
conscienceand haslittlerelation to
the flaming holiness of God. Hell
too has withdrawn into the back-
ground, becoming one of the un-
mentionabl es of modern theology.”

“[L]ovebelieveth al things, but
isnot blind. Thisloveisaltogether
kind, but does not set asidethe law
of God.”

Love and Sentiment
C. John Miller

“Itisjust not truethat the church
must have organizational unity to
fulfill itsevangelistic commission.
We best serve the cause of Christ
and our fellow Christians if we
stand firmly for the gospel even at
the apparent cost of creating dis-

unity.”
The Unity and Disunity of the
Church
Peter De Jong

M ar ch 1960

“Itisvery essential torealizethat
the dogmas confessed in the Stan-
dards have not been gathered from
sources outside of Scripture.”

Are Office-bearers Bound in
Their Beliefs?
Nicholas J. Monsma

April 1960

“The deepest root of al thevio-
lent outbreaks of youthful depravity

in present-day society isthelack of
thorough religiousand moral train-
ing in the homes of the nation.
Because multitudes have departed
from the teachings of the Word of
God, thereisno fear of God intheir
hearts and no sense of responsibil-
ity to a higher Being to whom all
menwill give an account some day
of al they have said and done.”
Juvenile Delinquency and the
Book of Proverbs
Henry J. Kuipers

“Knowing the Word we must
acceptit. Whenit speaks, we must
listen; when it commands, we must
obey; when it promises, we must
trust; when it chides, we must sub-
mit.”

Faith: The Prerequisite
for Prayer
John B. Hulst

May - June 1960

“[T]hestonewasrolled fromthe
grave not so much for Christ’sexit
asthedisciple’ sentrance; the body
that entered the room with the
locked door would find a stone no
barrier either.”

* % % % %

“Man since paradise stands un-
der the divine curse, and Scripture
knows no way of lifting that sen-
tence but by the penal-substitution-
ary death of Christ. Scripture pre-
sents no hope of benefiting by that
death but by incorporation into
Christ.”

Christ’'s Ascension, the Church’s
Enrichment
William F. Vander Hoven

“The Holy Spirit sustains a
very special relation to the Word
of God. Heisnot only its Author;
he also uses it as his instrument
for the performance of hiswork.
He not only produced it; he alone
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can make it aliving Word in the
hearts and lives of men.”

Pentecost and the Word

Henry J. Kuiper

“The Christian who believesthat
Scriptures are God's Word cannot
consistently hold that Scriptures
wereoriginally corrupted by errors.
To deny the truthfulness of God's
Word amounts to a denial of the
truthfulness of God.”

The Bible and Non-Inspired
“ Sources’
Joseph A. Hill

“[T]he great safeguard for our
childrenliesinour prayersfor them
and with them and in the exposure
we give them by our example of
Chrigtianliving.”

Insulation Against a Mad World
- Is It Possible?
Wilma Por Bouman

July - August 1960

“Thereis atrue church and a
false church and the false church
may not merely beareligiousorga-
nization distinct from the true
church; both may bewrapped upin
one and the same denomination.
One congregation may be on the
side of the seed of the serpent while
another congregation of the same
communion, located perhapsinthe
same city, may be ontheside of the
Seed of theWoman, namely Chrigt.
Therefore every movement for the
union of all churches, or of all Prot-
estant churches only, isbased on a
false premise, namely, that the
churchisessentialy avisibleinsti-
tution and that every church which
professesto believein Christispart
of the true church of Christ.”

The Antithesis as a Cornerstone
of Christian Life and Action
Henry J. Kuiper

September 1960

“Thecurse of orthodoxy today is

the silence of its advocates.”
When Orthodoxy is Silent
Edwin H. Palmer

“[T]here exists alack of appre-
ciation of the heritage Reformed
people possess; a heritage, yes, but
one which cannot be kept alive
without personal dedication.”

“[P]eople seemto havedelegated
all theological power tothe minister,
thuslapsing into an attitude of stag-
nant security which asksno questions
and makes no commitments.”

As An “ Outsider” Seesthe
Christian Reformed Church
MarthaHamilton

“Weworry about our hedth or the
hedlth of our children, weareanxious
about meeting monthly paymentsfor
car, tuition, and other things. We
worry about the weather because if
it doesn't rain the crop will be afail-
ure. But all our hand-wringing, fret-
ting, and nail-biting does not produce
one drop of rain, meet asingle pay-
ment, or producerosy cheekson our
children. The fact iswe do have
cares, and the only way to dedl with
themistoturn eech oneinto aprayer.”

Praying Mothers
Pear] Tadema

October 1960

“ All menwho recognizethat re-
ligionisaheart-matter and concerns
the most sacred rel ationship of man
to HisGod, will agreethat aman’s
politics are influenced by hisreli-
gious convictions and that man
ought to obey God rather than
man.”

Should Protestants Help Elect a
Catholic President
Henry R. Van Til

November 1960

“Therearetwo thingsaminister
can do to make his catechism
preaching morelively and interest-
ing. The first is: Study
Scripture...the second: Study man.

