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Gabriel’s message to Daniel envisions him returning in a time of great stress
and with great personal tragedy: he will be cut off. By whom and for what end
the text does not say, but it locates the moment within the climactic context of
the fulfillment of six salvation-historical goals (v. 24):

(1) to end the rebellion (lkalle’ happwsa’)

(2) to do away with sin (lehatem hatta’t, Qere);

(3) to make atonement for iniquity (lekapper ‘@won);

(4) to bring in everlasting righteousness (lehabi’ sedeq ‘dlamim);
(5) to seal the prophetic vision (lahtom hdzon wenabi);

(6) to anoint what/who is most holy (limsoah. qodes qodasim).

Itis evident from the first clause of verse 24 that the event of which Gabriel
speaks is deemed the climactic moment in Israel’s history: “A period of seventy
sevens [of years] has been decreed for Daniel’s people and for the holy city”
Sabu tm sTbtm nehtak ‘al ‘ammeéka r godseka. In apocalyptic literature, expressions
such as “seventy weeks” should not be interpreted as precise chronological
markers by which a future event can be dated, but as chronographic affirma-
tions of the course of events within a divinely prescribed time frame.®2 The fig-
ure obviously builds on the number Daniel found in the prophecy of Jeremiah
that he was reading, that is, the seventy years that had been prescribed for the
duration of the exile (v. 2).83 However, it should also be linked to the
Chronicler’s rationale for the duration of the exile as declared in 2 Chronicles
36:21: “until the land had enjoyed its Sabbaths. All the days that it lay desolate
itkept Sabbath, to fulfill seventy years.” The Chronicler sees in this moment the
fulfillment of the word of Jeremiah, even though Jeremiah had made no ref-
erence to the sabbatical years. The ultimate source for the notion derives from
the ancient covenant curses: “Then the land shall enjoy its Sabbaths as long as
itlies desolate, while you are in your enemies’ land; then the land shall rest, and
enjoy its Sabbaths. As long as it lies desolate it shall have rest, the rest thatit did
not have on your Sabbaths when you were dwelling in it” (Lev. 26:34-35).

Gabriel’s statement has profound implications for Daniel’s theology of his-
tory. Assuming the extent to which Israel observed the Sabbatical years served
as a barometer of the people’s disposition toward their covenant Suzerain
(Leviticus 25), the time Yahweh will take to solve the problem that necessitated
the exile in the first place will correspond perfectly to the period during which

82So also E. C. Lucas, Daniel, Apollos Old Testament Commentary (Downers Grove: InterVarsity
Press, 2002), 245-48.

% The prophecy in question is preserved in Jer. 29:1-14, according to which the Babylonian
exile would last seventy years. The tradition of a seventy-year exile for a deity is attested in the Neo-
Assyrian annals as well. According to the annals of Esarhaddon, Marduk determined to be absent
from Babylon for seventy years, but in a sentimental moment of homesickness he reversed the
ciphers to create the number “eleven” years. For discussion, see Block, Gods of the Nations, 128; idem,
“Divine Abandonment,” 28-29.



PREACHING OLD TESTAMENT APOCALYPTIC TO A NEW TESTAMENT CHURCH

the Israelites had rebelled against Yahweh. The formula may be portrayed
graphically as follows:

Seventy Weeks of Years Seventy Weeks of Years
Chronographic Portrayal of the Causes Seventy Years of Chronographic Portrayal of the
of Israel’s Exile (490 years) Israel’s Exile Solution to Israel’s Exile (490 years)

It is as impossible to determine the precise terminus ad quem for the seventy
weeks of years announced by Gabriel as it is to establish the precise terminus a
quofor the seventy weeks of years of Israel’s rebellion that had precipitated the
present crisis.®* At issue is the solution to the problem that caused the exile in
the first place: the end of rebellion, sin, and perversion. In Daniel 9, the
appearance of the Messiah is associated with that event.

According to verses 25-27, the seventy weeks of years are divided into three
parts: seven weeks of years (which refers generally to the postexilic period when
Jerusalem was rebuilt, v. 25), sixty-two weeks of years (about which nothing is
said), and the climactic seventieth week (when Jerusalem will be destroyed
once more, v. 27b). Despite the textual problems raised by these verses, the
focus of attention in this seventieth week of years is on an Anointed One, who
is “cut off, but not for himself.” Ironically, within the very week that the root
problem of Israel’s exile (sin) is solved through the death of the Messiah, the
city of Jerusalem is destroyed.®

Although the Messiah is not mentioned in subsequent chapters of Daniel,
like the earlier visions and dreams, the last one is concerned with the historical
events associated with the end of the seventy weeks. This is especially the case
in chapter 11, which recounts in great detail the events associated with the
“time of the end.”” The numerous links with 9:24-27 suggest that chapter 11
functions as a kind of resumptive exposition of the earlier text, with Daniel’s
attention being fixed on the historical events that will surround the coming of
the Messiah.

