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QAll the bdievers were together and had everything in common. Selling their posessions
and goods they gaveto anyoneas he had need. Every day they continued to meet
togdher in thetemple courts. They brokebread inthar homes and ate togeher with glad
and sincere hearts, praising God and enjoying thefavor of all the people. AndtheL ord
added to thar number daly those who were being saved.OActs 2:44-47

Definitions

This description of the early Christian church provides the foundaion from which many
intentiond Christian communities stem. This picture of community, peace, and loveis
appeding andidyllic andit is evident why intentiond Christian communities begin with
thisasther modd and god. However, whilethisverseisin some ways very conaete,
within the practical implications there is much room for interpretationN hence, thereis
much variation in the communities which have formed and continueto form today.
Theddinition of intentiond Christian community (ICC) is very diverse and can mean
something as simple as agroup of people who get together for a Bible study or can beas
involved as agroupof people living in thesame hous, sharing all their money, and
eating dally mealstogeher. For the purposes of this paper, | will narrow this definition
to only indudegroupsof people who are tied to one another by place in some way with
common gods and vision. However, this definition is also too broad as it indudes a huge
number of groupsinduding whole religiousgroups, such asthe Amish.

So, added to the basic definition of place and common gods, | will befocusng

Ontentiond Christian communityOwith four additiond criteria. | will be examining

communities which are in an urban setting, are econonically co-dependent to adegree,



have afocuson issues of sodal justice and will foauson Protestant groups which are not
by definitionintentiond Christian communities (as with the Amish).

History

In the past five years, there has been a naticeable growth in intentiond Christian
communities being formed. However, it isimportant to realize tha this movement is not
entirely new. There have been intentiond Christian communities throughoutmod of
history, especially when usang theterm more broadly and consdering different religious
groupssuch as the Frandscansand early Celtic orders.

However, duringthe 19603 and 70@ there was a Significant movement towards
commund living both in the Christian and secular world. This could be seen in the
forming of themany communities as well astheliterature produecd. One example can be
seen throughtheinception of amagazine entitled, Communities, which was formed in
December, 1972. Theeditors described the magazinein thefirst issues calling it, Ga
uniquemagazineN describing and discussing communes, co-ops and collectivesEt o
build a better world, a peaceful onein which all people will be ableto live happy,
produdive lives withoutexploiting othersO(p. 1, Communities). And many of the
communities, listed in tha first issue, which were primarily secular, seemed to adheaeto
thisbasic god.

In the Christian movement this hgppened primarily with the enmeshment of
hippie culture and a kind of spiritud awakening anong many youth (Eskridge 1998.

Throughthis Qlesus MovementO(Eskridge p. 84), many |CC@ were formed. Historian

L While it was important to limit research to Protestant groupsin order to provide an in depth analysis of a
more limited topic, it must be noted that many groups and specifically the Catholic Worker Houses have
been profoundly influential in this movement and much can be learned from them (for more information
see http://www.catholicworker.org/).




Thomes Miller who has studied 19603 communes estimated several thousand Christian
communitiesin the 19603 and 708 were formed, some lasting a few weeks and some
still runningtoday (Moll, 2005) This movement was largdy based on the theme of
setting oneself apart as away to grow spiritudly alongsde other Christians many with a
seconday focuson evangdizing.

Thelargest of these Jesus People movements was the Shiloh Y outh Revival
Centers. Shiloh was begunby JohnHiggins with amission to reach college-aged
students and bring them thegogd. Higgins and therefore Shiloh, was premillenialist
and as away to prepare for therapture, Higginssaw his calling as convating as many
people as possible and gathering them together to Qive collectively and faithfullyO
(Goldman, 343 untl tha time. From 19681979,there were nearly 10,000youth who
were members of oneof the 75 Shiloh Centers across the US (Goldman, 1995) Shiloh
communities were very strict on mog issues, coming down very traditiond and
congervative on mog issues induding the place of women, musc, biblical interpretation,
and interaction between men and women (Murphy, 30). All members were admitted on
the basis of making acommitment to Jesus and were given all accommodaionsN food,
housng, and clothes and required in turn to give all assets to the community. Some hdd
jobsoutside of the movement and some worked on the premises doing thingslike tree
planting (Goldman, 1995) Themovement came to an abrupthdt in 1979after Higgins
was asked by theboad to step down. This caused the communities to disperse asthey no
longe had thar leader.

While there were problems similar to the ones experienced by the Shiloh

community at different communities, causng some to disperse, there was also much



persond growth in many of the membe's of the variouscommunities and afew of the

communities formed in the 1960sand 70sare still aroundtoday.