Catechism Preaching
William Hendricksen

“Chrigtianliberty istheright tolet
our sanctified conscience be our
guide only inthose matters of con-
duct concerning which we have no
clear divine command. Such mat-
ters are usually called adiaphora,
thingsindifferent, though we must
add that therewoul d probably be no
adiaphoraif we understood al the
implications of God’slaw.”

The Law of Liberty
and the Law of Love
Henry J. Kuiper

“Heresy hasaway of beginningin
a seemingly innocent way. Almost
adwaysit originates, not with denia of
truth, but with emphasison onetruth
at the expense of another.”

* k k k%

“[D]oesnot history show that he
whotoday places something elseon
apar with Scriptureisinimminent
peril of tomorrow placing that other
thing above Scripture.”

Wi thstand Beginnings!
R. B. Kuiper

December 1960

“[1]1f God sends the minister to
the people, he likewise sends the
peopleto the minister.”

* * * % %

“If the minister has the convic-
tion that he is where heis by the
call of God, he should have the
same confidencethat the peopleto
whom and for whom he speaks are
wherethey are by thecall of God.”

God Sends The People
to the Minister
Leonard Greenway
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Refor med Evangelism

“Election and the ‘Free Offer’ of the Gospéel”

In the history of discussion of the
biblical teaching of election, one of
themore controversial issuesisthat
of the so-called “free offer” of the
gospel. At the time of the dispute
between the Arminians and the
Calvinistsinthe Netherlandsinthe
early seventeenth century, the
Arminianscomplained that the Cal-
vinist doctrine of election nullified
the genuineness of the gospel offer
of salvation. The Arminiansargued
that, if God has unconditionally
elected to save acertain number of
persons, then the gospel-call could
not seriously or genuinely sum-
mon to faith all personsto whomit
is addressed. Since some of these
persons are not elect and since God
has no intention of bringing themto
salvation, the call of the gospel,
when extended to the non-elect, is
disingenuous. Thecall of the gospel
does not genuinely express, either
on God's part or on the part of the
Christian believer, any good will or
desire that all sinners should be
saved. Indeed, the call of the gos-
pel, whenit concernsthe non-elect,
isbut acamouflaged expression of
ill will on God's part. Though God
callsall sinnersthrough the gospel
to believe and repent, He actually
only desiresthisfor the elect.

Theimportance of thisdiscussionto

Part One

the subject of the Reformed faith
and evangelism isreadily evident.
Criticsof the Reformed faith, espe-
cialy thosewho fault it for alack of
evangdigticfervor, often alegethat
its teaching regarding election
serves as a hindrance to evange-
lism. Not only are Reformed believ-
ersreluctant to evangelize for fear
of falling prey to an unbiblical activ-
ism, asif the salvation of sinners
ultimately depended upon their ef-
forts, Reformed believers are also
stymied by their conviction that the
gospd, withitspromisesand obliga
tions, isonly addressed, inthe strict-
est sense, to the elect. Because
God hasno saving purpose or inten-
tion with respect to the non-elect,
the church has no authority to ex-
tend indi scriminately the promise of
the gospel to all sinners. Further-
more, because God's disposition
toward thenon-elect isunfavorable,
no presentation of the gospel isper-
missible that would suggest other-
wise. Indeed, the preaching of the
gospel, when it concerns the non-
elect, serves by design only to ad-
vance God’s purpose not to save
them.

Accordingly, whenever the gospel
ispreached to sinners, it must have

avery different meaning for the
elect and the non-elect. For the
elect believer, the gospel comes as
good news, promisinglifeand salva
tion through Jesus Christ. For the
non-elect, the gospel comes as bad
news, declaring only God'sintention
and desire that they not be saved.
The only thing that softens the
gospel’s preaching, so far as the
non-elect are concerned, isthefact
that the church in her preaching of
the gospel does not know whom
God has chosen or not chosen to
save.

In order to complete our consider-
ation of thedoctrine of election and
evangelism, therefore, we need to
address this subject of the gospel
offer or call. Does the doctrine of
€l ection underminethe genuineness
and sincerity of thiscall? And does
this perhaps account in part for the
reserve of Reformed believers
when it comesto thework of evan-
gelism or preaching the gospel to
sinners?

Some Preliminary Definitions

When it comesto the subject of the
gospel offer, the saying, “he that
distinguisheswell, thinkswell,” is
especially pertinent. One of the
problemsthat often plagues discus-

One of the problemsthat often plagues discussions of this
subject isthelack of clarity on the part of those who either
favor or oppose the teaching of a well-meant offer.
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sions of this subject isthe lack of
clarity onthe part of those who ei-
ther favor or opposetheteaching of
awell-meant offer. Proponents of
differing views often use the same
language or terms, but with widely
different meanings. Beforelooking
at several biblical passages that
apparently teach afree and sincere
offer of the gospel to all sinners,
therefore, we need to begin with
some preliminary definitions.