‘We have witnessed this interest earlier in the special interest of the dreams
and visions in the feet of the image destroyed by the rock from the mountain

84If one treats the numbers as chronologically precise, then the terminus a quo of the period of
rebellion should be 1076 B.C., shortly before the establishment of the monarchy (586-490), and the
terminus ad quem of the period leading up to the solution envisaged by Gabriel is 48 B.C. (538-480),
shortly before the actual cutting off of the Messiah.

% The clauses yikkdaret masiahwé én [6in v. 26 are usually translated “A Messiah will be cut off and
have nothing,” i.e., die destitute (cf. HALOT, 42, “no successor”). However, following Dempster
(Dominion and Dynasty, 218), it seems preferable to interpret én in this context as a Late Hebrew
negative particle, equivalent 16, hence, “but not for himself,” i.e., vicariously. On the use of én for
simple negation see HALOT, 42.

% Assuming that the destruction of v. 27 refers to Titus’ destruction of Jerusalem in A.D. 70.

87 The phrase %t ges, “time of the end,” occurs in Dan. 11:35, 40; 12:4, 9. For related expressions
see 11:18, 27, and 12:6-7, 13.
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(2:40-45), the ten horns and the blasphemous horn from whom the kingdom
is taken and given to the saints (7:18-28), and the arrogant little horn (8:9-14,
22-27). The final events envisioned in all these texts correlate with the destruc-
tion of the one responsible for the abomination of desolation in 9:27. They
also correlate with the events described in even greater detail in chapter 11.
Although this chapter makes no reference to the Messiah, the events with
which it is most concerned involve an arrogant king who does as he pleases
(11:36-39) and who ultimately meets his end without any aid (11:40-45).

Scholars universally acknowledge verses 36-39 to be a prediction of
Antiochus IV Epiphanes, but they diverge widely in their understanding of vv.
40-45, primarily because it is difficult to reconcile the details of this paragraph
with literary accounts of the end of Antiochus.® A long history of interpreta-
tion, dating back as far as Jerome, sees a large chronological gap between verses
39 and 40 and a shift in focus from the historical circumstances of Antiochus
Epiphanes to an eschatological Antichrist.® The major problem with this
approach is that the text provides no hints of such a transition comparable to
the signals found in verses 2, 7, and 20-21. Modern critical scholars, who inter-
pret verses 2-39 as pseudoprophecy® (ex eventu accounts cast as predictions of
future events) understand verses 40-45 as one of the few true predictions in the
book, evidenced by the obvious errors in the prediction, which enables the pre-
cise dating of the book to 164 B.C. Lucas argues that because the borrowed
phrases in this paragraph exhibit greater dependence on earlier prophets than
the preceding, the intention is not necessarily to predict exactly how Antiochus
will die. Rather, the author’s aim is to offer a theological affirmation of
Antiochus’ certain end by adapting earlier paradigms of the demise of arrogant
rulers.9!

However, apart from a greater dependence on earlier prophecies, there is
nothing about the literary style of verses 40-45 that would call for a more theo-
logical interpretation than applies to verses 36-39. Lucas’ interpretation seems
forced and raises questions about the veracity and integrity of the author.
Despite his objections, a more natural reading would see in the opening
expression, 4beé et gés,“And at the time of the end,” in verse 40, a signal of a shift
in focus from Antiochus Epiphanes (175-64 B.C.), who was notorious for his
desecration of the temple, to the last king of the Seleucid line, Antiochus

8 Four separate accounts report his death: 1 Macc. 6:1-17; 2 Macc. 1:11-17; 2 Macc. 9:1-29;
Polybius, Histories 31.9. These accounts diverge in the details, but all agree that Antiochus died in
Persia in the aftermath of robbing a temple at Elymais.

% See, for example, G. L. Archer, “Daniel,” in The Expositor’s Bible Commentary, ed. F. E. Gaebelein
(Grand Rapids: Zondervan, 1985), 7:146-49.

9 Lucas (Daniel, 291, 301) prefers the word quasi-prophecy, but pseudoprophecy accords better with
those interpretations that view Daniel as a pseudepigraph.

911bid, 292-93.
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Asiaticus (69-64 B.C.) .72 But bé @t gés applies not only to the end of the Seleucid
reign and the commencement of Roman rule, but also to the end of the sev-
enty weeks of years, when the problem of sin would finally be dealt with and the
Messiah would be cut off. Daniel’s gaze here is not into the ultimate eschato-
logical future (from our perspective), thatis, the abomination of desolation of
the Antichrist spoken of by Jesus in Matthew 24:15 and Mark 13:14 and associ-
ated with his second coming. Rather, here he envisions the events surrounding
the first coming of Christ.

All this is to say that, contrary to those who see no anticipation of a Davidic
Messiah in the book of Daniel, the book actually views the coming of the
Messiah and the events associated with this event as the climactic moment in
history. At that time, Yahweh will demonstrate his supremacy over history and
the nations, resolve the problem of Israel’s sin and exile,” and establish his
kingdom through the Messiah.