New Monasticism

Like the Shiloh Community, many Christian communtities of thetime hdd a
Sseparatist attitude as away to grow in faith and live counter-culturally. Thisis starkly
different from the major movement of 1CCs today which is based heavily onjudice and
being pat of alarger community or neghbohood This new movement has been termed
New MonasticismOby some because of the similarity it bears to the beginningsof early
Celtic and Frandiscan orders (Moll, 2005) Theterm, taken from Jonahan R. Wilson®
bookLiving Faithfully in a Fragmented World, was officially indated at a conferencein
Juneof 2004.

At this conference a diverse group of more than 60 people met; people from
variousProtestant and Catholic backgrounds and people from different communities
with different visonsandfod. Thegroupmet and formed a doaument of thefollowing
12 statements which they saw as the magjor guidepods for the New Monasticism

movement (taken from www.newmonasti cism.org).

1. Relocation to the abandoned places of Empire,

2. Sharing economic resources with fellow community members and the needy among us,

3. Hospitality to the stranger

4. Lament for racia divisions within the church and our communities combined with the active
pursuit of ajust reconciliation

5. Humble submission to Christ® body, the church

6. Intentiona formation in the way of Christ and the rule of the community along the lines of the

old novitiate



7. Nurturing common life among members of intentional community

8. Support for celibate singles alongside monogamous married couples and their children

9. Geographica proximity to community members who share a common rule of life

10. Carefor the plot of God@ earth given to us along with support of our local economies

11. Peacemaking in the midst of violence and conflict resolution within communities along the
lines of Matthew 18

12. Commitment to adisciplined contemplative life

The conference aso resulted in variousgods and tasks in order to spread and continue
thevision. Some of these induded writing abook, attending an annud Qeunion,O
beginning an on-line convesation for ICC® as away to extend the conversation, and
requesting agrant (afull list can befoundin thereport of the event at hitp://www.

newmonasticism.org/nm doc Repon%200n%20New%20Monasticism%

20Gathering jpdf).

Shane Claibome, founde of acommunity called Qhe simple wayOin
Philadd phia, spokeabouttheimportance of the conference and doaument saying, Qhe
marks show the common threadstha connect Christian communities that might
otherwise be seen as scattered anomelies, rather than vibrant cells of abodyQ(p. 2, Moll).
There are many of these GellsOwhich were represented at the conference, some of which
have since been connected to the movement, and there are likely many which are not
connected to this movement butare still fundioning in ways similar to those labded New

Monagicism communities.

Community Survey



In order to better undestand this movement, it isimportant to examine specific
intentiond Christian communities. | will briefly describe four ICC@ with sightly
differentfod, set-ups and gods. Thisoverview isin noway comprehensve, butis
meant to providea better undestanding of several individud communities®.

Reba Place Fellowship began during thefirst wave of ICC®, and continuesto
thrivetoday. RebaPlace, located in Evangon and Roge's Park, Illinois is acommunity
which began in 1957with agroup of three people shaing a hous togdher onthenorth
sideof Chicago. Like many of the communtities formed dunngthistime, there waslittle
focusonissues of race or class, butingead thevision of these early members was Qo live
outalifeof radical Christian discipleship asthey observed it in the Gogpds and thebook
of ActsO(http://www. Rebaplacefellowship.org /Who_We Are/ A_Short_History Of
Reba. Thecommunity grew and changed in both thefocusand the set-up.

Today, there are nearly three dozen people involved in RebaPlace Fellowship from
variousreligiousbackgrounds with different jobs of varying ages, and al of whom share
acommon purse and have common meals and meetingstogether. In this community,
there has also been an increasing focus on urban mission with three specific foa
induding common work in the community and our area, scattered work for employers
aroundthe metropolitan area, and volunteer work for service organizationsthey have

developdl (hitp://www.rebaplacefellowship.org/Urban_Mission). They describe

themselves as Gollowers of Jesus, freely sharing life and resourcesin order to

demondrate God® peace and judtice in thecity. Seekingto live out theteachingsof

2 See gppendix A for afurther listing of 1CCG and their websites.
%1t should also be noted that the information about the different communities is primarily drawn from the
websites of the individual communities and therefore self-reported information.



Jesus Christ with each other, living ourwhole livesfor God, practically, economcally,

sodally, spiritudlyO(www.rebaplacefellowship.org).