Universal and Effectual Calling

In the Reformed tradition’s reflec-
tion upon the presentation of the
gospel, a common distinction is
drawn between the general or
universal call of the gospel, which
isto bepresented to al lost sinners
without exception, and the effec-
tual call of thegospel, which effec-
tively drawselect sinnersintoliving
fellowship with the Triune God.
Thisdistinction, which goesback at
least as far as the writings of Au-
gustine, acknowledgesthat the call
of the gospel, though indiscrimi-
nately and universally presented to
lost sinners, only drawsinto fellow-
ship with God those whom He pur-
poses to save and to whom He
grants faith and repentance.

Thecall extended to sinnersthrough
the Word of the gospel, unlessitis
accompanied by asovereign work-
ing of the Holy Spirit, does not in-
wardly renew and enliven those
who are dead in their trespasses
and sins. Only in the case of the
elect does the Holy Spirit so work
through the ministry of theWord as
to grant saving faith and repen-
tance. For our purpose, the follow-
ing definitions from the
Westminster Larger Catechism will
serve well as apoint of reference:

Q. 67. What is effectual calling?

A. Effectual calling isthe work of
God’s almighty power and
grace, whereby (out of hisfree
and special loveto hiselect, and
from nothing in them moving
him thereunto) he doth, in his
accepted time, invite and draw
them to Jesus Christ, by his
Word and Spirit; savingly en-
lightening their minds, renewing

In thebiblical view
of election, God not
only choosesto save
Hispeoplein
Christ but He al so,
in order to effect
thischoice,

and powerfully determining their
wills, so as they (although in
themselves dead in sin) are
hereby made willing and able
freely to answer hiscall, and to
accept and embrace the grace
offered and conveyed therein.

Q. 68 Are the elect only effectu-
ally called?

A.All the elect, and they only, are
effectually called; although oth-
ers may be, and often are, out-
wardly called by the ministry of
the Word, and have some com-
mon operations of the Spirit;
who, for their wilful neglect and
contempt of thegrace offeredto
them, being justly left in their
unbelief, do never truly cometo
Jesus Christ.

The point of thisdistinction is not
hard to discern. It helps to answer
the question, how do weaccount for
thefact that not all sinnersrespond
to the gospel in faith and repen-
tance? Does God call al sinnersin
the same way, enabling all to re-
spond but not actually effecting
the response of any? If we were
to say that the gospel-call only in-
vitessinnersto believe, leaving the
decisionto believe or not to believe
within the power of thoseto whom
itisaddressed, then wewould have
to conclude that the salvation of
sinners finally depends upon
their choice either to believe or
not to believe. In this understand-
ing of the call of the gospel, God's
graceismerely an enabling grace;
it enables otherwise depraved sin-
nersto be ableto respond appropri-
ately to the gospel-call. Moreover,
thisgrace of God, whichisconsid-
ered common to all recipients of
the gospel-call, leaves to these re-
cipients the choice either to em-
brace or reject what the gospel of
Christ offers to them.

Upon thisunderstanding of thegos-
pel-call, God'selection of somesin-
nerswould ultimately rest upon the
condition of foreseen faith. When
God foresees that some will
believingly respond to the gospel-
call, while othersremain unbeliev-
ing, He chooses to save those who
believe and to condemn those who
will not believe. However, this
teaching contradicts the biblical
teaching of unconditional election.
For inthebiblical view of €ection,
God not only chooses to save His
peoplein Christ but He also, in or-
der to effect thischoice, effectively
calls them into communion with
Himself (Rom. 8:29). Indistinction
fromthe general call of the gospel,
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which is presented to all sinners
without exception, thereis an ef-
fectual call whereby God moves
otherwiseincompetent but elect sin-
nersto respond appropriately to the
gospel summons.

Though there is a general consen-
sus among Reformed believersre-
garding this distinction between a
universal and an effectual calling,
differencesquickly emergewhen it
comesto adefinition of what isin-
volved in this universal calling.
Louis Berkhof provides a rather
typical definition of thegeneral call
of the gospel, when he saysthat it
is“[t]he presentation and offering
of salvationin Christ to sinners, to-
gether with an earnest exhortation
to accept Christ by faith, in order to
obtain the forgiveness of sins and
eterna life.”

However, though this definition
seems simple and unobjectionable
upon first reading, it leaves some-
what ambiguous what is meant by
“an earnest exhortation to accept
Christ by faith.” Doesthislanguage
mean that, inthe general call of the
gospel, sinners are simply sum-
moned or commanded to believe?
Or doesthe gospel address sinners
intheform of a“well-meant offer”
of salvation in Christ, suggesting
that the Author of the gospel-call
genuinely entreatsits recipientsto
respond in order that they might be
saved? Or again, in perhaps the
most acute form of the question,
doesthe call of the gospel express
any sincere or well-meant desire
that sinnersrespond infaithin order
to be saved? Is there any sensein
which God Himself, inwhose name
the church presentsthe gospel, may
desire or be pleased that sinners
come to salvation through faithin
Christ?