Conclusion

‘We must bring this excursion into the world of Old Testament apocalyptic
in general and the book of Daniel in particular to a close. I conclude with a
series of basic principles that might guide us as we study the apocalyptic litera-
ture for ourselves and as we seek to relay its message to God’s people with all the
color and the force with which the original readers might have heard it.

First, as is the case with any other type of literature, the study and preaching
of the message of apocalyptic literature demands that we begin by trying to
understand any specific apocalyptic pericope within the context of the entire
composition. This requires examining the flow of the entire book, exploring
how motifs and themes are developed elsewhere, and then interpreting the
particular text in the light of the broader context, noting especially its contri-
bution to the overarching theme of the book. Authoritative preaching of the
message of apocalyptic literature demands that we major on the major themes,
and be less concerned about the meaning and significance of fine details. The
book of Daniel declares that God has planned all of history, and it will play out
according to that plan; in Zechariah 12-14 the emphasis is on the final triumph
and vindication of Jerusalem.

9 For a correlation of w. 40-45 with the events surrounding the Roman replacement of the
Greek Seleucids see R. M. Gurney, God in Control: An Exposition of the Prophecies of Daniel (Worthing:
H. E. Walter, 1980), 146-55. This discussion advances his earlier treatment of the subject, “A Note
on Daniel 11:40-45,” TSF Bulletin (spring, 1967): 10-12.

9 Dan. 9:24-27 appears to view the seventy weeks of years as a metaphorical extension of seventy-
year exile envisaged by Jeremiah. On the intertestamental understanding of the relationship
between the coming of the Messiah and the end of the exile see N. T. Wright, The New Testament and
the People of God (Minneapolis: Fortress, 1992), 299-329. On the New Testament perspective see
C. A. Evans, “Jesus and the Continuing Exile of Israel,” in Jesus and the Restoration of Israel, ed. C. C.
Newman (Downers Grove: InterVarsity Press, 1999), 77-100. The fact that Daniel and later writers
interpreted the exile metaphorically does not mean that the more natural reading of prophetic
anticipations of the restoration of Israel are canceled or suspended.
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Second, we are advised to adopt a humble stance toward our own interpre-
tations, admitting that we do not understand everything. Even Daniel expressed
frustration over the inscrutability of his visions: “And I, Daniel, was overcome
and lay sick for some days. Then I rose and went about the king’s business, but
I was appalled by the vision and did not understand it” (Dan. 8:27).

Third, authoritative preaching of the message of apocalyptic demands that
even as we insist on a literal interpretation of Scripture (which means we inter-
pret them as they were intended to be interpreted) this does not mean that every-
thing is interpreted literally. Symbolism is an effective rhetorical device. However,
the symbols should be interpreted in the light of the author’s and the original
audience’s cultural context. The meaning of apocalyptic may be uncertain to us,
but biblical texts were written to make sense to the immediate audience.

Fourth, authoritative preaching of apocalyptic literature demands that we
examine how apocalyptic motifs and images are picked up and used in later texts.
This assumes an organic and historical progression, say from Daniel to Zechariah
to Matthew 24 to Revelation. Sometimes later prophecies indicate fulfillment; in
other instances, they use old motifs in new ways. Jesus’ reference to “the abomi-
nation of desolation” (Matt. 24:15 and Mark 13:14) offers an excellent illustra-
tion. According to our interpretation, Daniel’s prediction of “the abomination of
desolation” and the events associated with it occurred at the first coming of
Christ. However, this did not prevent Jesus from using the motif metaphorically
of the convulsions that would be associated with his second coming.*

Fifth, authoritative preaching of the message of apocalyptic texts calls for
sensitive attention to the biblical author’s pastoral concern for his immediate
audience. Most apocalyptic writings arose in contexts of great spiritual crisis,
when God’s people were tempted to despair and wonder who was in control of
history or if they would survive the present distress. The intention of apocalyp-
ticis not to chart out God’s plan for the future so future generations may draw
up calendars but to assure the present generation that—perhaps contrary to
appearance—God is still on the throne (cf. Dan. 7:18,21-22, 27; 8:25; 12:14),
and that the future is firmly in his hands.

Sixth, as with any other type of literature, the authoritative preaching of the
message of apocalyptic texts requires on the one hand, that we draw the appli-
cations for the present from the main points—rather than engaging in endless
speculation about the spiritual significance of details—and on the other, that
preachers make the message their own before they declare them to the people.
Those who would dare to speak for God his eternal truth must be scribes in the
order of Ezra: “Ezra set his heart to study the Torah of Yahweh, to apply it, and
to teach his statutes and rules in Israel” (Ezra 7:10). May the Lord bless his peo-
ple with faithful heralds of his glory and grace as revealed through his word.

% Both Matthew and Mark interrupt the report of Jesus’ words with the parenthetical com-
ment, “Let the reader understand.” The comment may signal a special adaptation of an earlier text.