Also within thefirst wave of ICC formation, Plow Creek Mennonte Church
began in 1971when afew members from RebaPlace |eft to begin arural community,
asoin lllinois. Itiscurrently made up of agroupof forty-five people who Qparticipae in

life togetherO(www.plowcreek.org) living and working on a 190acre farm. They have a

focuson the environment and sugainable agriculture. They practice sugainable farming
and are members of the Mennonte Church USA. The community members, made up of
people of al ages, share two common meals a week, worship togeher on Sundays, and
while al do some work onthefarm when necessary, many also work in thelarger
community. This community also has a strongfocauson peacemaking, suppotingthe
work of Christian Peacemaker Teams, and have a mission statement which reads, O\
globd village practicing the peace of JesusO

Oneof thefirst in the new movement, the Simple Way was beng formed nearly
ten years ago when students from Eastern University were compdled to goand live
amongthe poorfollowing the gogpd message of feeding the hungry and clothing the
naked (Moll, 2). Two years|latter, in 1998 the Simple Way began in Kengngton,
Penngylvaniawith seven students, movinginto a house in Penngylvania@ poorest
neghbahood(Moll, 3). Thecommunity, currently with six members, also houss people
fromthenaghbohoodfor different lengthsof time. Community members work part-
time jobsand dedicate other time to spending time in the community, in Bible study,
ministry, or playingwith kidsfromtheneghbahood (Moll, 3). Thecommunity has

developead a set of core commitments which indude a commitment to scripture, to the



Church, the Trinity, Humanity, Evangdism, Jugice, Need, Community, and Love They
have weekly meetings, bi-weekly dinne's, and a set-aside Sabbah day

(www.thesimpleway.com). Shane Claibome, recent author of thebook Thelrresistible

Revolution (Zondevan, 2006)and oneof thefourders of the community, has been
hosting Gamily reuniongDat the Simple Way for the past five yearsin order to bring
together various!| CC@ for suppot, idea sharing, and growth (Wilson-Hartgrove, 2004)
The Simple Way has provided much inspiration and guidance for many of the|CC&
which have formed since then.

A community tha has formed a strongrelationship with Claibome and the S mple
Way isthe Camden House located in Camden, New Jersey. The Camden House was
formed in 2003and is a community of eight people with a uniqudy environmental focus
Like thesmple way, thehous islocated in avery impoveished neaghbohoodand
unlike in Kengngton, thetown is weighted down by pollution, causgng people to abandon
thearea. Themembers of the community have @hosen to re-neghborin an ecological
disaster and do urban community gardening and brown-field to green-field projectsO
(Wilson-Hartgrove, 14). They theaefore try to fight thisinjugice in practical ways such
as planting gardensand starting agreenhou® as well as throughcalling on thefactories
and busnesses of the area to be more environmentally consiousand changepolicies and
practices (Wilson-Hartgrove, 2005) They are committed to smplelivingas away to
stay focused on seeking God@® kingdomand not buying into a consumerist culture. The
houe members have community meals, prayer and scripture meditation and study the
condition of their neighbahood,thecity, andtheworld in order to be knowedgeable and

beieve tha Gaction should be a prayerful respong to learningQ(www.camdenhou.org).




They aso bdieve in theimportance of hogitality and encourage seekers of Godto see a
different way of living and be chdlenged and encouraged in their faith.

Conclusion

Thoughall these ICC are encouraging to see on their own, it is more encouraging to find
theunity being devel oped between many of the communities mainly dueto the New
Monasticism movement stemming from the conference. However, while this movement
isganing momentum, thereis still very little literature aboutthese different communities,
especially doneby sodal scientists. Thereis much roomfor questionsaboutthe effects
of these communities on theneghboihoodsthey inhabit, the effects of community onthe
community member's, the ways to make these communities fundion well, and wha
causes problemsfor an ICC. Thereis much beingdonein ICC currently in terms of
growth and development of these communities, and hopédully this growth and

development will encourage more research.
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Appendix A

Agape Corner: Www.agapecorner.org

Bartimaeus Cohousng Community: www.bartcommunity.org

Brudehof Communities; http://religiousnovements.lib.virginiaeduhrms/Brudeh.html

Catholic Worker Houses: hitp://www.catholicworker.org/communities/’commlistall.cfm

Common Ground Community: www.lvoeorg

Community House: www.vineyardcentral.com

The Company of Jesus www.companyofjesusnet

Chase House: through www.newmonasticism.org

East Central Ministries: www.eastcentralministries.com

Greehaus Community: www.greenhauscommunity.org

Missio Dai: www.missio-de.com

RutbaHouse Community: www.newmonasticism.org

Shdom Mission Communities; http://www.shdomconnestionsorg/

**E or more, go to http://www.newvmonasticism.org/forum.html and look through

descriptionsof many different communities
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