Three Views of the Gospel-Call

To clarify what is at stake in the
debate among Reformed believers
regarding the so-called “ well-meant
offer” of thegospel, it may be help-
ful to distinguish three different
views of the gospel-call.

The first of these views | would
term astrong form of what is often

Hyper-Calvinism
actually denies the
legitimacy of a
general call of the
gospel to all sinners
without distinction,
since the call
properly invites only
the elect to faith and
repentance.

called hyper-Calvinism. Though
thereare not many advocates of this
view, it teaches that the call of the
gospd addresses, strictly speaking,
only the elect. Since gospel minis-
tersareunableto discerninfalibly
who areand who are not elect, they
should honor thisrestriction so far
as possible by calling to faith and
repentance only those who give
outward evidence that they are
being spiritually enlivened or il-
lumined. This strong form of
hyper-Calvinism actualy deniesthe
legitimacy of ageneral call of the
gospel toall sinnerswithout distinc-
tion, sincethecall properly invites
only the elect to faith and repen-
tance. Not only is the gospel-call
not intended for the non-elect, but it
isalso mideadingto addresssinners
indiscriminately withthecall tofaith

in Christ and repentance. Such an
indiscriminate call invariably leads
sinnersto conclude that they have
the ability to do what the call de-
mands. In a not-so-subtle manner,
an indiscriminate preaching of the
gospel to sinnersleadsthem to the
improper inferencethat they haveit
withintheir capacity to believeand
repent asthe gospel-call demands.

The second of theseviews| would
term amild form of hyper-Calvin-
ism. Inthisview, thegeneral call of
the gospel is affirmed, thoughiitis
not regarded as a “well-meant of -
fer.” When the gospel-call is
preached, it must be preached in-
discriminately to all sinners, sum-
moning elect and non-elect aliketo
believeand repent. No limitationis
placed upon the preaching of the
gospel toall sinnerswithout distinc-
tion. However, this genera call of
the gospel may not be presentedin
aconditional form. To say to sin-
ners, “if you believeand repent, then
you will besaved,” istoimply that
the gospel promiseis conditional.
Whenever the gospel is presented
asan“offer,” inviting sinnersto do
something in order to be saved,
rather than as an “unconditional
promise of salvation” to the elect
aone, an Arminian doctrineof con-
ditiona eectioniseither wittingly or
unwittingly assumed. In the strict-
est sense, the promise of the gospel
isunconditionally addressed to the
elect alone. Great care, therefore,
must be exercised in preaching not
to suggest that the recipient isobli-
gated to do something, with the
promise of salvation hanging upon
his performance of thisobligation.

Furthermore, in thismilder form of
hyper-Calvinism, theideathat God
expresses any favorable disposi-
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tion or desire that all sinners be-
lieveand repent isstrongly resisted.
The call of the gospel declares ob-
jectively that all sinners must be-
lieve and repent. But it does not
spring from any good will or be-
nevolent attitude on God's part, or
on the part of Hishuman ambassa:
dor, toward all sinners. It does not
expressany desirefor thesalvation
of itsrecipients, when those recipi-
entsare non-elect sinners. Thecall
of thegospel is“good news’ for the
elect alone.

Thethird view of thegeneral call of
the gospel, which | regard as the
moreclassic or historic view of the
Reformed churches, does not
merely insist that the gospel-call be
indiscriminately extendedto al sin-
ners. It alsoinsiststhat the call ex-
presses something of God's good
will or desire with respect to lost
sinners. In the call of the gospel,
God declareswhat is, according to
His benevolence and good will,
genuinely pleasing to Him, namely,
that sinners believe in Christ and
turn from their wicked way. John
Murray, in his essay, “The Free
Offer of the Gospel,” clearly sum-
marizes this view of the gospel-
cdl:

Thequestionthenis. what isimplicit
in, or lies back of, thefull and free
offer of the gospel to all without
distinction? Theword ‘desire’ has
come to be used in the debate, not
because it is necessarily the most
accurate or felicitousword but be-
cause it serves to set forth quite
sharply acertainimplication of the
full and free offer of the gospel to
al. Thisimplication isthat in the
free offer there is expressed not
simply the bare preceptive will of
God but the disposition of loving-

kindness on the part of God point-
ing to the salvation to be gained
through compliance with the over-
tures of gospel grace. In other
words, the gospel ishot simply an
offer or invitation, but alsoimplies
that God delights that those to
whomthe offer comeswould enjoy
what is offered in all itsfullness.

In the call of the
gospel, God declares
what is, according to
His benevolence and
good will, genuinely

pleasing to Him,
namely, that sinners
believe in Christ and

turn from their
wicked way.

According tothisview, the gospel-
call is born from and expresses a
compassionate digposition on God's
part toward sinners. It sincerely
summons all sinners to embrace
Christ for salvation, promising al
those who believe and repent that
God stands ready to show them
mercy. Inthisview, thosewho min-
ister the gospel should do so out of
aheartfelt desirefor thegood of all
sinners, seeking to securetheir sal-
vation by an urgent and compas-
sionate ministry of the Word of
God.

Two Distinctions Regarding
God’s Will

Though | will have occasion in
what followsto return to this sub-
ject, it should be noted here, as
Murray’s statement of this third

view suggests, that this understand-
ing of the gospel-call acknowledges
the di stinction between God'swill of
decree and His will of precept.
Proponents of the well-meant offer
view do not claim that God's good-
will or favorable dispositiontoward
sinners, which isexpressed through
the call of the gospel, representshis
will of decree or sovereign inten-
tion to save al sinnerswithout ex-
ception. Rather, they claim that, in
addition to the general sense in
which God is pleased whenever a
creature obeysHis preceptsor com-
mands (will of precept), the gospel-
call expressesaspecial compassion
toward lost sinners. This compas-
sioninthecall of the gospel isusu-
ally expressed in terms of God's
good will or desirethat sinnersem-
brace Christ for salvation. Because
God exhibits such good will toward
al sinnersinthegospel-call, itisin-
cumbent upon His servantsto show
alike good will toward them in the
overtures of the gospel. This good
will, however, ought not to be
treated as though it were identical
with God’swill so far asHissover-
eign counsel is concerned.

A related, though different, distinc-
tion is also important to a proper
evaluation of the general call of the
gospel. Inadditiontothedistinction
between God’s will of decree and
Hiswill of precept, another distinc-
tion is often made between God's
secret will and His revealed will
(compare Deut. 29:29). Even
though God hasreveaed Hissover-
eignintentionto saveonly theelect,
He has not revealed the particular
identity of the number of the elect.
No minister of the gospel has an
infallibleor divinely revealedinsight
into the secret things of God. The
gospel isalways preached or admin-
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istered according to God'sreveaed
will. Thus, when the gospel is
preached, it is addressed to an au-
dience of lost sinners whose only
hopefor salvation liesin coming to
Christinfaith and repentance. The
call of thegospel isnot preached as
adistinct Word for elect and non-
elect persons, but asarevelation of
God's gracein Christ calling lost
sinners to salvation. The same
Word addresses all sinnersin the
same way, that is, in accordance
with what God has revealed re-
garding the way of salvation
through faithin Christ.

Conclusion

No doubt these preliminary defini-
tions leave a number of questions
unanswered. In the history of the
discussion of the well-meant offer,
advocates of one or another of
these views have offered a variety
of formulations of the gospel-call.
Some of these are more sophisti-
cated, some of them are less so,
than the ones| have offered. How-
ever, thedefinitions | have offered
are adequate to set the stage for a
consideration of themoreimportant
guestionsrelating to the call of the
gospel, which we will takeupina
subsequent article or two.

Since the most important question
has to do with the testimony of
Scripture, wewill addressthe sub-
ject of thebiblical basisfor thewell-
meant offer in our next article.

Dr. Cornel Venema is the
President of Mid-America Re-
formed Seminary where he also
teaches Doctrinal Studies. Dr.
Venemais a contributing editor
to The Outlook.

We cannot embark on a mission
among Muslimsuntil weknow the
crucial differences between Islam
and Christianity. |dam vehemently
denies the major truth claims of
Chridtianity. Thegreatest obstacle
inadiscussionwith aMuslim about
the Gospel is the person and work
of Jesus Christ.

When we compare the Koranic
Jesus with the Biblical Jesus, we
soon discover theKoran'sdistortion
of Biblical revelation. George Fry
claimsthat Islam “isthe most dan-
gerous and most durable deviation
from Orthodox Christianity to ap-
pear in history. Muhammad,
whether intentionally or not, has
becometheworld’smost celebrated
re-interpreter of the Gospels.”

Who isthe Jesus of the Koran? He
is not the Christ, the Son of living
God. The Koranic and other in-
scriptions on the Dome of the
Rock, one of the earliest Muslim
edifices outside Arabia, built in
Jerusalem between 691 and 692
A.D. include a number of anti-
Christian polemics which clearly
express Islam’s view of Jesus:
“Praise be to God, who begets no
son, and hasno partner,” and “Heis
God, one, eternal. He does not be-
get, nor is he begotten, and he has
no peer.”

Jesusisnamed ninety-seven times
in the Koran. He is given more
honour with titles and references
than any other prophet before
Muhammad. Muslims utter “ praise
be upon him” each time they men-
tion Jesus' name. Michael Youssef
observes, “Many, | think, would be
shocked to learn that Mohammed

thought very highly indeed of
Jesus...Mohammed affirmed, for
example, Hisvirgin birth. Hecalled
Him the Spirit of God, the work of
God. He believed that Jesusraised
people from the dead and was a
miracle worker. The Quran called
Jesus pure and sinless.” Muslims
view Jesus as prophet, teacher,
healer, mediator, and miracle
worker with great power. Even
shrines are named after Him.

TheWord and Spirit of God.

Jesus' special missiontotheworld
is also recognized. Surah lvii:27
declares: “Then We caused our
messengersto follow in their foot-
steps: and We caused Jesus, son of
Mary to follow, and gave him the
Gospd, and placed compassion and
mercy in the hearts of those who
followed him.” Thetwo most sig-
nificant titlesassignedto Jesusare
the Word of God and the Spirit of
God. Surah iv: 171 asserts “The
Messiah, Jesus son of Mary, was
not only amessenger of Allah, and
Hisword which He conveyed unto
Mary, and aspirit from Him.”

When the angel sannounced Jesus
birth to the Virgin Mary, they said,
“OMary! Lo! Allah givestheeglad
tidings of aword from Him, whose
name isthe Messiah, Jesus, son of
Mary, illustrious in the world and
the Hereafter, and one of those
brought near (unto Allah).” (Surah
iii: 45) ButinIdamthereisno con-
nection whatsoever, asin Christian-
ity, with Jesus the Son of God or
with theincarnation of Jesus being
the Word who becomes flesh
(cf..John 1) Muslims scholars be-
lievethat the Word meansthe com-
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mand of Allah.Yet the Koran says
that John the Baptist was the one
who came to proclaim the Word.
The angelstold Zechariah: “Allah
giveth thee glad tidings of (as son
whose name is) John, (who
cometh) to confirm aword from
Allah, lordly, chaste and a Prophet
of righteousness.” (Surahiiii:39)

This Koranic description of Jesus
may well serve asapoint of contact
to show Muslims that Jesus is
God's eternal Word of redemption
rather than another prophet. The
word Spirit in connection with Jesus
is used seven times in the Koran.
George Braswell notesthat Jesusis
confirmed by the Spirit of Holiness
or the Holy Spirit. “Not only at his
birth but while Jesus was in the
cradle and as ayouth and adult,”
says Braswell, “the Quran reports
that He was supported by the Holy
Spirit. Later Muslimsauthorshave
written of Jesusasthe Spirit and the
Spirit of God. Tradition reportsthat
Muhammad said that Jesusthe Son
of Mary wasthe Spirit of God and
His Word which he cast to Mary
thevirgin.” But the Spirit mentioned
in the Koran is not identical to the
Holy Spirit in the Scriptures. Since
Islam deniesthe Trinity, it doesnot
accept the divine nature of the
Holy Spirit. Yet pioneer missionary
to Muslims, Dr. Samuel Zwemer
(1867-1952) believed the Koran's
description of Jesusasthe“Word of
God” and “ The Spirit from God”
offer “the greatest hopefor leading
Muslims into the depth of the
(Christian) faith.”

The Virgin Birth
Popular talk-show host Larry King
was once asked whom he would
choosg, if he had the choicetointer-
view one person acrosshistory. He

replied that he would like to inter-
view Jesus Christ and that he
would ask Him just one question:
“Areyouindeedvirginborn?’ The
answer to that question,” said King,
“would explain history for me.”
Jesus Chrigt, thevirgin born Son of
God, didchangehistory. Thevirgin
birthisacrucial Biblical doctrine.
We confess with the ancient
Apostles’ Creed that we believein
Jesus Christ, God's only begotten
Son, our Lord, “conceived by the
Holy Spirit, born of the virgin
Mary.”

While admitting
Jesus' dignity,
snlessness,
miracles, and
presencein heaven,
Heremainsin
| lam no morethan
a human prophet.

Mudimsaso believein Jesus'svir-
gin birth. Furthermore, |slam tradi-
tion doesnot only teach theimmacu-
late conception of Mary, but a so of
her mother. The annunciation as
told in the Koran bears many simi-
laritiestotheBiblical narrative. The
Koran says: “ And when theangels
said: O Mary! Lo! Allah hath cho-
sen thee and made thee pure, and
hath preferred thee above (al) the
women of creation. O Mary! Be
obedient to the Lord, prostratethy-
self and bow with those who bow
(inworship)....O Mary! Lo! Allah
giveth glad tidings of aword from
Him, whose name is the Messiah,
Jesus, son of Mary....Shesaid: My
Lord! How can | haveachild when

no mortal hath touched me? He
said: so (it will be). Allah createth
what He will. If He decreeth a
thing, Hesaithuntoit only: Be! And
itis. And He will teach him the
Scripture and wisdom, and the To-
rah and the Gospel.” ( Surah iii:
42f.;45-48)

But fromthisKoranic version of the
virgin birth, we cannot derive the
deity of Christ. Muslims focus on
Hishumanity, Hiscreaturely nature.
Surahiii: 59 clearly stressthispoint:
“Lo! The likeness of Jesus with
Allah is as the likeness of Adam.
He created him out of dust, then he
said unto him. Bel And heis.” Ravi
Zacharias comments in his book
Jesus Among Other Gods: The
Absolute Claims of the Christian
Message that |slam, while defend-
ing thevirgin birth, has never been
ableto break freefrom acontradic-
tion of its own making on the mat-
ter of Jesus’ sonship. And he points
out that if Muslims have already
granted the virgin birth, then they
have acknowledged that God, in
Hisinfinite power, caninitiatelife
without sexual union.

Jesus' Deity Denied

What doyouthink of Christ? Thisis
still the question that decides our
personal destiny and that of the
nationsof theworld. While admit-
ting Jesus’ dignity, sinlessness,
miracles, and presence in heaven,
He remainsin Islam no more than
ahuman prophet. For aMuslimthe
very ideathat God can have a son
is anathema or simple blasphemy.
The Koran declares:
“Sobelievein Allah and His
messengers, and say not
“Three”—Cease! (it is)
better for you! - Allahisonly
one God. Far isit removed
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from His transcendent
majesty that he should
haveason. Hisisall thatis
inthe heaven and all that is
in the earth. And Allah is
sufficient as Defender.”
(Surahiv:171)

In Islam Muhammad is more

prominent than Jesus. Zwemer

observes:
“The sin and guilt of the
Mohammedan world isthat
they give Christ'sglory for
another, and that for all
practical purposes
Mohammed himself is the
Moslim Christ....(Jesus
Christ) issupplanted in the
heart of all Moslims by
Mohammed. They are
jealous for his glory and
resist any attempt to
magnify the glory of Jesus
Christ at the expense of
Mohammed.”

The Cross

The missing link in Islam is the
Cross. Christians glory in the
crossof Christ for Hisdeathisthe
believing sinners’ gain. But this
core truth of the Gospel is de-
nounced by the Koran. Yet the
crucifixion event itself is not de-
nied. What it does deny isthe cru-
cifixion of Christ.

Islam claims that the Jews were
not able to crucify Christ. They
were deceived, and mistaking
someone else for him, they cruci-
fied that person. No details are
given of how the Jews were de-
ceived about Christ. The Koran
says. “ And because of their say-
ing: We slew the Messiah, Jesus
son of Mary, Allah’s messenger.
They slew him not nor crucified

but it appeared so unto them; and
lo! They have no knowledge
thereof save pursuit of a conjec-
ture; they dew him not for certain.”
(Surahiv: 157) Onthebasisof this
text, Muslim commentators teach
that Christ did not die on the cross.
They suggest that either Judas
Iscariot or Simon of Cyrene was
substituted at the last moment.

As for Jesus, Allah came to the
rescue and saved Him from His
enemies. Although thecrucifixion
is denied, some passages in the

The Gospel of faith
and grace aloneis
for the Muslims a
great stumbling
block. It is kept
from them behind a
veil of prejudice and
misunderstanding.

Koran refer to the death of Jesus.
Heis supposed have said: “ Peace
on the day | was born, and the
day | die, and they say | shall be
raised alive!” (Surah xix:33) Why
do Muslims reject Jesus's cruci-
fixion? Because they don’t see
the need for the sin-bearing-death
of Christ on the cross.

They even believe that they give
greater glory to God by denying
the possibility of the crucifixion.
Each human being has to pay for
his/her own sins. The Koran
states: “ Each soul earneth only on
its own account, nor doth any
laden bear another’s load. Then
unto your Lord isyour return and
He will tell you that wherein ye

differed.” (Surah v1:165) Ken-
neth Cragg summarizes the rea-
sons for Islam’s rejection of the
crucifixion in thisterse statement:
“There is the historical denial of
its actuality, the moral refusal of
its possibility and the doctrinal
rejection of its necessity.”

The Goodness of Human
Beings

Why are Muslims so vehemently
denying the death of Christ? Be-
cause they believe in the basic
goodness of man. Zwemer, acon-
vinced Calvinist, judged Islam as
areligion of works, afaith with-
out a concept of grace, a human
search for God, and without hope.
In other words, a Muslim can
never sing:

Amazing grace how
sweet the sound that
saved a wretch like me! |
once was lost but now am
found, was blind but now
| see.

TheMuslim scholar Ismai’il R. Al
Farugi declared that in thelslamic
view human beings are no more
“fallen” than they are “saved.”

Because they are not fallen, they
don’t need salvation. And he adds,
“They need to do good works—
which alone will earn them the
‘desired’ salvation..They are not
helpless puppets capable of nei-
ther good nor evil. They are ca-
pable of both. To ‘save’ them-
selvesis their pride and glory.”
The Koran reveals an optimistic
view of human nature. It says:” So
set thy purpose (O Muhammad)
for religions as a man by nature
upright -the nature (framed) of
Allah, in which He hath created
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man. There is no altering (the
laws of) Allah’s creation.” (Surah
xxx: 30).

Original Sin

Islam rejectsthe Biblical doctrine
of original sin. Why istheresalva
tion if all people are born astrue
Muslims, innocent, pure and free?
No human being isborn asinner;
sinisnot hereditary. It is neither
transferable nor communal in na-
ture. Sin is neither acquired nor
inevitable. Each human being has
a free will to choose right or
wrong, and is capable to turn to
theright, to do good, and to please
Allah. His innate goodness en-
ables him to obey the law.

No one can count the number of
sinners from the day of Adam’s
creation up to the present. How
can we know the number of their
sins? How then can the supposed
death of Jesus atone for all their
present and past sins?“In Islam,”
writes Muhammad Asad,” “we
know nothing of Original sin; we
regard it as incongruent with the
idea of God's justice; God does
not make the child responsiblefor
the doings of hisfather; and how
could He have made all those
numberless generations of man-
kind responsible for asin of dis-
obedience by a remote
ancestor?...And if thereis no he-
reditary sin, thereis al'so no uni-
versal redemption of mankind in
the teachings of Islam. Redemp-
tion and damnation areindividual.
Every Muslim is his own re-
deemer; he bears all possibilities
of spiritual success and failure
within his heart.” But the Bible
teaches adifferent path - the way
of the cross. (Cf. John 14 :6).

Conclusion

The Gospel of faith and grace
aloneis for the Muslims a great
stumbling block. It is kept from
them behind a veil of prejudice
and misunderstanding. We may
not remain silent and hide the
treasures of the Gospel in the safe
confines of home and church
How do we reach Muslims with
the Gospel ? Our calling is not to
givethem moreinformation about
Jesus, but to introduce them to the

Christ of the Scriptures -the Son
of God, born of the virgin Mary,
crucified on Calvary’s cross,
risen from the dead, ascended into
heaven, and returningin glory.

TheAuthor of thisarticlewrites
under the alias of “Dick
Wunnink” dueto past threatsre-
ceived from the Ilam commu-
nity when writing about thissub-
ject.

The Niagara Reformed Christian Education Association,
which operates HERITAGE CHRISTIAN SCHOOL invites

applications from qualified teachers for the following openings:

Grade 4 beginning May 1, 2002
Elementary & Secondary positions beginning Sept. 1, 2002

Heritage Christian School, in the heart of the Niagara Penin-
sula, serves a student body of close to 500 students. We are
blessed with a dedicated and supportive Christian community,
a cohesive, professional faculty and staff of close to 40
persons, and beautiful, modern facilities. Qualified applicants
who seek to serve Jesus Christ in the area of Christian
education and who submit to Holy Scripture as interpreted by
the Reformed confessions are encouraged to apply. Please
submit a résumé, with a statement of your philosophy of
education, a statement of faith, and references.

Please forward inquiries and or applications to:

Mr. A. Ben Harsevoort, Principal
Heritage Christian School
Box 400, Jordan Station, Ontario, Canada LOR 1S0
Phone (905) 562-7303 ¢ Fax (905) 562-0020 « E-mail:
heritage@on.aibn.com

“Behold, children are a heritage from the Lord.” Ps. 127:3
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Reformed Fellowship, Inc.
2930 Chicago Drive, SW
Grandville, M1 49418-1176
(616) 532-8510

Bible Sudy Materials Catechism Materials

($4_00 each p| us *$2.00 postage) Learning to Know the Lord

by P. Y. De Jong ($1.50 plus *$ 2.00

Nelson Klosterman postage)
Walking About Zion, First Book of Christian Doctrine

Singing of Christ’'s Church in the Psalms by Hylkema & Tuuk ($2.50 plus *$2.00
Gospel Power Magnified through postage)
Human Weakness A Beginning Course in Christian Doctrine

(Il Corinthians) by P. Y. De Jong & John R. Sittema
The Law of the Lord as Our Delight ($2.00 plus *$2.00 postage)

(Deuteronomy)
Pilgrims Among Pagans Other Materials

| Peter

( _) CornelisP. Venema
John Piersma But for the Grace of God
Daniel An Exposition of the Canons of Dort

($6.00 plus *$2.00 postage)
Henry Vander Kam What We Believe
Sermon on the Mount An Exposition of the Apostles’ Creed
Ephesians ($6.00 plus *$2.00 postage)
| & Il Thessalonians
| Timothy John R. Sittema
: ?;t](;r With a Shepherd’s Heart
Parsbles Reclaiming the Office of the Elder
*
Acts (Chapters 1-13) ($10.00 plus *$3.00 postage)
Acts (Chapters 14-28)
AMOS Norman Shepherd
Women in the Service of Christ

Mark Vander Hart ($2.00 plus *$1.00 postage)

Genesis1- 11

($8. 00 plus*$2.00 postage)

| " Subscri ption Form () oneyear $21.00 (O Twoyears$42.00

| (Canadian $27.50) (Canadian $55.00) :
Name |
iStreet i
| City State Zip |
IDenomlnatlonai Affiliation |

Reformed Fellowship, Inc. I
I B e D 76 U.S. Funds. Canada add 7% GST |

Book of the Month

The Parables of Our
Lord

by Rev. Henry Vander Kam

Thisbookisideal for Bible Sud-
ies, Adult Sunday Schooal, or per-
sonal devotions.

Rev. Vander Kam begins the
book by explaining what a par-
ableis, why they were told, and
how to interpret their meaning.
Hethen goesonto look at fifteen
parables, offering relevant in-
sight to current timesand trends.

16 Lessons

Available this month for $3.00
or FREE with a new paid gift
subscription.




